CHAPTER TWENTY

THE RELIGION OF THE SEPTUAGINT AND HELLENISM

a) Introduction

The theology of the LXX as a stage of the religious history of Israel,
and in relation to the religion of Hellenism, is a chapter that bhas
not yet been examned in a systematic way. There is no relerence
to it in the manuals by Swete and Jellicoe. And it is only mentioned
in passing in the classics by Frankel, Bousset and Gressmann,
Nickelsburg or in the recent introduction to the LXX by the rench
team and other publications.'! However, recently and in various con-
texts it has been mentioned as one of the most pressing tasks of
Sceptuagintal research.

The topic has two clearly differentiated aspects:

1. On the one hand the study of the theology and exegesis of the
LXX as an important moment in the history of Judaism and of the
Hebrew Bible.? From this aspect the problem of whether or not an
Alexandnan interpretation and an Alexandrian canon for the Hellenistic
Jews of the diaspora existed, against the Palestinian canon and inter-
pretation, is particularly important.

2. The influence of Hellenistic thought on the LXX, ie. the degree
of Hellenisation that the Hcbrew Bible underwent in being trans-
lated into Greek as a concrete expression of a more complex phe-
nomenon, which is the Hellenisation of the whole Middle East after
the conguests by Alexander.

They are two points of view from the same approach, which con-
siders the LXX to be the main manifestation of Hellenistic Judaism,
and places thc emphasis less on the textual stage it reflects than

' 7. Yrankel, Vorstudien zu der Septuaginta, Leipzig 1841, and Frankel, Uber den
Einfluss der paliistinischen Exegese auf die olexandrinische Hermeneutik, Leipzig 1851
W. Bousset and H. Gressmann, e Religion des Judeniums; G. W. E. Nickelsburg,
Resurrection, Inmoriality, and Eternal Iife in Interlesiamental Judaism, Cambridge, Mass—London
1972; M. Harl et al, La Bible grecque des Seplante, and M. Hengel and A, M.
Schwemmer, Die Sepluaginia.

? See. D. Barthélemy, “I’ancien Testament a mari & Alexandrie™, T.F 21 (1965,
358-70, and R, Hanhart, “Die Bedeutung der Septuagintaforschung”, 6364,
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on the historical updating and religious thought reflected by the
translation.

From the beginning of our century the idea spread, brilliantly for-
mulated by A. Deissmann, that the LXX essentially embodied the
Hellenisation of Jewish monotheism.* From then on only generic arti-
cles have appeared on the topic, such as those by Bertram, or over-
simplifications, like those by Dodd,* which by over-generalisation
emphasise the opposition between Semitic and Greek thought. The
truth is that most of the articles of the theological dictionary of
the New Testament edited by Kittel have a section on the LXX,
However, the most significant contributions in this field, marking the
path to follow in later research, lie in the sporadic commentaries we
have on any book of the LXX as an independent literary work, such
as the one by Seeligmann on Isaiah or those by Gerleman on
Proverbs, Job or Chronicles.® They are an indication of the cnor-
mous possibilities provided, especially in certain books, by a philo-
logical and exegetical commentary on the LXX.

From the 1950s, several works began to appear on the redaction
and theology of the LXX — not only on text criticism — in connec-
tion with translation techniques. However, before examining the
influence of Hellenism on the Greek translation of the Bible, we
shall briefly describe the cultural and religious background of Judaism
in the Hellemstic perntod.

b) The Hellemisation of the Jews

The two concepts that determine the evolution of Greek religion in
the Hellenistic period are Euhemerism and Theocrasy. After Alex-
ander’s conquest, supplantation of cult and the inferpretatio gracca of
foreign deities also reached Palestine. In most cases the new emperors
gave Greek names to ancient Semitic divinitics: Ashtarte of Ashkelon
became Aphrodite Urania; Ba‘al of Carmel became Zeus, the Ba‘al
of Tabor, Zcus Atabirios, Phoenician Resheph, Apollo, and Melqart,
Heracles. The cult of Dionysus became amazingly popular.®

* A Deissmann, “Die Hellerasierung des sermtschen Monotheismus™, Newe Jalirbiicher
Sfiir day Klassische Allertum, (1903), 161-77.
* See Seleet Bibliography.
* See Select Bibliography.
% See “Ba‘al” in RAC I, 1066—101; M. Hengel, Judentum und Hellenismus, 47386,
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However, it has to be stressed that before the arrival of Christianity,
no Greck~Roman author was seriously concerned with the religion
of Israel as it could be read in Greek from the 3rd century BCE In
the LXX. Instead they criticised Jewish religion as superstitio barbara,
even though, before anti-Semitism arose in Egypt, the Jewish peo-
ple were considercd to be a respectable race of philosophers, whose
concept of God was usually equated with the monotheism of Stoic
philosophy.’

