
THE RELIGION OF THE SEl'TUt\GINT iUiU HE1,LENIShl 

The theology of thc I X X  as a stagc of the religious history of Isracl, 
and in relation to thc religion of Hellenism, is a chapter that has 
not yet bccn cxamined in a systematic way. There is no referencc 
to it in thc manuals by Swctc andJellicoc. And it is only mcntioncd 
in passing in the classics by Frankcl, Bousset and Grcssmann, 
Nickclsburg or in the reccnt introduction to the W(X by thc French 
tcam and other publications.' Howcvcr, recently and in various con- 
texts it has been mentioncd as onc of the most prcssing tasks of 
Septuagintal research. 

The topic has two clearly diicrcntiated aspccts: 
1. On the onc hand the sludy of the theology and exegesis or thc 

W( as an important momcnt in the history of Judaism and of the 
Hcbrcw Bible.2 From this aspect the problem of whe~her or not an 
Alcxandrian interpretation and an Alcxandrian canon for thc Hellenistic 
Jews of the diaspora cxisted, against the Palestinian canon and intcr- 
pretation, is particularly important. 

2. The infiucncc of Hellenistic thought on the LXX, i.e. thc dcgree 
of Hellcnisation that the Hcbrew Bible underwent in being trans- 
lated into Greek as a concrete exprcssion of a morc complex phc- 
nomcnon, which is thc Hellenisation of the wholc Middle East aftcr 
thc conquests by Alcxander. 

They are two points or view from thc same approach, which con- 
siders the WM to be the main manirestation of Hellenistic Judaism, 
and placcs the emphasis lcss on thc textual stage it rcflccts than 

' %. Frankcl, Vwxldien ru dn  Sepluqjitq Leipzig 1841, and Frankel, Uber deri 
EinJuss d e ~  pnliistinischen Exegerr ouf die alexondrinkche firmeneutik; Lcipzig 1853; 
W. Bousset and H. Grcssrnann, Die Relgon d a  Judnzlums; G. W. E. Nickclsburg, 
l hmcchbn ,  Imiwbdi~, d Ekml  Life h In&kr-,7ud$mz Cambridge, h1xs.-London 
1972; 11. Harl el al., la Bible -q#cque dex Seplanle, and IM. Hengel and  A. M. 
Schwemmcr, Die  Seplu@nta. 

Sec. D. Barti$lerny, "12ancicn Testament a rnfiri i i\lcxandric", 1z 21 (196.5), 
358 70; and R. Hanhart, "Die Bedcutung der Septu~giagaForschung", 63 64. 
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on the historical updating and religious thought reflected by the 
translation. 

From thc beginning of our century the idca spread, brilliantly for- 
mulated by A. Deissmann, that thc LXX essentially cmbodied the 
Hellenisation ofJewish monotheism.~rom then on only generic arti- 
cles have appeared on the topic, such a$ thosc by Bertram, or over- 
simplifications, likc thosc by Dodd;' which by over-generalisation 
emphasisc thc opposition bctwccn Scmitic and Greek thought. Thc 
truth is that most of thc articles of thc thcological dictionary of 
thc New Testament edited by Kittel have a scction on the LXX. 
However, the most significant contributions in this field, marking the 
path to follow in later research, lie in the sporadic commentaries we 
have on any book of the LXX as an indepcndcnt litcrary work, such 
as thc one by Secligmann on Isaiah or thosc by Gcrlcman on 
Provcrbs, Job or Chronicles.' They arc an indication of thc cnor- 
mous possibilities provided, cspccially in certain books, hy a phiio- 
logical and exegetical commentary on the LXX. 

From the 1950s, several works bcgan to appear on the redaction 
and theology or the LXX - not only on text criticism - in conncc- 
tion with translation techniques. However, bcforc examining thc 
inhence of Hcllcnism on the Greek translation of the Biblc, wc 
shall briefly describc the cultural and religious background of Judaism 
in the Hcllcnistic pcriod. 

b) n2e Hellenkation of the J m s  

'The two conccpts that determine the evolution of Greek religion in 
the Hcllcnistic pcriod arc Euhemerism and Theocrasy. After Alex- 
andcr's conquest, supplantation of cult and the inlerprelalio graeca of 
foreign deities also reached Palestine. In most cases thc ncw cmperors 
gave Greek names to ancient Semitic dlnitics: Ashtartc of Ashkelon 
became Aphrodite Urania; Ba'al of Carmcl became Zeus, thc Ra'al 
of Tabor, Zcus Atabirios, Phoenician Rcshcph, Apollo, and Mclqart, 
Hcraclcs. Thc cult of Dionysus becamc amazingly popular." 

~~~ 

' A. Deissmann, "Die IIellenisiemg des scmilischen Monotheismus", .Nn(e,jaiubtkk 
$7 dm khGche Alhlurn, (19031, 161-77. 
' See Sciect Bibliography. 

See Select Bibliography. 
" See "Ra'al" in RAC 1, 1066-101; M. Hengel, ,judmhim und Hellmiimur; 473-86, 
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How-cvcr, it has to be stressed that bef'ore the anival of Christianih~, 
no Grcck--Roman author was seriously concerned nith the religion 
of Israel as it could be read in Greek from the 3rd century RCF. in 
the LXX. Instead they criticiscd Jewish reli@on as superstitiu barbara, 
even though, bcforc anti-Semitism arosc in E,gpt: thc Jewish pco- 
plc \*.crc considcrcd to be a respectable race of philosophers, whosc 
concept of God was usually equated with the monotheism o l  Stoic 
philosophy.' 

