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“Come and see: This Dwelling was susceptible to calculation, and therefore it 
needed the prayer o f Moses for blessings to settle upon it, as is written: Moses 
blessed them (Exodus 39:43). What blessing did he give them? ‘May it be the Will 
that blessing settle upon the work o f your hands.’ And no blessings settled upon 
this counting until Moses bound it above, as is written: These are the reckonings 
of the Dwelling, the Dwelling of Testimony, that were reckoned by the word of 
Moses— for if the counting had not been performed by Moses, they could not 
have done it, as is written: that were reckoned by the word o f M oses”24

He opened, saying, “The word of YHVH came to Elijah ‘Rise, go to Zarephath
of Sidon, and stay there; behold, I have commanded a widow there to sustain you9 
(1 Kings 17:8-9). Now, where did the blessed Holy One command her? Well, 
before [Elijah] came to the world, the blessed Holy One issued a decree above 
that the ravens should bring food to Elijah and that this woman should bring 
him food. What is written? [222a] She said, As YHVH lives, I have nothing baked, 
only a handful of flour in a ja r  and a little oil in a ju g . . . ’ (ibid., 12). Now, here is 
a measurement of that flour, containing only a handful of flour in a jar— that 
is its measure— and it is not fitting that any blessings should settle upon it since

The verse in Isaiah reads: The light o f  the 
moon will be as the light o f  the sun, and the 
light o f  the sun w ill be sevenfold, as the light o f  
the seven days [of C reation]. See BT Hullin  
60b (quoted above, p. 255, n. 450).

24. i t  needed  th e  p ray er o f  M oses . . . 
N orm ally, any th ing  th a t can  be calculated 
can n o t receive blessing , so th e  D w elling  
(which was reckoned) needed the prayer o f 
Moses, w ho sym bolizes Tif'eret. To ensure  
the flow o f  blessing, Moses b o u n d  the Dwell- 
ing (symbolizing Shekhinah) to  the Dwelling o f  
Testimony (symbolizing Binah).

In  the last sentence o f th is paragraph, the 
subject o f  “they could no t have done it” is 
the  artisans. The full verse in  Exodus 39 
reads: Moses saw all the tasks, and, look, they 
had done it as YHVH had commanded, thus 
they had done it, and Moses blessed them. O n 
the  w ord ing  o f M oses’ blessing, see Sifra, 
Shemini, m illu im  15, 44c; Sifrei, N um bers 
143; Tosefta M enahot 7:8; and  Seder Olam  
Rabbah  6, in  all o f  w hich “Shekhinah" takes 
the place o f  “blessing.” O n  the Dwelling and 
the D w elling o f  the Testimony , see above, 
notes 13, 18.

khinah, w ho is sym bolized by the Tem ple 
(and the Dwelling). A lthough the term כבוד   
(kavod), “glory,” can apply to  Tif'eret (sym- 
bolized by the sun), in Messianic tim e it will 
ap p ly  to  Shekhinah (sy m b o lized  b y  th e  
m oon), whose light will then  m atch  H er part- 
ner’s. Shekhinah's cu rren t state o f being “sus- 
ceptible to calculation” is exemplified by  the 
reckonings o f the Dwelling, w hen the Taberna- 
cle was first erected. However, the M essianic 
Temple will be boundless.

O n  the Temple (or Zion) as resting place, 
see Psalms 132:14; below, note 392. O n “glory” 
referring to  Tif'eret, see Zohar 1:237a; 2:162a. 
O n Shekhinah as being associated w ith  calcu- 
lation , see Zohar  1:46b (Vol. 1, p. 248, n. 
1105); 3:220b.

O n the incom patibility  o f  blessings w ith  
th a t w hich can be counted, see BT Ta'anit 
8b: “ B lessing  is n o t fo u n d  in  a n y th in g  
weighed, m easured, o r counted, b u t only in 
th a t w hich is h idden  from  the eye.” See Be- 
reshit Rabbah 64:6; Pesiqta de-Rav K ahana  
10:6; Pesiqta Rabbati 25, 127b; Tanhuma, Re- 
'eh 14; Tanhum a  (Buber), Re'eh 12; Zohar 1:5a, 
64b, 202a; 2:187b, 219a, 225a, 227b; 3:117b.
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it can be measured. Yet what is written? For thus says YHVH, the God of Israel: 
The jar of flour will not be used up and the jug of oil will not be empty until the 
day that YHVH gives rain (ibid., 1 4 ת .( ת  {let), gives— written as תתן  (titten), you 
will give. Why? Because in the whole generation there was no one as worthy as 
this woman, and therefore it is written titten— you will give rain upon the world 
since your merit is so great.25

“It is written: The jar of flour was not used up and the jug of oil was not empty, 
just as YHVH had spoken through Elijah (1 Kings 17:1 6 ). Now if that flour— which 
was susceptible to measurement, being a handful of flour— did not run out of 
blessings by virtue o f the word o f Elijah, as is written: The jar of oil was not used 
up, then the Dwelling of Testimony, although susceptible to counting, because it 
was reckoned by Moses all the more so do blessings dwell within it! Therefore it 
is written: These are the reckonings of the Dwelling, the Dwelling of Testimony, 
that were reckoned by the word of Moses.”26

These are the reckonings of the Dwelling, the Dwelling of Testimony (Exodus 
38:21). Rabbi Hizkiyah opened, “He said, ‘Come no closer here. Remove your 
sandals from your fe e t . . .? (Exodus 3:5). This verse has been established, but they 
have surely established that the blessed Holy One separated him from his wife 
so as to cleave to Shekhinah, as is written: for the place you are standing on is holy 
ground (ibid.)— holy ground is Shekhinah. Moses cleaved in holy union above, 
and when the blessed Holy One bound him in heavenly love, he was appointed 
chief steward o f the house. He would decree, and the blessed Holy One would 
enact, as is written: [If] the ground gapes open its mouth [and swallows them], 
and it is written: And it happened, just as he finished speaking [all these words, the

titten, you will give, explaining th a t th is refers 
to  the widow, whose great m erit ensures the 
eventual rainfall: she herself, in  effect, will 
give rain. (The correct second-person femi- 
nine form  is actually תני ת  [titteni].)