Among educated Greeks of the Hellenistic period there was an
increasing trend towards a universal piety in which the various reli-
glons were Interpreted as manifestations of a single deity. Greek phi-
losophy interested in religion was moving towards monotheism, as
is evident in the Stoics, the Orphic groups and other philosophical
movements. These circles soon aroused interest in the Jewish groups
in Egypt and we have the example of Anstobulus and Artapanus
who converted to Orphcus in witness to the Mosaic truth.

The tendency to equate the Jewish and Greek concepts of God
is not only attested among the soldiers of a garrison in Upper Egypt
{two Jewish inscriptions [rom a temple of Pan) but even in the learned
circles that produced the Letter of Arnsteas. The author of that letter
explains to king Ptolemy this universal image of the Jewish God in
the following words: . . . Tov yop néviov éndnmy ked kriomy Bedv obron
offoviot, Ov kei mhvteg, Nuelg 8¢, Paoihel, npocovopdlovies £1épog
Zive xol Alo. (“They worship the creator of all things, who sces
everything, the same onc we all worship; except that we, Oh king,
call them differently Jeus and Dig”).* In Hellemstic society, therelore,
Judaism is portrayed as a true philosophy of ethical monotheism.

and the thoughtful review of this book by A. Momigliano in J7.5 21 (1970), [49-53.
In ancient writers, Yahweh/Yao is often the cquivalent of Dionysius. On the syn-
cretstic union of Yao with pagan gods in the popular religion of the magical papyri,
see N. Fernandez Marcos, “Motivos judios en los papiros migicos griegos”, Religin,
supersticion y magia en e mundo romano, cd. J. Lomas, Cadiz 1985, 101-30, On the
cult of Dionysius at Beth Shean and the possible origin of this identification, of.
D. Flusser, “Paganism in Palestine”, The Feawtsh People in the Fist Century I, eds.
8. Safrai and M. Stern, Assen 1976, 1065-100, pp. 1068 and 1084,

7 See N. Fernandez Marcos, “Interpretaciones helenisticas del pasado de Tsrael”,
175-77; A. Momigliano, Affen Wisdom, 91-96, and G. Delling, “Dic Begegnung zwi-
schen Hellenismus und Judentum”.

 Letter of Poeudo-Aristeas 16, see A. Pelletier, Leltre d’Aristée i Philperate, Paris 1962,
11&; G. Delling, “Die Begegnung zwischen Hellenismus und Judentum?”, 10, and
Y. Amir, “Ilie Begegnung des biblischen und des philosophischen Monotheismus
als Grundthema des jiidischen Flellenisnus”, Erangelische Theologie 38 (1978), 2-19,
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However, this was not the predominant attitude in judaism in
respect of the images of God in the Greek cult. The negative trend
of resistance to Hellenisation was much stronger, although even in
this reaction they used the Hellenistic forms of criticism of religion,
such as Euhemerism.® This attitude of resisting Hellenism and even
of political and social separation from the Greeks is found in vary-
ing degrees both in Palestine and in the diaspora, in such diverse
writers as the anonymous Samaritan, the Jewish Sibyll (¢. 140 BcE), Arta-
panus, Philo, Josephus or the author of the 3rd book of Maccabees."

These forms of criticism of religion as well as the equation of the
gods of the philosophers with the god of the Bible were later adopted
by Christian apologists.

The refusal by most of the Jewish people, cven in the diaspora,
to allow the names and images of non-Jewish deities to be trans-
ferred to the God of Isracl — together with the withdrawal and grad-
ual concealment of the original name of God, Yahweh/Yao - had
a strange result:'' since the abstract generic term used to name him
i the Greck world — partly as x0proc, which imitially had no religious
meaning, or else as Bedg — was too innocuous and depersonalised in
Greek, the view spread that the god of the Jews could not be named,
which indicated depravity. Apparently, against this portrayal by Greek
and Roman writers, the Jews made virtue out of necessity and
approved it to spread the idea that the true God had to be name-
less.' The final consequence of this reduction, which also affected
the carly Christians, was the reproach of atheism which they had to
bear."?

¥ See K. Thraede, “Fuhemerismus” in R4C. R. Hanhart interprets the LXX
translation as a reaction against Hellenism, not as a model of assimilation ag
Beissmann thought. The translation of the Bible into Greek is the means by which
the Judaism of the diaspora defends itself against Hellenism, taking the war to its
own land, in the same way that Palestine reacted by producing apocalyptic litera-
ture, see R. Hanhart, “Zum Wesen der makedonisch-hellenistischen Zeit Israels”,
Waort, Lied und Gotiesspruch I, 49-39, p. 56.