, b o n g  educated Grccks of' the Hcllcnistic period there M-as an 
increasing trend towards a universal picty in which the various rcli- 
gions wcrc intc~pretcd as manilcstations of a single deity. Greek phi- 
losophy interested in religion was moving towards monotheism, as 
is cvident in the Stoics, the Orphic kgroups and other philosophical 
movements. These circlcs soon aroused interest in the Jewish groups 
in Egypt and wc havc the example of Aristobulus and Arrayanus 
who convcrtcd to Orphcus in witness to the Wlosaic truth. 

The tcndcncy to equate the Jewish and Greek concepts or God 
is not only attested among the soldicrs of a p m s o n  in Upper Egypt 
(two Jewish inscriptions lrom a tcmplc of Pan) but even in the leamcd 
circles that produced thc Letter of i l r i r leas. The author of that lcttcr 
explains to king Ptolcmy this universal imagc of the Jcwish God in 
thc foUowing words:. . . .rbv yhp n&v.rwv ini)l(~7]v ~ a i  ~ G T V  e&bv 08~01 
o i p o v ~ a ~ ,  6v ~ a i  n&v.r~5, ipeiq 66, Pacsth~G, l (poaovop61~0~~~~ k ~ k p w q  
Zqva ~ a i  Aia ("They worship the creator of all things, who sccs 
everything, the samc one we all worship; cxcept that wc, Oh  king, 
call them diffcrcntly .Zeus and Dia").' In Hellenistic society, therelore, 
Judaism is portrayed as a true philosophy of ethical monotheism. 

and ihc ihougiifui rc\.ieu, af this hook hy A. Momidiano in,7TS 21 (1970), 149-53. 
In ancient writers, Yuhweh/Yao is often the cquivdent of Dionysius. On the syn- 
cretistic union of Yao ulth pagan gods in the popular rciigon of ihe m~gicd papyri? 
see N. Fernindez Marcos, "Molivos judios en los papiros migcos griegos", Relwn, 
suflmlicidn y mq@= ten el mmdo mrnam, ed. J .  T.omas, Cadiz 1985, 101-30. O n  llic 
c:uIt oC Dionysius at Beth Shean and the possible origin of this idmtification, cf. 
I). klusser, "Paganism in Paleslinr", 3hs Jmirh Ptopk in lhe Fin1 Cenlury If. eds. 
S. Satiai and &I. Stcrn, Assen 1976, l(l6.i-lO0~ pp. 1068 and 1081. 

See N. Fernindez Milrcos, "Intelpretariones hclenislica.~ dci pasado de Israel';, 
175 77; h. .llomigliano. Alien Wkdom. 91-96; and G. Dclling2 "Dic Bcgegnnung zwi- 
scilen I-Ieiienismus und Judentum". 

%t& ~/Pxeudoilristea~ 16; arc A. Pellcrier, I~ l l re  dilrijlie li 1'h.ilonnte. I'aris 1962, 
11(t G. Delling: "Dic Begcgnung zwiscllcn 1-Iellenisrnus und ,Judentum"; 10; and 
Y. Amir. " l ~ i r  KrgcLmung dcs biblisrhen unrl dcs pl~ilosopllisci~er~ LloooLhrismus 
als Grundthcma dcs jiidischcn lI~llcnisnus"~ E~va,~geliiciic 'lAeolq& 38 (1978), 2El9. 
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Ho\z~cvcr, this w-as not the predominant attitudc in Judaism in 
rcspcct of the images of God in the Grcck cult. Thc negativc trend 
of resistance to Hellenisation was much stronger, although cvcn in 
this reaclion they used the Hellenistic forms of criticism of religion, 
such as Euhcmcrism.' This attitude of rcsisting Hellenism and even 
of political and social separation from the Greeks is found in \ m y -  
ing dcgrccs both in Palestine and in the diaspora, in such dl>-erse 
xvriters as the anonymous Samaritan, theJewish SibyU (c. 1'0 uce): h a -  
panus, l'hilo, Josephus or the author of the 3rd book of Maccabees."' 

These foms of criticism of religion as well as the equation of the 
gods of the philosophcrs with thc god of the Bible were later adopted 
by Christian apologists. 

Thc rcfusal by most of the Jcwish pcoplc, cvcn in the diaspora, 
to aUo\v the names and images of non:Jewish deities to be trans- 
ferred to the God of Israel - together with the withdrawal and grad- 
ual concealment of the original name of God, Yahwch/Yao - had 
a strange rcsult:" sincc the abstrac~ generic tcrm used to name him 
in the Grcck w-orld - partly as dptog, which initialiy had no religious 
mcaning, or else as Oe6g - was too innocuous and depersonalised in 
Greek, the view spread that thc god of the Jews could not be named, 
which indicated depravity. Apparently, against this portrayal by Greek 
and Roman writers, the Jews made virtue out of nccessity and 
approved it to spread the idea that the true God had to be namc- 
less.'2 Thc final consequence of this reduction, which also affected 
thc carly Christians, was thc reproach of atheism which they had to 
bcar.'" 

p~~~ . 

" See K. Thraede, "Euhemerismus" in RAC. R. Hanhart intcrprels the 1.XX 
vanslation as a reaction against I~ellenism, not as a model of assimilation as 
Deissmann thought. The van<lJlion of the Bihle into Greek is the means by which 
the Judai%m of the diaspora dcfends itself apinst Hellenism, laking the war to its 
own land, in the same way that Palestine reacted hy producing apocalyptic litera- 
lure, see R. Hanhart, "%urn Wesen der makedonisch-hcllcnistischcn Xcit Israels"? 