O n Elijah’s sustenance, see Bereshit Rab- 
bah 5:5; Zohar 2:199a. The verse in  Kings 
reads: The word o f  YHVH came to him , saying, 
“Rise ”

26. The ja r  o f  flo u r was not used u p . . .  
Norm ally, th a t w hich is m easured  canno t 
receive blessing. (See above, note 23.) Rabbi 
Abba reasons that, seeing as how  the m easure 
o f flour did no t ru n  ou t o f blessings by  virtue 
o f E lijah’s w ords, all the m ore  so should 
blessings abide in the Dwelling, w hich was 
reckoned by none o ther th an  Moses.

25. Rise, go to Z a repha th  o f  Sidon . . . 
E lijah p rophesied  to  King Ahab, A s YHVH 
lives, the God o f  Israel whom  I  serve, there will 
be no dew or rain these years except by my  
word (1 Kings 17:1). G od then  to ld  Elijah to  
flee and hide east o f the Jordan, w here ravens 
m iraculously provided h im  w ith  b read  and 
m eat daily. A fterw ard, G od in structed  the 
p ro phet to  go to  a certain  widow w ho w ould 
continue to  sustain h im . Rabbi Abba explains 
th a t p reviously  G od h ad  decreed b o th  o f  
these acts o f  sustenance.

In  the clause until the day that YHVH ת ת  
(tet), gives, rain (1 Kings 17:14), the M asoretic 
text records the spelling תן ת  (titten), you will 
give, w hich is corrected  to  be read  as tet, 
gives. R ab b i A b b a  u p h o ld s  th e  sp e llin g
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ground that was under them split apart, and the earth opened its mouth and 
swallowed th em ...]  (Numbers 16:30-32). And it is written: Arise, O YHVH! 
Return, O YHVH! (ibid. 10:35-36). Why? As is written: that פקד (puqqad), were 
reckoned, by the word of Moses (Exodus 38:21)— by the word of Moses it was ar- 
ranged ואתפקד (ve-itpaqqad), and commanded, entirely.27

 פקידא the reckonings of the Dwelling—for here existed ,(Piqqudei) פקודי“
(peqida), taking account. That פקד (puqqad), were reckoned, by the word of 
Moses— as is written: פקדתי פקד  (Paqod paqadti), I  have surely taken account, of 
you (Exodus 3:16). Peqida, taking account, is by Moses, for he was the voice ut- 
tering speech, taking account of Her to come forth from exile, and now She was 
taken account o f so that holiness would be drawn from above to below, as is 
written: Have them make Me a sanctuary, and I will dwell among them (ibid. 
25:8).”28

BT Shabbat 87a (and Tosafot, ad loc., s.v. ve- 
attah), Yevamot 62a (and Tosafot, ad loc., s.v. 
di-khtiv); Avot de-Rabbi N a tan  A, 2; B, 2; 
Pirqei de-Rabbi E liezer  46; Devarim Rabbah  
11:10; Tanhuma, Tsav 13; Shemot Rabbah 19:3; 
46:3; Rashi on  N um bers 12:8; M aim onides, 
M ishneh Torah, H ilkhot Yesodei ha-Torah 7:6; 
Zohar  1:21b-22a, 152b, 234b; 3:148a, 180a, 
261b; Z H  59b, 7 2 d 7 3 ־ a (ShS).

O n G od’s com m and Remove your sandals 
from  your feet as im plying sexual abstinence, 
see Zohar  3:148a, 180a; Z H  59b, 72d (ShS); 
Kasher, Torah Shelemah, Exodus 3:5, n. 94. 
Cf. 2 Samuel 11:8, 11; Zohar  1:8b, 112b. O n 
Moses as the husband  o f Shekhinah, see above, 
pp. 103-4, n. 128.

N um bers 16:30 (referring to  the rebels who 
followed Korah) reads in full: B u t i f  a new  
thing YHVH should create, and the ground  
gapes open its mouth and swallows them and  
all o f  theirs and they go down alive to Sheol, 
you will know that these men have despised 
YHVH. The tw o verses in N um bers 10 read: 
As the ark journeyed, Moses would say, Arise, 
O YHVH! M ay Your enemies be scattered, and  
Your foes flee before You!” A n d  when it came 
to rest, he would say, “Return, O YHVH, to the 
myriads o f  thousands o f  Israel!”

28. here existed א ד קי פ  (peqida), tak ing  
a cc o u n t. . .  Rabbi H izkiyah plays w ith  vari- 
ous m eanings o f the ro o t פקד  (pqd): “to

27. C om e no closer here. R em ove yo u r  
sandals fro m  your f e e t . . .  According to  a 
rabbinic trad ition , as a consequence o f M o- 
ses’ direct encounter w ith  G od he abstained 
from  sexual relations w ith  his wife. Moses 
became, as it were, the husband o f Shekhinah 
(or “chief stew ard o f the [divine] house”), 
and whatever he com m anded was fulfilled by 
G od, as in the case o f the m iraculous pun- 
ishm ent o f the rebels w ho followed Korah, 
o r in the journeying o f  the ark. Rabbi Hizki- 
yah in terprets the phrase that פקד  (puqqad), 
were reckoned, by the word o f  Moses accord- 
ing to  one o f the  various m eanings o f the 
ro o t פקד (pqd): “to  com m and.” Shekhinah 
(sym bolized  by  th e  D w elling) w as com - 
m anded  by her husband, Moses.