® See A, Paul, “Le Troisicme livre des Maccabées™, ANRW II, 20,1, 298-336,
pp- 331-33.

" W. Bousset and H. Gressmann, Die Religion des Judentums, 202-20: “Verschwinden
des Yahvehnamens”.

'* E. Norden, Agnostos Thess. Unlersuchungen zur Formgeschichie veligidser Rede, Stutigart
1956, 52-62 and 115-24.

* The problem of assimilative theocracy not only emerged in the diaspora. In
Antiguities, 12,261, Joscphus alludes 1o a Samaritan temple without a name (30
cvavugov 1epdv) in the letter from the Samaritan community to Antiochus IV (166 scE).
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The ahsence of images in the religion of Israel arouses the idea
of pantheism in Greek and Roman writers, as can be seen in the
preserved fragments of Hecate, Strabo and Dio Cassius.™ Also to be
noted is the assimilation of Yahweh (Taé in some transcriptions into
Greek) to Dionysus, especially in the treatise Tic & mep” Tovdaiow
Be6¢ by Plutarch of Queronca.”

The reasons for equating Dionysus with the god of the Hebrews are:

1. their greatest feast, Tabernacles, is celebrated at a time and a
manner that arc like the feasts of Dionysus;

2. they also have another feast in which they carry branches of fig
and thyrsos, play the harp and trumpet in the manner of bac-
chanals;

And in Jerusalem the problem arose during the attempted reform by the Hellenistic
Jews (175-163 Bex) ol assimilation between the God of Zion and the images of god
of the surrounding Greek and Oriental world.

* See M, Stt,rn G'rgek and Latin Authors 1, 11,4 m{a?q.ux 8 Beiv 10 olvolov ob
K{].TSGKEUOCGE Bu w0 |,m VO}LLCEW qv@pmnouop«pov elvar tov Bedv, dAAG TOV mEpEyOvTU
mv Yiiv oBpovov udvov glvol Bedv kol 1@v Shov whprov (“It had absolutely no
image of God so as to think that the deity does not have a human form buc that
the only god and lord of all things is the sky which surrounds the carth™).

Strabo reacted against the Egyptian worship of animals, countering it with the
pantheistic interpretation of the Jewish religion, induced perhaps by the absence of
God’s name in the XX and by the ban of 1 imiages in Israel, see M. Stern, Greek
and Lalin Authors T, 115,35: &on yép encswog xoi £818aokev, bc obx opbi (ppovmgv
ol Am):rmm antou; £l kalovteg kol Bomcnpam 75 Ogiov 008" ol Aaneg ok &b
88 ohd’ ol “EAAmvec, owepmr:o;mp(poug Tumolivieg, ein y&p Bv tobro pdvov Ggog T
nsptexov mmg omot\r’cag kol yiv kol BdAAotov, 8 xedodpey olbpuvov kol xdcuov
wok TV v Sviev gdowv (“Since he said and taught that neither the Egyptians nor
the Libyans had the correct feelings in likening the divinity to wild animals and
beasts; nor did the Greeks act well by sculpting them in human form. And that
there was only one deity who contained us all and the land and the sea, whom
we call sky and cosmos and the nature of beings”).

The same idea recurs in Dio Cassius (160-230 cg), sce M, Stern, Greek and Latin
Authors I, 4{)6,17.2: Kaxmpiﬁ(x-:m 8¢ dmd 1@y Aowmdy avBpdrav & 1e TaAAa T :-:gpi
mv Sictoy mhvl’ mg etely, xoi udhaol’ 8t 1dv piv dllov Bedv oddéva Tpdow,
gvae BE Tvee lﬁxupmg csﬁoumv ond’ czyu?\,ﬁa obdiv <ovd™> dv 0'.01:01(; Tote 101g
Tepocoiipolg Eoyov, Gppritov 88 &f xed deldf altdv vo;uCovreg tivan TepLoGiTaTe
6vBpamemv Bpnokeboust (“They are separated from other men in everything related
o the form of lile, so to say, and especially in their not worshipping any of the
ather gods, but instead they worship one intensely. They never had at that time
any image in Jerusalem itself, for they think that he is ineffable and has no shape
and is above men and they worship him”), see N. Fernindez Marcos, “La religion
Judia vista por los autores griegos v latinos™.