Worl, Lied und Gottesspmch I, 49 59, p. 56. 

lo Sce A. Paul, "Le Troisiemc lime des Maccabies", AMRW 11; 20.1: 298 336; 
pp. 3 - 2 3 .  

" \V. Roussct and H. Gressmann, h Rel?,.iOn h,7udmhcmi. 202 20: "Versciirvindcn 
des Yahmhnamens". 
'q. Norden; A,qoslos 77~eoi.  L~nl~xuc / iun~m z u ~  Fom,pchichte ~el@iiirm I?&, Stuttgart 

1956. 52 62 and I15 21. 
'' Thc problcrn of assimilative throcracy not only cmerged in the diaspora. In 

Antirjuiilr.r2 1Z2261; Josephus alludes to a Samaritan tcmple without a name ( i b  
&v&vvpov kp6v) in thc lettpr from the Sarndlim community to htiochus IV (166 ncl;). 
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The absence of imases in the religion of Israel arouses the idca 
of pantheism in Creek and Roman uriters, as can be seen in the 
preserved fragments of Hccate, Strabo and Dio Cassius." Also to bc 
noted is the assimilation of Yahweh ('1~6 in some transcriptions into 
Greek) lo Dionysus, especially in the treatise Ti5 b zap' 'lou6aioy 
8 ~ 6 5  by Plutarch of Queronca." 

The reasons for equating Dionysus with the god of the Hebrews are: 

1. their ~Featesl feast, Tabernacles, is celebrated at a time and a 
manner that arc l i e  the feasts of Dionysus; 

2. they also havc another fcast in which they c a q  branches of fig 
and thyrsos, play the h a y  and trumpet in the manner of hac- 
chanals; 

And in Jerusalem the problem arose during the attempted reform hy thr Hellenisdc 
Jews (175 -163 u c ~ )  01 assimilarion bctween the God ofZion and the images oigod 
of the surrounding Grcek and Oriental world. 

'I See M. Stem, Beck and Latin Aulhors 1. 1 I;$ i iyahpa 61. 0e6v .rb dvbvohov 06 
~ a ~ m + n i a o e  Grir i b  pi1 vopi<e~v & ~ 0 ~ w r r 6 p o ~ o v  civat rbv 0&v, &X?A .rbv nept&ov~lovra 
.r$v yilv abpavbv phvov Gvar 8 ~ b v  lcai .rGv G b  d p t o v  ("It had absolutely no 
image o r  God so as to think that thc dcity does not have a human form but that 
the only god and lord of all  thin.^ is the sky which surrounds the earth"). 

Straho rcactcd against tile Egyptian worship of animals, countering it vith the 
pantheistir interpretation of the Jewish religion, induced perhaps by the absence of 
God's name in the I X X  and by the hun o r  images in Israel, see M. Stcrn, Greek 
and Latin Aulhors I, 115,35: Zqq yirp E~Eivoq lcai CSiSao~m, i ) ~  obk 6 ~ 0 6 5  ( P P O V O ^ L ~  
oi Aiyblrnot Oqpioy z i  r&<ovz~g lcai p o o h p a a t  ?b 0sTov 066' oi A i p u ~ g -  QGIC ni 
Sh 066' oi "EMqveg, dr~0~wrrop6p~oug rurro0v.ry, y&p ~& phvov Qebg tb  
rreprixov binav~ag rat yilv lcai O i M a ~ a v ,  6 lcahoCwv obpavbv lcai ~ b o p o v  
rai v j v  riiv 6v.rmv ipGorv ("Since he said and taught that neither the E',~yphans nor 
the Libyans had the correct feelings in likening the divinity to wild animals and 
beasts; nor did the Grcchs act well by sculpting them in human fern. "hd that 
thcrc was only one deity who contained us all and the land and thc sea, whom 
wc cali sky and cosmos and the nature of beings"). 

Thc samc idca recurs in Diu Cassius (160130 ce), see M. Stern, @ek and Lath 
Auriwn 11, 406,172: lc~xmpiSaiar Sh irxb r 6 v  ho~iriuv drv8p6nwv Zg TE ~ h M a  i h  nepi 
v j v  G i a r ~ a v  nhv0' i)5 ~ i n ~ T v ,  rai pdrLo0' kt riuv biv  h M m v  0 ~ 6 ~  o66Cva rrpGo~v, 
Eva 66 zrva i o ~ u p 6 g  dpouorv. 056' biyahpa abSiv <a%'> Cv pb.iaic note ~ o i g  
'IepooohGborg Bo~ov, iippqrov Sh 64 rai dl~tSij ab~rbv vopijovie5 ~ i v a ~  n e p ~ o n b ~ a ~ a  
&v0p&nwv 0 p ~ ~ o + ~ G o u o ~  (They are separated from other men in cvcryhing related 
to the fi~rrn of lire; so to say; and especially in their not worshipping any of the 
other gods, hut instead they worship one intensely. They never had at that time 
any image in Jemsdem itself. for thcy think that he is incliable and has no shapc 
and is above men and thcy worship him"), see N. Femindez Marcos, "La religihn 
judia vista por los autorcs gricps y iatinos". 

" A historian who lived frtm 16 to 120 c ~ ,  see M. Stern; L i e &  and Loliri Ai~lliors 
1. 258. 'The ancicnt Thracian-l'h~@an god Sahazius, drcady assimilated to llionysus 
or Zeus, came to bc iderrtilied with Yahweh Sahiloth. god or the Jews; dp105 
Sahazius or 69105 Sabaoth of thr WL. see F. Rlunrheti?re; ':Juik et non JuiW. 