See Midrash Tehillim  90:5, in the nam e o f 
Rabbi Shim ’on son o f Lakish: “W hy is he 
[Moses] called ש ם אי הי ל א ה  (ish ha-elohim), 
m an  [or: husband] o f  Elohim (Psalms 90:1)? 
Just as a husband can, if  he wishes, annul his 
w ife’s vow, or, if  he wishes, let it stand— as 
is said: ה ש אי  (ishah), Her husband, may let it 
stand or her husband may annul it (N um bers 
30:14)— so, as it were, M oses said to  the 
blessed Holy One, Arise, O YHVH Return, O  
YHVH (ibid. 10:35-36).”

O n M oses’ celibacy, see Sifrei, N um bers 
99-100, 103; Sifrei Zu ta  12:1; Targum Yeru- 
shalmi, N um bers 12:8; D euteronom y 5:27-28;

271
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Rabbi Yehudah said, “As has been said, 
Bezalel son o fU r i son o fH u rfro m  Bezalel was o f the right side, and he
the tribe o f Judah (Exodus 38:22). arranged everything perfectly. Further-

more, Judah was ruler and king over all 
the other tribes, and from him issued the one who arranged the whole Dwelling.

—Bezalel ,(BetsaTel) בצלאל“ as has been established: אל בצל  (be-tsel El), in the 
shadow o f God. And who is in the shadow o f God? The right side. Furthermore, 
from this side he arranged everything, inheriting wisdom to accomplish all the 
work.29

“And with him was Oholiab son of Ahisamach from the tribe of Dan (Exo- 
dus 38:23)— from the left side, namely from the side o f strict Judgment. As they 
have established, from these two sides was the Dwelling made— configured by 
them, to be joined with them, between right and left, as has been said and 
established.”30

He opened, saying, “Beautiful in loftiness, joy of all the e a r th ... (Psalms 48:3). 
Come and see: When the blessed Holy One created the world, He cast one 
precious stone from beneath His Throne o f Glory, and it sank into the abyss. 
The edge o f that stone was wedged in the depths, with the other edge above. 
That other, upper edge is a single point located in the middle of the world, from 
which the world expanded to the right and to the left, while that point perdured

to  fashion the Dwelling. By being in  the di- 
vine shadow, Bezalel received w isdom .

O n  Bezalel sym bolizing Hesed and  the 
play on  his nam e, see above, note 6. The 
context in Exodus (38:22-23) reads: Bezalel 
son o f  Uri son o f  Hur from  the tribe o f  Judah 
made all that YHVH had commanded Moses. 
A n d  w ith him  was Oholiab son o f  Ahisamach  
from  the tribe o f  Dan, carver and designer and  
embroiderer in violet, purple, and crimson and  
in linen.

30. Oholiab son o f  A hisam ach . . . W ho 
symbolizes Din (Judgment) on  the left side, 
as im plied by the nam e o f  his t r ib e ,  .(Dan) דן
The Dwelling com bined elem ents o f  b o th  
the  righ t and left sides, sym bolizing how  
Shekhinah is em braced by the right and left 
divine arms.

For the full verse in Exodus, see the end o f 
the preceding note. O n  Oholiab, see above, 
note 6.

reckon, take account of, (and perhaps) com - 
m and .” M oses, sym bolizing the divine voice 
(Tif'eret) u tte red  speech (Shekhinah), “taking 
account o f  H er” and bringing H er fo rth  from  
the exile o f Egypt (which She shared  w ith  
H er people). N ow “She was taken account 
o f” (or “com m an d ed ”) so th a t She w ould 
abide am ong Israel in the Dwelling.

The verse in  Exodus 3 reads: I  have surely 
taken account o f  you and w hat is being done to 
you in Egypt.

29. Bezalel son o f  U r i . . .  Bezalel sym - 
bolizes Hesed on  the  right side, from  w hom  
em anation  flows to  Shekhinah, sym bolized by 
the Dwelling. Bezalel was descended from  
Judah, ancesto r o f  the  D avidic kings and 
linked w ith  Malkhut (Kingdom ).

The nam e ל א ל צ ב  (BetsaTel) can be read  as 
ל בצל א  (be-tsel El), “in the shadow o f G od,” 

alluding to  Hesed, know n as El (God). Fur- 
therm ore, Hesed is located directly beneath  
Hokhmah (W isdom ), w hich inspired  Bezalel
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in the middle. That stone is called שתיה  (.shetiyyah), Foundation, because from it 
the world שתיל שתיה ,disseminated, to all sides. Furthermore ,(ishetil) א  
(shetiyyah)— יה שת  (shat Yah), Yah set: the blessed Holy One set it to be the 
foundation o f the world, the planting o f all.31

“In three [222b] ways the earth expanded around that point. In the first ex- 
pansion around that point exists all clarity and purity of the earth, right there, 
and this is located above, over the whole earth, around that point.

“The second expansion, around that first expansion, is clarity and purity, 
though not like the first; it is rarefied and clear with the clarity o f dust, more 
than any other dust.

“The third expansion is darkness and coarsest dust o f all, and around this lie 
waters o f the ocean, surrounding the whole world. Consequently, that point 
stands in the center, with all those types of the world’s expansion around it.

“The first expansion is the Temple, with all those chambers and courts, all its 
array, and Jerusalem, the entire city within the wall. The second expansion is 
the whole land o f Israel, sanctified in holiness. The third expansion is all the rest 
of the earth, the habitation o f other peoples; and the ocean surrounds all.

“As has been established, this mystery is the colors o f the eye, surrounding 
that central point o f the eye, which is the vision o f the whole eye— resembling 
the central point that we mentioned, which is the vision o f all, site o f the Holy 
of Holies, the ark, and the purging cover, vision o f all. Thus, that point is vision  
of the whole world. Therefore it is written: Beautiful in loftiness, joy of all the

Rabbi E liezer  35; M idrash Konen (Beit ha- 
M idrash, 2:24-25); Zo h a r  1 :7 1 b 7 2 ־ a, 231a; 
2:50a-b (M at), 91b, 152a; Z H  2b (M h N ),  28a 
(M h N ),  76b (M hN, Rut); Moses de Leon, Se- 
fer ha-R im m on, 333; G inzberg, Legends, 5:14- 
16, n. 39; Vol. 4, p. 248, n. 183.