15 A historian who lived from 46 to 120 cE, see M. Stern, Greek and Laiin Authors
I, 258. The ancient Thracian—Phrygian god Sabazius, already assimilated to Dionysus
or Zeus, came to be identified with Yahweh Sabaoth, god of the Jews, wbpiog
Sabazius or koprog Sabaoth of the LXX, see ¥. Blanchetiére, “Juils et non Jufs”.
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3. even the Sabbath festival is not foreign to the cult of Dionysus,
since many call the Bacchantes oofol or Sabazius’s initiates.

4. the high priest wears many little bells which tinkle as he walks
with a sound as in nocturnal leasts to Bacchus.

Unlortunate as the assimilation of Yahwch to Bacchus may seem, it
was greatly approved among the harmonists of the Ist century ce.'®

Finally, a striking item of information in Strabo is the practice of
incubatdon among the Jews." Certainly it is the only information we
have that 1t was practised in the temple of Jerusalem. Nevertheless
it merits better research in view of the many parallels Lieberman
has discovered between the temple of Jerusalem and the pagan tern-
ples' and taking into account recent archacological discoveries about
the existence of healing sanctuaries in Palestine and even in the very
grounds of the Aelia Capitolina."

' For a discussion of the details, real or invented, in the paragraph Fom Plutarch,
see M. Stern, Gireek and Latin Authors I, pp. 559-62. For the description of the high
priest with his solemn vestments, sce Josephus, Anfiquities TH, 1590, Favish War V,
2304, and Ben Sira 50,

¥ Sece M. Stern, Greek and Latin Authors I, 115, 35: éywowpgdoBor 8¢ xoi edtobe
VREP EQUTAV Kol Dep zdv Grhov EAlovg tolg sdoveipoug kol mpocdoxdv Sgiv
Gyafdv mopd 10l Beod kol Sdpov del T kol onpeiov Tobg cagpiveg {Hviag kol
ueté Sikoocbvng, tolg & GAdoug ph mpoodoxiv {“and it was important to spend
the might in the sanctuary to ntercede for themselves and to have other warning
dreams on:behalf of others; and it is appropriate that those living prudently and
uprightly expect good things from the deity, continually expect some gift or sign,
aithough the others do not expect it™).

'" 8. Lieberman, Hellaism tn Jawish Polestine, 164-79, “The Temple: Its Tay-out
and Procedure”. .

" See A, Duprez, Jésus el les dieux guérisseurs, A propos de Fean V, Paris 1970, 85ff
On possible references to incubation in the Greek Bible, see N. Fernandez Marcos,
Los “Thaumata® de Sofronio. Coniribucion al estudio de la Tncubatio® eristiane, Madrid 1975,
24, n. 6. Perhaps in I Enoch 15:8 there is another allusion to the practice of incu-
bation, or at least its formulac and technical terminology are preserved. Gnuse,
instead, holds that Josephus is describing Jado’s dream (datiguities X1, 326-28) as
an incubation dream, see R. Guuse, “The Temple Experience of Jaddus in the,
‘Antiquities” of Josephust A Report of Jewish Dream Incubation”, JOR 83 (1993),
349-68.

For the attitude of the Jews towards dreams in the post-biblical period see
S. Zeitlin, “Dreams and their Interpretation: From the Biblical Perlod to the Tan-
naitic Time. A Historical Study”, FOR 66 (1975), 1-18, and B. Stemberger, “Der
Traum in der rabbinischen Litcratur™, Kages 18 (1976), 1-43, n. 2, where it is
noted that they went to the pagan temples to practice incubation. The passage in
Straho on revelation through incubation has points in common with the view of
Posidonius, but there is no conclusive prool of dependence on him, see M, Stern,
Greek and Latin Authors 1, 265. Some specialists think that Strabo depended on a
Jewish source, il 266.



THE RELIGION OF THE SEPTUAGINT AND HELLENISM 311
¢) The Hellemsation of the Sepiuagint

Bertram has stated that the LXX transtation could make some con-
tribution to the recent debate on demythologisation. In the Greek
Bible he sees a spiritualisation of the religion of Israel which demythol-
ogises the Old Testament in a process paralle]l to what happened in
Hellenism with the mythology of Homer and Hesiod. Hellenistic criti-
cal philosophy puts the ancient Hellemstic pantheon to the test and
the LXX shares this critical philosophy.”

Boussct and Gressmann expounded the main novclties that the
translation provided in the history of the religion of Israel. They
consist in the Hellenisation of Jewish monotheism principally through
the translation of God’s names, the idea of the pre-existence of the
Messiah and the presentation of a more developed eschatology which
includes hope in an afterlife. Against the theocentrism of the Hebrew
Bible, the LXX stands out for a predominance of anthropocentrism
which emphasises the ethical attitude and the value of the individual
These conclusions can scarcely be maintained today without several
modifications.