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3. cvcn the Sabbath restival is not foreiLgn to the cult of Dionysus, 
since many call the Bacchantes uapoi or Sabazius's initiates. 

4. the high priest wears many little bells which tinkle as hc walks 
with a sound as in nocturnal reasts to Bacchus. 

Unfortunate as the assimilation of Yahweh to Bacchus may seem, it 
v-as greatly approved among the hamonists of the 1st century CE.'" 

Finally, a striking item or information in Strabo is the practice or 
incubation among thcJcws." Certainly it is the only information wc 
have that it was practised in the temple of Jerusalem. Ncverthcless 
it merits better research in view of thc many parallels Liebeman 
has discovered betw-een the temple of Jcrusalcm and the pagan tem- 
plcs'" and taking into account rcccnt archaeological discoveries about 
the cxistencc of healing sanctuaries in Palestine and cvcn in the very 
gounds of the Aelza Capitolina.'" 

I" For a discussion of tklc dctuils, real or invented, in the paragraph rrom Plutarch, 
see M. Stern, Greek end Lahn Authors I, pp. 559 62. For the description of the high 
pricst with his solcmn vestments, see Joscphus, Anhql~i1k.s 111, lS9K; Jm~iJh PVm V, 
2 3 M ,  and Bcn Sira 50. 

" Sce M. Stem, &-eek a d  Latin Authon 1, 115, 35: i-ylcorfi%&u~ 6 f  lcai aGroL5 
Lnfp iaur6v rai bzhp ~ 6 v  Eihhwv liMaug TOGS EGoveipoug. r a i  rrpaa6olcEv 6 ~ i v  
dryaObv zap& .roc OeoC ~ a i  Giupov drei TI lcai riqp~iav .raLg aorpp6vq L6v.ras r a i  
pa% 61lca10dvq5, TOG* 6' Eihhovg vfi ~il~oa60lcEv ("and it was imporpant to spend 
the night in thc: sanctuary to inlercrde for themselves and to havr other warning 
dreams on b~ha l f  of others; and it is appropriate that those living prudenlly and 
uprightly expect good things from the deity, continually expect some girt or s i p ,  
although the others do not expect it"). 
'9. Lieberman; Ifellenism in Jewirh Paleiline, I64 79; "The Tcmple: Its I.ay-out 

and Praccdurc". 
'I Sce A. Duprez, Jirus el la dkun &-ii,reucr, A p~opo.r de Jem V. Paris 1970, 85A 

On possible ref~.rcnces to incubation in the Greek Hihle, see N. Ff'rmindc~ Marcos, 
Ias "I5numota' dr Sojonio. Conlrihuciin ol erhrdio de la '/ncubalio' cnilima, Madrid 1975, 
24, n. 6. Perhaps in I Enoch 1 3 3  there is another allusion to the praclicr: of incu- 
bation; or at least its Formulae and technicd terminology are prcscrved. Gnusc, 
instcad, holds that Joscphus is describing Jado's drcam (An&~uiiirr XI; 326 28) us 
an incubation drcam, see R. Gnuse, "The 'l'emple hpt!ric:nce of.,Jaddus in the 
'htiquitics' of Josephus: A Rcport of Jewish Ilream Incubation", ,7fJR 83 (1993), 
349-60. 

For the attitude of the Jews towards dreams in the post-biblical prriod sce 
S. Zcirlin; "Drcams and their Intcrpretati<,n: From the Biblical Period to the Tan- 
naitic Timc. A Historical Study", JO;K 66 (197.5), 1 18. arid B. Stcmherger, "Der 
I'raum in dcr ralihinischen Litcratur", Kni7r.s 18 (1976), 1 13; n. 2; x\~here ir is 
noted that they went to tkle pagan templrs to practice incubadon. The passax? in 
Straho on revelation dmlugh incubation has points in common with thc \fie\\ of 
Pusidonius, but iherc is no conclusive proof or dependence on trim; see M. Sturn; 
G c e k  and bilk .,lutho~.r 1 265. Somc spccidists iliink that Stnbo dcpmded on a 

,Jcwisti n,urtr:; ibid 266. 
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c) The Hellenisatzon of the Septuagint 

Bertram has stated that the LXX translation could make some con- 
tribution to the recent debate on demythologisation. In the Grcck 
Bible he sees a spiritualisation of the religion or lsrael which dcmythol- 
ogises the Old Tcstament in a process parallcl to what happened in 
Hellenism with the mytholo9- of Homcr and Hesiod. Hcllcnistic criti- 
cal philosophy puts the ancient Hcllcnistic pantheon to the test and 
the LXX sharcs this critical philosophy." 

Boussct and Gressmann expounded the main novcltics that thc 
translation provided in the histoly of the rcligion of Israel. They 
consist in the Hellcnisation of Jewish monothcism principally through 
thc translation of God's namcs, the idea of the pre-existence of thc 
Messiah and the presentation of a morc developed eschatology which 
includes hope in an afterlife. Against thc theoccnt~-ism oi" thc 1leb1.c~ 
Bible, thc IXX stands out for a predominance of anthropoccntrism 
which cmphasiscs the ethical attitude and the value of the individual." 
'These conclusions can scarcely be maintained today without several 
modifications. 