The verb ל תי ש א  (ishetil), “was p lan ted” 
(rendered here “dissem inated”), is a play on 
the rabbinic w ording (in a num ber o f the 
sources cited above, w ith  variations): “from  
which the w orld ת ת ש הו  (hushtat), was 
founded .” See Zohar  1:72a, 78a, 82a, 231a; 
2:48b; Z H  28a (M hN ); Moses de Leon, She- 
qel ha-Qodesh, 74-75 (95); Liebes, Peraqim, 
372-73. O n ה  תי ש  (shetiyyah) as ת ה ש י  (shat 
Yah), “Yah set,” see Zohar  1:231a.

The full verse in  Psalms reads: Beautiful in 
loftiness, joy  o f  all the earth, M o u n t Zion, 
uttermost o f  the north, city o f  the great King.

31. B eautifu l in  lo ftiness . . .  Before in- 
te rp re tin g  th is  verse, R abbi Y ehudah de- 
scribes the Foundation  Stone, from  w hich 
the world was created. The single p o in t o f 
the upper edge o f this stone is located in the 
Holy o f Holies and symbolizes Shekhinah.

See Tanhuma, Qedoshim  10: “The land o f 
Israel sits in the center o f the world, Jerusa- 
lem  in the center o f  the land o f Israel, the 
Temple in the center o f  Jerusalem, the sane- 
tuary  in the center o f the Temple, the ark in 
the center o f the sanctuary, and in fron t o f 
the ark the Foundation  Stone, from  w hich 
the w orld was founded.” See above, pp. 3 6 - 
37> n. 93.

O n the Foundation  Stone, see M  Yoma 5:2; 
Tosefta Yoma 2:14; JT Yoma 5:2, 42c; BT Yoma 
54b; Targum Yerushalmi, Exodus 28:30; Tar- 
gum, Song o f Songs 4:12; Vayiqra Rabbah  
20:4; Pesiqta de-Rav K ahana  26:4; Pirqei de-
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earthy Mount Zion (Psalms 48:3). Beautiful— that vision is beautiful, joy of all. 
—loftiness ,(Nof) נוף top, o ,(nofa) נופא f the tree, beauty of all.32

“Come and see: Beauty o f the world and vision o f the world were not seen in 
the world until the Dwelling was built and erected. From that moment, vision of 
all was seen in the world and the world was perfected. And they journeyed with 
that Dwelling until they reached this point: beautiful in bftinessy joy o f all. Once 
they arrived there, the ark opened, saying, This is M y resting place forever; here 
will I dwelk [for I desired it] (Psalms 132:14).”33

Rabbi Yose said, “This verse was uttered by Assembly o f Israel when the 
Temple was built and the ark entered its place.”34

Rabbi Hiyya said, “The blessed Holy One utters it, referring to Assembly of  
Israel when Israel performs His will. For then the blessed Holy One sits upon 
His Throne of Glory and has compassion on the world, and love for all prevails; 
then He says, This is M y resting place forever; here will I dwell, [for I desired it].35

“Come and see: When all those artisans began to work, the very work they 
began was completed on its own; they began, and it completed the work all by 
itself. How do we know? As is written: All the work of the Dwelling of the Tent of 
Meeting was completed (Exodus 39:32). Similarly, The heavens and the earth were 
completed (Genesis 2:1). Now, you might say, ‘God completed on the seventh day

60, 95; Zohar  1:97a-b (ST), 226a; 2:23b; 3:169a. 
The רת כפו  (kapporet), “purging cover,״ lay 
over the ark. For various in terpreta tions o f 
this passage, see O r Yaqar; Tishby, W isdom  
o f  the Zohar, 2:570-71; M atoq mi-Devash.

33. u n til the  D w elling was b u i l t . . .  Only 
th en  d id  Shekhinah find H er abode in  the 
world. Israel journeyed w ith  the  Dwelling 
u n til th ey  en te red  the  H oly Land, w here 
eventually the Temple was built a round  the 
cen tral p o in t, w here the  ark  (sym bolizing 
Shekhinah) found its perm anen t resting place.

34. This verse was u tte red  by  Assembly 
o f  I s ra e l. . .  Shekhinah announced th a t now 
She had  found H er resting place. O n  Assem- 
bly o f Israel as a title o f  Shekhinah, see above, 
p. 10, n. 25.

35. T he b lessed  H oly  O ne u tte rs  i t . . .  
Tif'eret u tte rs th is verse w hen Israel's v ir- 
tuous behavior stim ulates H is u n io n  w ith  
Shekhinah (sy m b o liz e d  b y  th e  T h ro n e ) . 
Thereby He finds tranqu ility  and tu rn s com - 
passionate.

32. th is  m ystery is the  colors o f  the  e y e . . .
T he w hite o f  the sclera su rrounds the color 
o f  the iris, w hich su rrounds the  pupil— “the 
central p o in t,” w here the pow er o f  v ision is 
located. This cen tral p o in t corresponds to  
the Foundation  Stone, w hich is the  central 
p o in t o f  the world and site o f  the Holy o f 
Holies— sym bolizing Shekhinah, w ho reflects 
all the  sefirot an d  includes w ith in  H erself 
images o f  all being.

O n  the significance o f  the eye, see Derekh 
Erets Z u ta  9:13 (Derekh Erets, ed. H igger, 
7:38), in  the nam e o f Shem u’el the Small: 
“T h is w orld  resem bles a h u m a n  eyeball. 
The w hite in  it [i.e., the sclera] is the ocean, 
su rround ing  the whole world. The black in  it 
[i.e., the iris] is the [inhabited] world. The 
p it in  the black [i.e., the  pupil] is Jerusalem. 
The visage in the  p it [i.e., the reflection o f 
one’s ow n “face” seen in the pupil o f  another 
pe rso n ’s eye] is the Temple, m ay it be rebuilt 
speedily in  ou r days and in  the days o f all 
Israel. A m en.”