The simplification of the names of God s evident when we com-
pare the range of expressions in Hebrew to denote the deity™ and the
normal translation in the LXX using the common nouns x0piog and
Bede. It is also evident in a tendency to remove any remnant of poly-
theism from the translation of God’s names. The translators use cir-
cumlocutions to avoid the name of God, a tendency that would develop
in late Judaism and in the rabbinic period. They translate “elolgm as
dryyedot when it refers to the gods of the Canaamite pantheon and could
cause difficulties if translated by 8eol. At other times, in the context
of pagan deitics, they intentionally translate the name of God as
dpywv (Ez. 31:11), notoypov®® (Is. 37:38), eidwhov, YAvrtos, POéAvypa.

2 G. Bertram, “Zur Bedeutung der Religion”, and Bertram, “Vom Wesen der
Septuaginta-Frémmigkeit”, 273, n. 3.
' W. Bousset and H. Gressman, Die Religion des fudeniums, 264

* This range of expressions can be seen in F. Cantera and M. Iglesias, Sagrado
Biblia. Version critica sobre los lexios hebreo, arameo y griegn, Madrid 1979. In this trans-
lation into Spanish, the varicty of names in Hebrew for the names of God is fol-
lowed so that this [eature of the original is not lost; or sce the recent French
translation by A. Chouraqui, La Bible, Paris 1974-76.

% To denote the Assyrian god Nisrok. A tutelary god, who became métpapyov
in most manuscripts and a kapax legomensn in L), sce L L. Seeligmann, The Sepluagint
Version of Isaich, 910,

# Sce C. H. Dodd, The Bible and the Greeks, 3—24, cspecially p. 23,
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Isaiah is a good example of how the translators chose the word
gibwiov, which has a great Greek tradition, to denote pagan dcitics,
whereas they reserve doupdviov to denote demons who prowl around
ruins (Is. 13:21 and 34:14).% It is something similar to what is
obscrved in the Masoretic text when 1t replaces the name of Ba'l
with bofet = “ignominy, shame” (c.g. in Hos. 9:10; Jer. 3:i14 and
11:13); by means ol this linguistic practice, the judgement of a strict
monotheisic religion i expressed agamst pagan deities. In the first
two passages where it occurs, the LXX translates it as ailoydvr; in
the third as Badh. However, usually the LXX considers Padd to be
fcminine, the same gender as aioyivn.

Similarly, in Dan. 12:11 o B8éAvypo tig épnuocees (Sggds somam)
is an ignominious parody of ba‘al fdmayim, the Zebg Obpdviog.”

The translators of the LXX, who always translate sur as nétpa
when not uscd metaphoncally to mean God, in this last case com-
pletely avoid a lLteral translation, in case 1t was interpreted as an
image of God.” The warrior god in Ex. 15:3 and Is. 42:13 (¥
milhamd) becomes a God who destroys wars, suvipifev moAéupoug;
and the wayithallek bnok ‘el ha-elohim of Gen. 5:22 (“Enoch walked
with hd-"elohim’™) is translated as elmpéotnoey 8¢ Evay 9 0 (“Enoch
pleased God™).

It scems that the debate about the anti-anthropomorphic tendency
of the Greek translation has to be resolved in a non-uniform way
due to the non-uniform treatment of the text, depending on the book
and in connection with the translation technique of cach.® In some

welbdog, Po&dvypa, xewpomontdy, lor el (ibid. 99). See also H. Kampel, “Sirencn
in der LXX", B 23 (1935), 158~65. Kampel thinks that oeipfiveg (Is. 13:21; 54,
15 and 45:29) is used in the LXX to denote demons of death and that they had
a place in the popular beliel of Hellemistic Jews.

® (G, H, Dodd, The Bible and the Greeks, 73,

7 See S. Olofsson, God is my Rock, Stockholm 1990, 35-45, p. 45: “The trans-
tator of the Book of Psalms always treated swr as a divine fitle differently from is
literal and ordinary metaphorical meaning and the same is true of the translators
of the other LXX books. A literal rendening of swr was consistently avoided when
it referred to God.”