The simpliication of the names of God is evident when we com- 
pare the range of expressions in Hebrew to dcnotc the deityz2 and thc 
normal translation in the LXX using the common nouns xGp~o~ and 
0~65. It is also cvident in a tcndency to rcmove any remnant of'poly- 
theism from thc translation of God's names. The translators use cir- 
cumlocutions to avoid thc name of God, a tendcncy that would devclop 
in late Judaism and in the rabbinic period. They translate 'elohtm as 
&yy~ho~ when it rcfcrs to the gods of the Canaanite pantheon and could 
cause dificultics if translated by Oeoi. At other timcs, in the context 
of pagan dcitics, they intentionally translate thc name of God as 
& ~ X O V  (Ez. 31:l l), na~a~pov'"1s. 37:38), e'iGwhov, yhun~65, PGkhvypa." 
- ~~ ~ 

'' G. Bervam, "Zur Hedcutung der Religion", and Bertram, "Vom Wcscn der 
Septua,+nta-Friimmigkeit", 275; n. 3. 

" W. Rousset and I<. Gressman, Die RPl@on des Judentum, 264K 
" This i a n ~ e  of expressions can be seen in F. Cantera and M. I~lcsias; Spzdo 

Rihli?. Vmidn m't2L-a sobre lor lexlar heb~eo, ararmo y ~ p ,  Madrid 1979. In this trans- 
lation into Spanish, the varicty or names in Hebrcw for the names of God is Tol- 
lowed so that this reature of the origind is not lost; or sce h e  recent Frcnch 
translation by A. Chouraqui, lo Bible, Paris 1974 76. 

"' To denote the Assyrian gad Nisrok. A tutelary god; who hccamc ndrrpapxov 
in most manuscrip6 and a hapax l g o m m n  in ISJ, see I. L. Seelipann, 'The Se,btuw.nt 
Vr~i"n ,$ Iiaial~. 9 ~ 1 0 .  
'' Sec C. H. Dudd; 7 7 ~  Bible and tht Greek. 3-24, cspccidy p. 23. 
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Isaiah is a good example of how the translators chose the word 
~i'Gohov; which has a peat  Greek tradition: to denotc pagan deities, 
\+:hereas they rcscn7c Ga~w6vtov to denotc demons \vho  pro^+-l around 
ruins (Is. 13:21 and 34:14)." It is something similar to what is 
obscn:cd in the Masoretic tcxt whcn it replaces the name or Bacal 
with bo.iet = "ignominy, shamc" (c.g. in Hos. 9:10; Jer. 3:11 and 
11:13); by means or this linguistic practice, the judg-emcnt of a strict 
monotheistic religion is expressed againsc pagan deities. In the first 
t\vo passages where it occurs, the !XX translates it as aioxJvq; in 
the third as Paixh. Howcvcr, usually thc IXX considers pahh  to be 
fcmininc, the same gender as a io~Gvq.  

Similarly, in Dan. 121  1 rb  PGihuypa $5 kpqwhoeog (fiyqcs .?om&) 
is an ipominious parody or ha'al .fdmayz^m, the Z E + ~  @p&v~05.'" 

The translators of the W(, who always translate jar as x&pa 
whcn not used mctaphoncally to mean God, in this last casc com- 
pletely avoid a literal translation, in casc it was interpreted as an 
image oi' God." The warrior god in Ex. 15:3 and Is. 42:13 ('G 
milhdmri) becomes a God who destroys wars, ouvzpiPwv xohipou5; 
and the wayithalle_k @no& 'el hd-'elohim or Gen. 5 2 2  ("Enoch walked 
with ha-'elohcm") is translated as d ~ l p i ~ q a e v  6 i  ' E v w ~  .r@ BE@ ("Enoch 
pleased God"). 

It sccms that the dcbatc about the anti-anthropomorphic tendcn~y 
of the Greek translation has to be resolved in a non-unironn way 
due to the non-uniform treatment of the text, depending on h e  book 
and in connection with the translation technique of cach." In some 

'i See 1. I.. Srelizmann. 7he Seoluma~l Vhion o f  Isaiah. 95-121: d8whov. orti. a ,> 

~ 6 6 0 < ,  PFEhuypa, ~ L P O X & T ~ V ,  ~OI.  'elil @bid 9 9 j  See aiso H. Kampel, "~irencn 
in dcr W(';, B< 23 (19351, 158 6.5. Kampci think that oe~pilve< (Is. 1321; 31, 
13 and 1329)  is used in the LXX to dcnotc dcrrrons of death and that thev had 
a nlacc in tile DoDdar belief or Hcllenistir l<!ws 

'2h C. H. ~ & d :  T7ze Bible and the Clreki, 53. 
" See S. Olofsson, God is mj Rock Stockholm 1990, 35-4.5, p. 4.5: "'l'he trans- 

lator of the Hook of Psalms dwavs treated rur as a divinc titL: ditFerrntlv Srom its 
litcrd and ordinary metaphorical m c a i n g  and the same is true of the translatc,rs 
of. thc othcr LXX book. A litcral rcndcring of fir was consistently avoidcd when 
it referred to God." 