See Azriel o f  G erona, Peirush ha-Aggadot,
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“Similarly, o f the time to come is written: I will raise the fallen booth of David 
(Amos 9:11). And it is written: Fallen, not to rise again, is Virgin Israel (Amos 
5:2). Why not again, which implies that at another time She did rise? Why not 
again? Well, She did rise at another time— She rose, though the blessed Holy 
One did not raise Her! For in the exile of Egypt the blessed Holy One raised 
Her, performing many miracles in order to raise Her; whereas in the exile o f  
Babylon He did not raise Her, but She rose— and the exiles went up [to Jeru- 
salem] as if they had no redeemer. The blessed Holy One had no desire for 
them, in consequence o f that sin [240a] o f foreign women, so He did not raise 
Assembly of Israel nor perform miracles and mighty deeds fittingly at that time. 
Therefore, it is written not to rise again— not again, precisely! But the blessed 
Holy One will raise Her, as is written: I will raise the fallen booth of David, and 
similarly, and David their king, whom I will raise up for them (Jeremiah 30:9). 
Thus, here is written Moses raised the Dwelling.366

“Come and see: When Moses erected the Dwelling, another Dwelling was 
erected along with it. And the supernal Dwelling established and supported all, 
for the supernal Dwelling is concealed and hidden high above, and the other 
Dwelling was erected above the Dwelling below, standing over it by the power of

Then, He will restore David as the M essianic 
king. Similarly, by erecting the Dwelling M o- 
ses raised Shekhinah.

O n the verse in  Amos 5, see the m idrashic 
transfo rm ation  in BT Berakhot 4b: “ ה פל א נ ל  

ף סי ת קום תו ל תו שראל ב י  (Nafelah lo tosif qum 
betulat yisra'el), Fallen, not to rise again, is 
Virgin Israel.. . . ה פל א נ ל ל תוסיף ו פו ד לנ עו  
(Nafelah ve-lo tosif linpol o d ), She has fallen 
and  She will not fall again. Qum betulat yis- 
ra'el, Rise, O Virgin Israel!” Cf. Zohar  3:6a-b; 
Moses de Leon, Sefer ha-Mishqal, 122-23. O n 
the contrast betw een the tw o verses in  Amos, 
see Pesiqta de-Rav Kahana  16:8; Pesiqta Rab- 
bati 29, 138b.

O n  Israel’s sin o f in term arry ing  in  Baby- 
Ion, see Ezra 9-10; BT Berakhot 4a; Rashi on  
Leviticus 18:2; Z ohar  1:260a (Hash); 2:7a; 
3:221a. The full verse in Am os 9 reads: On 
that day I  will raise the fallen booth o f  David, 
and repair its breaches, and raise up its ruins, 
and rebuild it as in days o f  old. The full verse 
in Jerem iah reads: They shall serve YHVH their 
God and David their king, whom I  will raise 
up for them. Cf. above, note 229.

verse in  Exodus reads: Moses erected [or: 
raised] the Dwelling and placed its sockets 
and set up its boards and inserted its bars 
and erected its posts.

366. I  w ill raise the fa llen  booth o f  D a- 
v i d . . .  Shekhinah is sym bolized by the booth 
o f David  and is called Virgin Israel. There 
seem s to  be a c o n trad ic tio n  b e tw een  the 
tw o verses in  Amos, one o f  w hich implies 
th a t G od will raise Shekhinah while the o ther 
insists th a t She will no t rise again. In  o rder 
to  resolve the  co n trad ic tion , Rabbi H iyya 
(the a p p aren t speaker) first exam ines the  
w ording not again, w hich implies th a t pre- 
viously Shekhinah d id  rise. In  fact, She did, for 
whereas w hen  Israel left Egypt the blessed 
Holy One raised Shekhinah (who always ac- 
com panies H er people in  exile), later w hen 
Israel re tu rned  from  the Babylonian exile She 
rose Herself, since “the  blessed H oly O ne 
had  no desire for” Israel on  account o f  their 
sin o f  in te rm arry ing  w ith  foreign w om en in 
Babylon. However, in the tim e to  come, She- 
khinah will no t rise again on  H er own; rather, 
the blessed Holy O ne H im self will raise Her.
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that highest Dwelling o f all. As the Dwelling below was erected by Moses, so too 
above. How do we know? As is written: Moses erected ת א  (et) the Dwelling—et, 
precisely, indicating that two Dwellings were established by mystery o f Moses.”367

Rabbi Yose said, “Moses erected? But not everything was arranged yet, and 
there can be no erection until all is completed, member entering member. So 
why, erected?”368

Rabbi Yitshak replied, “By three aspects Moses erected the Dwelling. What is 
written? Moses erected the Dwelling and placed its sockets and set up its boards 
(Exodus 40:18). By these three aspects Moses erected the Dwelling, and by these 
three aspects the Dwelling ascended and the Other Side was subdued. So when 
Moses erected this side, the Other Side was subdued; therefore Moses erected it, 
and no one else.369

“Come and see: It is written He placed its sockets (Exodus 40:18). At that 
moment, Samael was jolted from his place, along with his forty chariots, and he 
fled four hundred parasangs into the demonic dazzle o f the chasm o f dust. 
Moses inserted those sockets, and this side was strengthened; then the sockets o f  
the Other Side loosened and [its pillars] fell.”370

Dwelling and placed its sockets and set up 
its boards and inserted its bars and erected 
its posts.

369. By th ree  aspects M oses e re c te d .. .
The con tinuation  o f  the verse explains how 
Moses erected the Dwelling. The th ree  actions 
sp ec ified  h e re  (erected the D w elling  and  
placed its sockets and set up its boards) corre- 
spond to  th ree  aspects o f  Shekhinah.