# See Select Bibliography. Gard, for example, notes how the image of Job given
by the Greek translator Js not the same as in Hebrew. The translator of Job-EXX
avouds the questions that Job addresses to God, does not reprove him, and lends
to emphasise Job’s humility In contrast to his presumptive character according to
the Hebrew text. He also stresses Job’s trust in divine justice, see 12, H. Gard, “The
Concept of Job’s Character”. Similarly, in Gard’s opinion, Job-LXX has a more
defined idea of the future life, an aspect missing from the Hebrew (Job 14:14), see
D. H. Gard, “The Concept of the Future Life”.
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books the translation is strongly anti-anthropomorphic in nature; in
others it is not so clear. However it is not possible to make a global
Judgement about the theclogy of the LXX on this point. Bertram,
Fritsch, Gerleman and Gard defend the anti-anthropomorphic ten-
dency of the LXX in their studies on Qoheleth, the Pentateuch and
Job, whereas Orlinsky insists, perhaps too much, that the anthropo-
morphic Hebrew terms are reproduced accurately in the Greek trans-
lation of the Penateuch, as in Job and Isaiah.™ And in his study on
the book of Psalms, Soffer holds that this tendency does not have
an important role in the translation since at times the terms in ques-
tion are cven translated more literally than necessary. Although in
the translation of the psalms there must have been some models or
exegetical exemplars, this anti-anthropomorphic tendency cannot be
identificd as one of them.

These nuances have to be extended to other concepts such as
eschatology or messianism in the LXX. Lust concludes his study on
messianism by stressing that the Greek Bible is not a single unit and
as a result, each hook or group of texts has to be studied sepa-
rately. ™ However, recent monographs, such as the one by Schaper
on Psalms or by Rasel on Genesis, recover an approach to the LXX
that has proved to be fruitfil since the studies by Z. Frankel in the
previous century. They study it as an outstanding rcligious docu-
ment, as the first Jewish interpretation known of the books in ques-
tion and so as a source of historical and religious information for
the excgesis and development of Jewish thought in the first threce
centuries before Christ. For uliimately, the LXX continues to be the
main witness and first fruits of Jewish-Hellenistic thought.™

# H. M. Orlinsky, “Studics in the Sepmagint of the Book of Job”.

¥ J. Lust, “Mcssianism and Scptoagint”™, 191; “At the present stage of the inves-
dgation we may conclude that the LXX certainly does not display a uniform pic-
wre of a developing royal messianism.”

3 1, Schaper, Eschatology in the Greek Psalter, 17474, and M. Rasel, Uberselzung als
Vollendung und Auslepung, 247-54, Against the Hellenisiic interpretation of Genesis
proposed by Schmiut (sce Select Bibliography), M. Gérg develops the thesis of
Egyptian mnfllucnce previously suggested by S, Morenz (“Agyptische Spuren in der
LXX", JAC Enginzungshand E [1964], 250-58). According to Gorg, the Greek trans-
lation of the first chapters of Genesis shows contacts with Egyptian cosmogony and
mythology; see M. Gérg, “Prolemiische Theologie in der Septuaginta”. Certainly,
contacts between the most famous Hellenistic Jews and Egyptian priests cannot be
excluded, bul no linguistic proofs are provided for such inflluences.



314 THE SEPTUAGINT AND CHRISTIAN ORIGINS
d) The Formal Hellenisation of the Wisdom Writings

In his monograph on the book of Proverbs, Gerleman discovers a
serics of Hellenising tendencies by the translator. Many passages are
like an echo of literary Greek writers. He finds Homeric reminiscences
in Prov. 30:19, xoi tpifoug vnog movtoropolone.™ Other passages
contain reminiscences of Plato, such as Prov. 19:13, 8adde xotéyet
dvdporivarov.™ In Gen. 2:21, the Hebrew word fardémd is used for
the creation of the woman. However, the Greek translator, by asso-
ciation, has evoked not the biblical story of creation, but the account
of Plato’s Symposium (139/E).

The praise of the bee in Prov. 6:8ab¢ has no cquivalent in the
Hebrew text; also it 1s unusual, as it goes against the attitude in the
whole Old Testament which portrays the bee as an evil and dan-
gerous species. Here, instcad, the favourable and admiring attitude
towards it probably comes from Greek writers: Aristotle calls it
épyatic as in this passage of Proverbs.® In Prov. 23:27, rather than
Hebrew ki-siihd “mugqd zind “for the whore is a decp pit”,* the LXX
translates and interprets mifog y&p terpnuévog éotiv dAldtplog oikog
(“another person’s house is a jar full of holes™), words that evoke
Plato’s Gorgias (493/B), where nifog terpnpévog represents uncon-
trolled excess and licence, although the sccond part of the verse leads
us to Xenophon, Oe. VIL 40, where the same image is applied to a
house where cveryone behaves like a stranger and no-one bothers
about ordinary chores.®

Perhaps Gerleman’s conclusions require refining. To be specific,
Cook considers that the Greek translation of Proverbs has to be
dated to the beginning of the Hellenisation of Hellenistic-Jewish
thought and it continued to retain, i Hellenistic guise, more Jewish

¥ For the Hebrew derek *niyyd beleb-yiim (= “the path of the ship in the midst of
the sea”), sce G. Gerleman, Studies of the Septuagint. HI: Proverbs, 28. Note the same
position of the participle in the verse from Odyssey, XL 11: tfig 8¢ mavnueping
tétaf’ iotio movroropohoTc.