'" See Select Riblio,~raphy. Gaid, tbr exampic, notcs how the imagc ofJob ~ i v e n  

by the Greek translator is not the same as in Hcbrcw. Tllc trandatr,r of Job-= 
avoids the questions that,Job addresses to God; docs not rcprovc him, and tends 
to emplrasise Job's iiumility in contrast to his presumptive character according to 
the Hehrcw tcxt. Hc also strcsses Job's tmst in divine justire; scc I). H. G a d ,  "'l'he 
Concept of Job's Character". Similarly, in Gard's opinion, ,Job-IXX has a more 
defined idea of the future life; an aspect missing from the Hebrew (Job 14:14j. see 
D. N. Gard; "The Concept a l  the Future I.il?. 
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books the translation is strongly anti-anthropomorphic in nature; in 
others it is not so clear. However it is not possihlc to make a global 
judsemcnt about the thcoloa- of the LXX on this point. Bertram, 
Fritsch: Gcrlcman and Gard defend the anti-ankhropomorphic ten- 
dency of the 1,XX in their studies on Qoheleth, the l'entatcuch and 
Job,  herea as Orlinsky insists, perhaps too much, that the antbropo- 
morphic Hebrew terms are reproduced accurately in the Greek trans- 
lation of the Pcnateuch, as in Job and Isaiah." And in his study on 
the book of Psalms, Soffcr holds that this tendency docs not have 
an important rolc in thc translation since at times the terms in qucs- 
tion are even translated more literally than necessary. Although in 
the translation of the psalms thcrc must havc been some models or 
cxcgetical cxcmplars, this anti-anthropomorphic tendency cannot bc 
idcntificd as one of them. 

These nuances havc to be extended to other concepts such as 
eschatolog or messianism in the LXX. Lust concludes his study on 
messianism by stressing that the Greek Bible is not a single unit and 
as a result, each book or  group of texts has to be studied sepa- 
rately."' However, recent monographs, such as the one by Schapcr 
on Psalms or by Roscl on Gcncsis, recover an approach to the LXX 
that has proved to be fruitful since the studies by Z. Frankel in the 
previous century. They study it as an outstanding religious docu- 
ment, as the fist Jewish interpretation known of the books in qucs- 
tion and so as a source of historical and religious information for 
the excgcsis and development of Jewish thought in the first thrcc 
centuries before Christ. For ultimately, the IXX continues to be the 
main witness and fist fruits of Jewish-Hellenistic thought." 

- 

'" H. M. Orlinsky; "Studies in thr Sepruagint of thc Book ofJoh". 
'" J. Lust, "Mcssianism and Septuagint", 191: "At thc pn:n:nt stage of thc inves- 

tiption WIC may ronrh~de that thc LXX certainly does not display a unifixrn pic- 
ture of a devrlopinx royal rncssianism." 

" ,J. Schaper, E~chalo10.g in the Grek Pxaller. 174~-74, and M. Rhsei, Lrbe~sdzvn,~ nLr 
Vollendun,q und Aw&~ng, 247-54. rlpinst thc IIeUenisdc intcrprctadun of Genesis 
proposed by Sciirnitt (scc Select Hihliograpilvj, M. Giirg dcvclops tlic tilcsis at 
E~yptian influcncc prc\iously suggested by S. hlorcnz (".i\&"/ptisrhe Spun:n in der 
WL"; j$4C E r ~ ~ i n ~ u n ~ r b a n d  I I:19F4l2 250-.58). Arcording to Giirg, rhe Greck trans- 
lation of thc first chapten of Gciicsis shows contacts with k&q~tian cosmogony and 
mpholo\i; sep bf. G h r ~ ,  "1'tolcmdische Theolo,gie in drr Septua~inla". Certainly, 
coniacrs benvcen the mast famous HcUcnistic Jews and Fgyptian priests cannot bc 
cxciuded, but no liiiguistic praok arc pro~idcd fix such inlluciiccs. 
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d) i% f i n a l  Hellenisation of the Wisdom Writings 

In his monograph on the book of Provcrbs, Gerleman discovers a 
scrics of Hcllcnising tcndcncics by thc translator. Many passages are 
likc an echo of literary Grcck \miters. He h d s  Homcric reminiscences 
in l'rov. 30:19, ~ a i  rpipous vqbg rro~rorropoGq5."~ Other passagcs 
contain reminiscences ol' l'lato, such as Prov. 1 9: 15, 8 ~ t h i a  K ~ T ~ X E L  

Crv8poybvarov."~n Gen. 2:21, the Hebrcw word tardkii is uscd for 
thc creation of thc woman. Howcvcr, thc Greek translator, by asso- 
ciation, has evoked not thc biblical story of creation, but the account 
of Plato's Symposium (139/E). 

The praise of the bee in l'rov. 6:8abc has no equivalent in the 
Hebrcw tcxt; also it is unusual, as it goes against thc attitude in thc 
whole Old Tcstamcnt which portrays the bcc as an evil and dan- 
gerous species. Hcrc, instead, thc favourable and admiring attitude 
towards it probably comcs from Greek writers: Aristotle calls it 
ipy&.rtg as in this passage of Provcrbs." In l'rov. 23:27, rather than 
Hebrcw E-iGhi "muqqii zt?nii "for the whore is a dccp pit"," thc WM 
translates and intcrprcts niOog yixp rerpqwkvog imiv ahh6.rptog oko5 
("anothcr person's housc is a jar full of holcs"), words that cvokc 
Plato's Gorgias (493/B), whcrc n i e o ~  ~~~pqpLvo5  represents uncon- 
trolled excess and licence, although thc sccond part or the verse leads 
us to Xenophon, Oec. VII, 40, whcrc the same image is applied to a 
housc whcrc cvcryonc behaves l i e  a stranger and no-one bothers 
about ordinary chorc~. '~ 

Perhaps Gerleman's conclusions requirc rcfining. To  be spccific, 
Cook considers that the Greek translation or Proverbs has to bc 
datcd to thc bcginning or h e  Hellenisation of Hcllcnistic-Jewish 
thought and it contiuucd to retain, in Hellenistic guisc, morc Jewish 

p ~ ~ - ~ ~ ~  ~ 

?' For lhc Hebrcw der& '"nb~vyri beleh-ydrn (= "the path or thc ship in the midst 01 
thc sea"), sce G. Gerlcman, Shldia o j f h e  Sephrqint. 111: h u n b s ,  28. Note the same 
position of the participle in the verse from Odyssey, XI,[ I :  riiq 6k zavqpepiqg 
&raO' ioria rroviorroporioqg. 