In  the last sentence “this side” refers to  
the side o f holiness. O n  the O ther Side being 
subdued , see above, no te  365. O n  M oses 
alone erecting the Dwelling, see above, notes 
266, 286.

370. He placed its sockets. . .  O nce the 
D w elling was securely established, Sam ael 
was jolted and  the whole O ther Side desta- 
bilized.

The biblical term אדן   (eden) can m ean 
“socket, base, pedestal.” The A ram aic equiv- 
alent, א כ מ ס  (samekha), appears frequently in 
Targum Onqelos, rendering  eden. Here, the 
plural סכלבין (samekhin) can m ean “sockets, 
pedestals” and also “pillars.”

“D em onic dazzle” renders רו טהי  (tehiru), 
which derives from  an A ram aic roo t m ean-

367. W hen  M oses erected the  D w elling . . .
W hen  Moses erected the earthly Dwelling, 
Shekhinah (the sefirotic Dwelling) was also 
erected, and Binah (“the supernal Dwelling”) 
sustained all. The phrase “the other Dwell- 
ing” refers to  Shekhinah, who is also indicated 
by the w ord ת  א  (et). She was established by 
Tif'eret, the sefirah linked w ith  Moses.

Gram m atically, the w ord ת  א  (et) is usually 
an accusative particle w ith  no clear inde- 
penden t sense. However, already in rabbinic 
tim es, N ah u m  o f  G im zo and  his disciple 
Rabbi Akiva taught th a t the presence o f  et 
in  a b iblical verse am plifies the  app aren t 
m eaning. Here, as often  in the Zohar, ת א  
(et) alludes to  Shekhinah, who com prises the 
to ta lity  o f  divine speech, the entire alphabet 
from א   (alef) to ת  (tav). O n  the significance 
o f  et, see BT Pesahim  22b, Hagigah 12a-b; 
Zohar 1:15b, 247a; 2:81b, 90a. O n  the various 
Dwellings, see above, notes 285, 287.

368. B ut n o t e v ery th in g  w as a rra n g e d  
y e t . . .  How could Moses erect the Dwelling 
before all its com ponen ts w ere fitted  to - 
gether, w hich is m entioned only later in  this 
verse? The full verse reads: Moses erected the
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He opened, saying, “On that day I will raise the fallen booth of David (Amos 
9:11). What does on that day mean? On the day when the blessed Holy One will 
execute judgment upon the world and requite the wicked of the world accord- 
ing to their deeds. For Assembly o f Israel cannot rise from the dust as long as 
the wicked o f Israel stand in the world. What is written previously? All the 
sinners of M y people will die by the sword— who say, 'Evil will not overtake or 
confront us’ (ibid., 10). And following this is written On that day I will raise the 
fallen booth o f David.371

“This verse should be contemplated. I will repair their breaches (Amos 9:11); 
this should read her breaches. And his ruins (ibid.); this should read her ruins. 
However, I will repair their breaches. Whose? O f the wicked, as is written: All the 
sinners of M y people will die by the sword— for then breaches will be made in 
Israel. So, I will repair their breaches372

“And raise up his ruins (ibid.). Whose? David’s. For when the wicked kingdom  
is strengthened in the world, then this Holy Kingdom is weakened and its 
structure is destroyed. So, and raise up his ruins. For we have learned: As long 
as one is strengthened, the other is weakened; this one is full, and that one is 
desolate. So until that day, the wicked kingdom remains strong; on that day, 
this Holy Kingdom will be strengthened and the blessed Holy One will raise it. 
Thus, and raise up his ruins373

“And rebuild her as in days o f old (Amos 9:11). What does this mean? 
Corresponding to what is written: The light of the moon will be as the light of 
the sun . . .  (Isaiah 30:26).374

gular in Hebrew ), it should continue w ith  
the corresponding fem inine form ה   פרצי
(peratseha)y her breaches. W hy the w ording 
pirtseihen, their breaches7. Rabbi Yitshak ex- 
plains th a t their refers to  the wicked.

373. A n d  raise up his ru in s . . .  To be con- 
sistent, the verse should read  her ruins. How- 
ever, his refers to  David, who represents the 
kingdom  o f Israel and Malkhut (Kingdom ). 
W hen Israel’s enem y dom inates the world, 
the Holy K ingdom  H erself is weakened.

O n the con trast betw een the w icked king- 
dom  and the Holy K ingdom  (one being full, 
and the o ther desolate), see above, notes 292, 

341•

374. A n d  rebuild her as in days o f  o ld . . .  
Shekhinah is sym bolized by the m oon, whose 
d im inished light will one day be restored, 
becom ing as bright as the sun.

The verse in Isaiah reads: The light o f  the

ing “brightness, n o o n .” One class o f  dem ons 
is nam ed טהרי   (tiharei), “noonday dem ons.” 
See above, p. 113, n. 18, and below at note 
450. Cf. Zohar  1:15a, w hich m entions the holy 
tehiruy “luster.” O n  the dem onic quality  o f  the 
tehiru in  Sabbatian theology, see Scholem, 
Sabbatai Seviy 299-302.

371. O n th a t d a y . . .  The blessed Holy 
O ne will on ly  raise and  resto re  Shekhinah 
after the w icked— including the w icked o f 
Israel— have been punished.

372. I  w ill repair their breaches. . .  The 
full verse reads: On that day I  will raise the 
fallen booth o f  David , and repair הן פרצי  
(pirtseihen], their [understood  to  m ean: its 
o r her] breaches, and raise up ו תי סו הרי  (hari- 
sotav), its [or: his] ruinSy and rebuild it [or: 
her] as in days o f  old.