* For the Hebrew ‘asld toffil lardemd (= “laziness causes deep sleep”), see
G. Gerleman, Studies in the Septuaginia. IH: FProverbs, 29,

* Aristoteles, Notwral History, 627/A. The passage from Proverbs runs as follows:
fi mopebbntt npde Ty pélacoav woi pdBe G épydtic éotiv, Thv 18 Epyoaiov g
geviiy moweiten (“or go to the bee and learn what kind of holy work it does™), sec
G. Gerleman, Studies in the Septuagind. IIL: Proverbs, 30-31.

® Unless the LXX reads zard (“loreign woman™) instead of zond.

¥ G. Gerleman, Studies in the Septuagint. III: Proverbs, 33, and Gerleman, The
Sepluagint of Proverbs.
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ideas than might appear.”” However there is no doubt about the
persistent evocations of Greek culture noted by Gerleman,

The trapslator of Proverbs was not the only one to be familiar
with classical culture; it also applies to Job. The translator of Job
tended to favour mythology and fable; by preference, the translator
of Proverbs was inspired by poetry and philosophical Literature.®

In any case, it i3 not an casy task to define the degree of
Hellenisation of a biblical book of the I.XX, whether a translation
or composed originally in Greck, because it is not always easy to
distinguish accurately between what is the result of actual transla-
tion techniques, determined by the different structures of the two
languages, and the changes due to the translator’s theology. These
cchoes of the Greek world that Gerleman detects in Proverbs, and
which in the translation often provoke departures from the original,
are explamed by Bertram, Baumgartner and Wevers by the midrashic
procedure of interpretation and by appealing to similar phenomena
in Aramaic translations.®

In the books of the LXX that have no Hebrew Vorlage, the nflu-
ence of Hellenism is more obvious, although is difheult to check
since so little of Hellenistic literature has survived. Wisdom is not
written in Scptuagintal style; 335 words of this book are missing
from the vobabulary of the LXX. Tis lexicon and style, instead, are
very close to the features of philosophical and rhetorical prosc of
late Hellenism.® Even so, the author of Wisdom was familiar with
the Jewish Bible and the popular traditions of his people. Probably
by editing the book hc was attempting to prepare cducated Jewish
students to live in Hellenistic soctety. In any case, it is Hellenism,
and not the classical Greek period, which influenced the book of
Wisdom. Its author knows the popular picty of Hellenistic Egypt,
as shown by the vocabulary which is related to that of the aretalo-
gies of Isis, the critical philosophy of religion, and the polemics
against idolatry {Wisdom 13-15). He borrows technical terms used

¥ ]. Cook, “Hellenistic Influence In the Septuagint Book of Proverbs”.

# See N. Fernandez Marcos, “The Septuagint Reading of the Book of Job™. In
the Greek translation of the Song of Songs, instead, there are scarcely any traces
ol the influence of the surrounding Greek and Roman culture, see N. Fernandez
Marcos, “La lectura helenistica del Cantar”.

¥ See N. Fernindez Marcos, “Los estudios de ‘Sepluaginta’. Visién retrospec-
fiva y problemitica mas reciente”, CFC 11 (1976}, 415-68, p. 434,

* 1. M. Reese, Hellenistic Influence on the Book of Wisdom and its Consequences, Rome
1970, 153-62.
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by the Epicureans to explain the immortality of the gods. However,
his use of Hellenism is primarily strategic, to build a bridge between
the inherited biblical faith and the current situation of his readers.

The author of Ben Sira, instead, in the praise of the ancestors
(Sira 44—49) intends to write a panegyric of the heroes and wise
men of Isracl in the form of an éykduov, matching the heroes and
wisc men of the Greeks, and he sets them up for his contemporarics
as ideals of behaviour for the difficult current struation. It marks
something new in Old Testament literature, influenced probably by
Hellemsm as to genre, as the use of typical characters was a favourite
practice among Hellenistic Greek wrters. It also tries to build a
bridge between Greek culture and the traditions of the ancestors by
writing a book following models of the Greek school and shaping
his wisdom material in line with Stoic behavicour. However, in his
book a tension is noticeable between assimilation of Hellenism and
resistance to it.*