" For the Hebrew 'arlri l@l lardzmii (= "laziness causes deep sleep"): see 

G. Gerieman, Sludia in lire Stptuq'nta. Ilk fiouerbi, 29. 
'' Arislotelcs, J % L ~ L ~ ( L ~  Hiltmy, 627/A. l h e  passage from Proverbs runs as follo\vs: 

fi nop~ri t3r . i~ npbg .rjv p f L a a a v  rai pdr8e iuq hpydrrtg Emiv, .i<v .is fpyao iav  iug 
o e p v j v  n o ~ ~ ? . i m  ("or go to the bee and learn what kind 01 holy work it does"), sec 
G. Gcrleman, Studies in the Sepluqinl. III: Proue~hs, 30-31. 
" Unless the IXX reads zari ("roreign woman") instead of ronvyri. 
"" G. Gerleman; Sludia iri tile Sep luq i l .  III: Prouerbi, 33; and Gerleman; 77u 

Seplpluqi&t go/ Pmuerbi. 
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ideas than might appear."' Hall-ever there is no doubt about the 
pcrsistcnt evocations of Greek culture noted by Gerleman. 

The translator of Proverbs was not the only onc to be familiar 
with classical culturc; it also applies to Job. The translator of Job 
tended lo [a\-our mytholog); and fable; by prcrerence, the translator 
of Proverbs was inspired by poetry and philosophical literature."" 

In any casc, it is not an casy task to definc the dcgrec of 
Hellenisation of a biblical book of the I'XX, \vhethcr a translation 
or composed originally in Grcck, because it is not always easy to 
distinguish accurately bctwecn what is the result of actual transla- 
tion techniques, determined by the diierent structures of the two 
languages, and the changes due to the translator's thcolou. These 
echoes of the Greek world that Gcrleman detects in Proverbs, and 
which in the translation often provoke departures Gom the original, 
are explained by Bertram, Baumgartncr and Wevers by the midrashic 
procedure of interpretation and by appealing to similar phenomena 
in Aramaic  translation^.^^ 

In thc books of the LXX that have no Hebrew Vo~luge, the influ- 
ence of Hcllenism is more obvious, although is difficult to check 
since so little of Hellenistic literature has survived. Wisdom is not 
written in Scptnagintal style; 335 words of this book are missing 
irom the vocabulary of the LXX. Its lcxicou and style, instead, are 
very close to the features of philosophical and rhetorical prose of 
late Hcllenism.4" Even so, the author or Wisdom was familiar with 
the Jewish Bible and the popular traditions of his pcople. Probably 
by editing the book hc was attempting to prepare cdncatcd Jcwish 
students to live in Hellenistic society. In any case, it is Hellenism, 
and not the classical Greek period, which idluenced the book of 
Wisdom. Its author knows the popular piety of Hellenistic Egypt, 
as shown by the vocabulary which is related to that of the aretalo- 
gies of Isis, thc critical philosophy of religion, and the polcmics 
against idolatry (Wisdom 13-15). He borrows technical terns used 

" J. Cook, "Hellenistic lnfluencr in the Septuagint Book of I'roverhs". 
" 'See  N. b'ernindez Marcos, "'l'he Septuagint Rcading of thf Kook oiJoh". In 

the Greek mansladon or thc Song of Sonjis, instead, ihere are scarcely any traces 
or the influence or the surrounding Greek and Roman culture, see N. Fcrnindc~ 
Marcos; "La lcctura helcnistica del Can~ar". 

'"See N. Fernindez Marcos, "Los estudios de 'Septuaginia'. Visihn retrospec- 
tiva y pn~hlcmitica mis  recientc"; CFC 11 (1976), 113-~68, p. 434. 

I" J. \;I. Reese, Hellenislk l&rnce on iha Bod oJ Wisd<,dr,m and its Conserji~mces. Romc 
1970. 153-62. 
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by the Epicurcans to explain the immorta1it)i of the gods. However, 
his use of Hellenism is primarily strategic, to build a bridge bctwccn 
the inherited biblical faith and thc current situation of his rcadcrs. 

'he author oT Ben Sira, instead, in the praise of thc ancestors 
(Sira 44-49) intends to write a pane<qric of thc herocs and \rise 
mcn of Israel in thc form of an ivh&tov,  matching thc heroes and 
wise men of the Greeks, and hc scts thcm up for his contemporaries 
as ideals of behaviour for the difficult currenl situation. It marks 
something new in Old Testament literature, influenced probably by 
Hcllcnism as to gcnrc, as the use or typical characters was a favourile 
practicc among Hcllcnistic Greek writers. It also tries to build a 
bridge between Greek culturc and thc traditions of thc anccstors by 
writing a book following models of thc Greek school and shaping 
his wisdom material in lime with Stoic behaviour. However, in his 
book a tcnsion is noticcable between assimilation of Hellenism and 
resistance to it?' 