Since the verse begins by  referring to the 
fallen booth o f  D avid  (which is fem inine s in 

390
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“Moses erected the Dwelling (Exodus 40:18). How did he erect it? As is written: 
He placed its sockets— he placed those sockets underneath, on which [the 
boards] stood, and in which hinges o f the doors revolved, for those sockets 
underneath enable revolving.375

“Why he conveyed? He arranged and strengthened them potently. At that 
moment, the other sockets— of the Other Side— were eliminated.376

“Similarly, it is written: Remember, O YHVH, the Edomites, on the day of 
Jerusalem, saying: cRaze it, raze it to its foundationV (Psalms 137:7). So, the 
blessed Holy One will one day build the foundations o f Jerusalem out o f  another 
element that will prevail against all. What is that? Sapphire, as is written: I will 
lay your foundations with sapphires (Isaiah 54:11), for these are supernal, mighty 
foundations and supports, without any weakness like the first ones. How so? 
Over the former stones [240b] o f the foundations, other nations could prevail. 
Why? Because they lacked suitable supernal radiance. But these will shine with 
supernal radiance and be embedded in the abyss, so that no one can overpower 
them. These are sapphires that will shine above and below, for at that time su- 
pernal radiance will increase above and below.377

“Now, if you say, 4Those former foundations will be nullified,’ look at what is 
written: Behold, I will set your stones בפוך (ba-pukh), with antimony (Isaiah 
54:11)! Will set—mending what is broken. What is ba-pukh? As is said: She 
painted her eyes ba-pukh, with kohl (2 Kings 9:30)— there are stones called pukh. 
Why this?”378

w eak en in g  an d  e lim in a tin g  th e  d em o n ic  
sockets. As explained above (note 370), the 
Aram aic te rm מכין  ס  (samekhin) can m ean 
“sockets” and also “pillars.”

377. S im ila rly , i t  is w r i t te n  . . . T he 
streng then ing  o f  the holy sockets weakens 
the dem onic sockets. Conversely, the  razing 
o f Jerusalem em pow ers Israel’s enemy, the 
Edom ites (who represen t Rome). Eventually, 
though, Israel’s enem ies will be defeated and 
Jerusalem  will be restored . Previously, the 
enem y was able to  prevail because Jerusa- 
lem ’s foundation  stones lacked sufficient di- 
vine radiance, b u t in  the tim e to  com e the 
stones will sparkle brilliantly  and be firm ly 
em bedded and im pregnable.

378. Those fo rm er fo u n d a tio n s w ill be 
n u llif ie d ...  N ot so, for Isaiah prophesies 
th a t G od will set your stones, m ending w hat 
is broken.

In  the verse from  Isaiah, פוך (pukh) refers

moon will be as the light o f  the sun, and the 
light o f  the sun will be sevenfold, as the light o f  
the seven days [o f  C re a tio n ]. See above, 
p. 169, n. 178; p. 255, n. 450 (quoting BT 
H ullin  60b).

375. H ow  d id  he erect i t ? . . .  The full 
verse reads: Moses erected the Dwelling and  
placed its sockets and set up its boards and  
inserted its bars and erected its posts. Two 
tenons were cu t in to  the b o tto m  o f  each 
uprigh t board  to  fit in to  the sockets. (See 
Exodus 26:15-25). Targum Onqelos renders 
the te rm ten“ ,(yad) יד  o n ,” as ציר  (tsir), 
w hich actually m eans “hinge, p ivot.” Here 
Rabbi Yitshak elaborates on  th is sense.

376. W hy  he conveyed? . . .  T he verse 
reads: Moses erected the Dwelling תן   -va) וי
yitten), and gave [i.e., placed, set], its sockets.
. . .  Rabbi Yitshak focuses on  the hyperliteral 
m eaning, gave, and explains th a t Moses con- 
veyed  pow er to  the holy sockets, th ereb y
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Rabbi El’azar said, “It is secret— a secret transmitted to the Reapers o f the 
Field.379

“Come and see: Heaven forbid that those foundation stones of Zion and 
Jerusalem ever fell into the power o f other nations or were burned by them. 
They were not burned, but rather all hidden away, treasured by the blessed 
Holy One. All those foundations o f the holy House were treasured away— not 
even one of them was lost. And when the blessed Holy One will once again 
establish Jerusalem in its place, those original stones will return to their posi- 
tions. No other eye will be empowered to see them except when a person paints 
his eyes with that pukh, antimony, filling his eyes with it. He will then see all the 
stones and foundations o f Jerusalem arranged in place, not dominated by other 
nations, and all other precious stones and stone buildings standing erect.380

“Then, For eye-to-eye they will see ציון m m  as ,(be-shuv YHVH tsiyyon) בשוב 
YHVH returns to Zion (Isaiah 52:8). What does this mean: be-shuv YHVH, as YHVH 
returns? Well, when other nations ruled over her, the blessed Holy One raised 
her above; but at that time He will return her to her place, as is written: be-shuv 
YHVH tsiyyon, as YHVH returns Zion— as YHVH returns, surely!381

“Come and see: Anything concealed from the eye, which the eye is not em- 
powered to see, cannot be apprehended by the eye except by applying a certain

prophecy— Behold, I  will set your stones w ith  
pukh, antim ony— implies th a t only those who 
p ain t their eyes w ith  pukh, kohl (from  anti- 
mony), will be able to  see those stones.

O n the concealm ent o f  the original foun- 
d a tion  stones o f  the Tem ple, see Nitsotsei 
Orot; Nitsotsei Zohar; Scholem. O n  pu tting  
a substance in one’s eyes in  o rd e r to  see 
su pernatu ra l phenom ena, see BT Berakhot 
6a: “If  one wishes to  see [dem ons], let h im  
take the a fterb irth  o f  a black she-cat b o rn  to  
a black she-cat, first-bo rn  o f a first-born , 
and let h im  roast it in fire, grind it to  pow- 
der, and fill his eye w ith  it, and he will see 
th em .”