H we have noted a secries of facts that is by no means cxhaus-
tive — both in the translated books of the LXX and in those origi-
nally composed in Greek — pointing to the influence of Hellenistic
thought and forms, 1t should be made clear, contrary to one-sided
attitudes in the past, that this Hellemsation of the LXX is no more
than external. The gestation period of the LXX contirues to rep-
resent one moment in the religion of Isracl. What is most surpris-
ing about this stage of Judaism in the diaspora is that it preserves
its monotheism intact. Thus, the importance of the LXX for the
rcligion of Isracl and for theology does not lic in what has filtered
in from the spirit of the age when it was translated, but in what
marks it as a link between the religion of the Old Testament in its
original language on the one hand, and the witness of the New
Testament on the other.®

* See Th, Middendorp, Diz Stellung Jesu Ben Siras zwischen Judentum wund Helenis—
mus, 33-34 and 173-74, and N. Fernandez Marcos, “Interpretaciones helenisticas™,
1641,

% See R, Hanhart, “Die Bedeutung der Septuaginta fir die Pefinition des ‘hel-
lenistschen Judentums™. It s risky to put too much emphasis on the distincdon
between Palestinian Judaism and the Judaism of the diaspora to the point of see-
ing a radical opposition between them that never existed. For both Paul and Philo,
wisdom literature through the LXX is one of the strongest links with Greek thought:
“Il n'est guére douteux par ailleurs que le christanisme, & partir du moment ou il
s'adresse aux Gentils, s'est en quelque sorte placé dans le sillage du judaisme alexan-
drin,” state M. Simon and A. Benait in fe Fudaiime et le Christianisme antique, Paris
1968, 244.
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The few monographs on the religious lexicon of the LXX show
how the Greck words penetrate new semantic fields, introduce neol-
ogisms and are concerned about a selective lexicon which, as far as
possible, avoids evoking the practices of Greek religion. By this means
they try to aflirm and delimit what is specific and original to the
religion of Isracl as against the religions of the Mediterrancan area.®
This process of stating its novelty would be continued by early Chris-
tianity in the first two centuries, following — as in so many other
ficlds (different fopor of apologetics, allegorical exegesis, ctc.) ~ the
cxample of Hellenistic Judaism."

However, this selective and peculiar nature of the religious vocabu-
fary of the LXX must not be exaggerated, as happens sometimes
m Kittel’s Lexicon of the New Testament, in some entries on the
use of certain words in Hellenistic Judaism.” In summary, the idea
which was quite widespread until not many years ago, of the Greek
moulding of Hebrew thought as a result of transferring a Semitc
language to an Indo-European language, is no longer acceptable
today. Two monographs have proved that both the binominations
nefes/woy and f6rd/vopoe have the same semantic range and under-
went the same development and transformation of meaning in Hebrew
and in Greek.* More rccent rescarch has shown that it is not pos-
sible to make a division between Palestinian and Alexandrian Judaism.,
Both in Palestinian circles and in those of the diaspora, Hellenism
was accepted and rejected to varlous extents and In various ways.
Perhaps the most remarkable element to stand out in such complex
circumstances is that, apart from a few well-known exceptions, alle-
giance to the Law and to the ancestral religion was maintained in
a world of many fascinating cultures and rehigions.”

¥ 8. Daniel, Recherches sur le vocabulaire du culte, and J. A. L. Lee, A Lexical Study
of the Septuagint Version of the Penlatench. SCS 14, Chico, Galif. 1983.

# Bee N. Fernandez Marcos, “En torno al estudio del griego de los cristianos”,
LEmerita 41 (1973), 45-56.

% See J. Barr’s remarks in The Semantics of Biblical Language, Oxford 1961, 282-87:
“Detached Note on the non-use of certain words in the Greek Bible”,

# N. P. Bratsiotis, “Nephei—pgyehé”, and L. M. Pasinya, La notion dz vopog. In these
studics, which are somewhat philological, there is an obvious reaction against the
inappropriate generalisations of T. Boman, Das hebrdische Denken im Vergleich mit dem
griechischen, Gottingen 1968, and C. Tresmontant, Lssai sur la pensée hébriigue, Paris
1962 as well as some theologies of the Old Testament. Pasinya’s study {pp. 25iT)
craphasises the defects of C. H. Dodd, The Bible and the Greeks, as well as the [aults
of the entry vopog in TWAT and J. M. Flashar, “Exegetische Studien zum
Septuagintapsalter”.

¥ See G. Delling, “Die Begegnung zwischen Hellenismus und Judenwum?®, 37-39.
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As for the religion of the LXX, it must be stressed that as yet
there is no theology of the Greek Bible that does justice to the great
wealth of facts provided by that translation and the varicty of opin-
ions reflected by the various translators.
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