If we have noted a series of facts that is by no means exhaus- 
tive - both in the translated books of the LXX and in those origi- 
nally composed in Greek - pointing to the influence of Hellenistic 
thought and forms, it should be made clear, contraly to one-sided 
attitudcs in the past, that this Hellenisation of the LXX is no more 
than external. The gestation pcriod of thc LXX continucs to rcp- 
resent one moment in the rcligion of Israel. What is most surpris- 
ing abour this stage of Judaism in the diaspora is that it preserves 
its monothcism intact. Thus, the importance of thc IXX Tor the 
rcligion of Israel and for theology does not lie in what has filtered 
in from the spirit of the age when it w-as translated, but in what 
marks it as a link between the religion of the Old Testament in its 
original lanpagc on the one hand, and the witncss of the New 
Testament on the other?' 

'I See 'L'h. Middendorp, Die Sbl luq  ,7m Bm Siras nuirchm Judmtun~ ului Ifelmis- 
m u ,  33-34 and 173~-74, and N. Fernindez Marcas, "Interpretaciones helenisticas", 
164K 
"' See R. IIanhari, "Dic Bcdcutung der Scptuaginia liir die Delmilion dcs 'hel- 

lenistischcn Judentums"'. Ir is risky to put too much emphasis on thc distinction 
herween Palestinian Judaism and the ,Judaism of thc diaspora to Lhc point oC sec- 
ing a radical opposition behveen them that never existed. For both I'aul and Philo: 
wisdom literature through the WL is one 01 the strongest l ink with Greek thought: 
"Il n'est gutre douteux par ailleurs que le christianisme, k parrir du moment oli il 
s'adrcssc aux Gunlils, s'est cn quelque sortc phci  dans le silla~e du judaismc aleuan- 
drin," svatc >I. Simon and A. Renoit in Le Judaijme el le ChrisliznGrna anti~jw; Paris 
1968, 244. 
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Thc fcw monographs on the religious lcxicon of the LXX show 
how the Grcck words penetrate new semantic fields, introduce ncol- 
ogisms and arc concemcd about a selective lexicon which, as far as 
possible, avoids evoking the practiccs or Grcek religion. By this mcans 
thcy try to drm and delimit what is spccific and original to the 
religion of Isracl as against the religons or thc Wlediterranean area?" 
This process of stating its novelty would be continued by early Chris- 
tianity in the first two ccnturics, rollou<ng - as in so many other 
fields (diierent lupui of apologetics, alle~orical exeg-esis, ctc.) thc 
cxamplc oS Hellenistic Judaism."" 

Ho\vc\~cr, this selective and peculiar nature of the religious vocabu- 
lary of the IXX must not be exaggcrated, as happens sometimcs 
in Kittel's Lcxicon of the New Testarncnt, in some cntrics on the 
use oS certain words in Hellenistic Judaism." In summary, the idea 
which was quite widespread until not many years ago, of the Grcck 
moulding or Hebrew thought as a result of transferring a Scmitic 
language to an Indo-European lanpagc, is no longer acceptable 
today. Two monographs have proved that both thc binominations 
n$ef/yiu~fi and tCrii/v6wog have the same semantic rangc and undcr- 
went the same dcvclopmcnt and transformation of meaning in Hebrew 
and in Greek?Wore rcccnt rcscarch has shown that it is not pos- 
siblc to make a division between l'alestinian and Alexandrian Judaism. 
Both in Palestinian circles and in thosc of thc diaspora, Hellenism 
was accepted and rcjcctcd to various extents and in various ways. 
Perhaps the most remarkable element to sland out in such complex 
circumstances is that, apart from a few well-known exceptions, alle- 
giancc to thc Law and to thc ancestral rcligion w-as maintained in 
a world of many fascinating cultures and religions." 

'' S. l)aniel, Recherche1 mr le vorabulaire du culte, and J. A. 1.. Lee, A I~x2cal Sludy 
o f  the Sebhr&t Vnsion o r l h  Pe~latmch. SCS 14. Chico. Calif 1983. , .> 

'' See N. Fernindez Marcos, "En torno al esludia dei g i e p  dc 10s cristianos", 
Ernei& 41 (1973), 45 56. 
"' See J. Barr's remarks in 718 Semamanlici o J B i b h l  L a n p g e ;  Oxford 1961, 282-87: 

"Dclached Note on the non-use of ccriain words in lhc Grcck Bibl~". 
* N. 1'. Hratsiotis, ':,\iephe?pgc&", and L. M. Pasinya, 12 notion de v6&og. In these 

studies, w-hich are somewhat philoio@cal, there is an ohvious reaction against the 
inappropriate gencralisations aT T. Roman, Dm hb~aeche  D& im Verghiclt mil dem 
,pPchiic/~n, Goilingcn 1968, and C. Tresmontant, Esai iur la pax& hibriiquc; Paris 
1962 as well as some thcologcs of Lhc Old Testarncnt. Pd~inya's study (pp. 25K) 
cmphasiscs the defects of C. H. Dodd, 7 7 ~  Bibh and Lite C ?  as wcli as  the raults 

the cntrv v6uoc in T W R 7  and I .  1M. Fiashar. "Exceetischr Studien zum , . a  " 
Seplun~nrapsalterrr. 
'' See G. Delling; "Die Begcgnung zwischen Hellenismus undJudentum"; 37-39. 
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As for the religon of the LXX, it must he stressed that as yet 
there is no theology of k c  Greek Biblc that docs justice to thc grcat 
wealth or facts providcd by that translation and the variety of opin- 
Ions rcflcctcd by the various translators. 
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