381. as YHVH re tu rn s . . .  Rabbi El’azar 
reads the intransitive verb as if  it were tran - 
sitive: as YHVH returns Z ion— restoring her 
original foundation  stones. Cf. the opposite 
m idrashic trea tm en t o f the unusual transi- 
tive form שב   (shav), “re tu rn ,” in terpreting  it 
intransitively! See Mekhilta, Pisha 14; Sifrei, 
N um bers 84, 161; BT Megillah 29a.

to  the  dark  m ineral an tim ony  o r a sem i- 
precious stone o r ha rd  m ortar. According to 
the verse in  Kings, Jezebel pain ts her eyes 
w ith  a m ascara called pukh, probably  kohl, 
w hich is derived from  antim ony. The verse 
in  Isaiah reads: Behold, I  will set your stones 
ך w ,(ba-pukh) בפו ith  antim ony  [or: turquoise, 
carbuncles, hard mortar], and lay your foun- 
dations w ith  sapphires.

379. Reapers o f  the  F ie ld . . .  The C om - 
pan ions w ho harvest secrets o f Torah th a t 
are sprouting  in the field o f Shekhinah.

See Zohar 1:156a (ST), 216a; 2:37a, 79b, 85b, 
258a (Heikh); 3:106a, 127b (IR), 141b (IR), 143a 
(IR), 144a (IR), 214b, 297a; Z H  85d (M hN, 
Rut); Or Yaqar; Liebes, Studies in the Zohar, 
175-76, n. 99. O n  Shekhinah as field, see Vol. 
2, p. 206, n. 22.

380. H eaven fo rb id  th a t  those  founda- 
t io n  s to n e s . . .  T he o rig in a l fo u n d a tio n  
stones w ere no t actually  seized o r b u rn ed  
by the enemy; rather, G od h id  them  away, 
and  will eventually  resto re  them . Isa iah ’s

392
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substance to the eye: kohl. Thus, Behold, I will set your stones with pukh, 
antimony (Isaiah 54:11).382

“Come and see: All those stones will occupy their positions, forming founda- 
tions as before, and other foundations— of sapphire— will occupy other places 
around them, widthwise and lengthwise, as is written: I will lay your foundations 
with sapphires.383

“O f the time when the blessed Holy One will erect His House, what is 
written? He will swallow up death forever (Isaiah 25:8). He will swallow up— as 
is written: YHVH has swallowed up without p ity  (Lamentations 2:2). The cup 
drunk by one will be drunk by the other.384

“Now, you might say, ‘That prediction He will swallow up applies only for a 
certain fixed time— like Israel.’ Not so! It is written forever. What does this 
mean? For generations upon generations. Not like Israel, and not like that time 
when Moses erected the Dwelling; rather, the blessed Holy One will raise 
Assembly of. Israel and set up pillars and pegs and all the ceilings o f the House 
firmly forever and ever. For the Other Side will be swallowed up, never to rise 
again, and then, The disgrace of His people He will remove from all the earth—for 
YHVH has spoken (Isaiah 25:8).385

“Moses erected the Dwelling (Exodus 40:18). At the time when these sockets 
were set up and put in place, the sockets o f the Other Side were loosened and 
removed from their places. T h u s,ולתן (va-yitten), He conveyed, its sockets (ibid.). 
Why va-yitten, he conveyed? Well, we have learned that Moses saw wicked Samael 
coming right toward him to accuse him. Then Moses seized him and bound 
him, and he erected it and set its sockets, as is written: va-yitten, He conveyed, its

385. Now, you  m ig h t s a y . . .  Perhaps, 
ju st as Israel suffers in exile for only a certain  
fixed tim e, so death  and the dem onic forces 
will be vanquished only tem porarily . But no, 
this ultim ate tr iu m p h  will last forever. She- 
khinah and  H er people will be resto red  per- 
m anently, and unlike the  tem porary  Dwell- 
ing in the desert, the fu ture  Tem ple will be 
established firm ly and eternally.

“Pillars” renders סבלכין (samekhin), on  
w hich see above, note 370. The full verse in 
Isaiah reads: He will swallow up death for- 
ever. M y  Lord YHVH will wipe away the tears 
from  all faces, and the disgrace o f  His people 
He will remove from  all the earth— for YHVH 
has spoken.

382. except by  app ly ing  a certa in  sub- 
s ta n ce . . .  See above, note 380.

383. All th o se  s to n e s . . .  The o rig inal 
fo u n d a tio n  stones w ill be resto red , w hile 
new  fo u n d a tio n s o f  sapph ire  will b o lster 
them  all around.

384. He w ill swallow up d e a th . . .  W hen 
the Temple is rebuilt, the dem onic force and 
the Angel o f  D eath will be totally elim inated. 
This positive “swallowing” counters the nega- 
tive instance w hen the Temple was destroyed 
and the land depopulated, as described in 
L am entations: The Lord has swallowed up
w ith o u t p i ty  all the hab ita tions o f  Jacob. 
Then, Israel was forced to  d rin k  the cup o f 
G od’s w rath , w hich will eventually be d ru n k  
by the enemy. See Isaiah 51:22-23.
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sockets— conveying forcefully— for no other human could overpower him and 
set the sockets in place except for Moses, who erected it so potently.386

“The day that the Dwelling was erected, when Moses began erecting it, was 
the first o f Nisan. And that is the time when the power o f the Other Side 
prevails in the world, for in the days o f Nisan, as we have learned, the ox’s head 
is in a basket. In Nisan Moses began, and he saw Samael walking around him to 
confuse him. Moses overpowered him, and then he placed its sockets. He be- 
gan, placing below; and the one beginning began, placing [241a] above— one 
corresponding to the other. On the day that this one was erected, another holy 
one was erected above; and a higher Dwelling, concealed and hidden, radiated 
lights in every direction, and worlds were illumined.”387

Rabbi Yose asked Rabbi Shim’on, “We have learned that we see three Dwellings 
in a verse: On the day the Dwelling was erected, the cloud covered the Dwelling. . . ,  
and in the evening it remained over the Dwelling (Numbers 9:15). Look, three 
Dwellings here! Why a Dwelling and not a House, since a House is required, not 
a Dwelling?”388

Satan is dancing betw een his h o rn s.מי See BT 
Pesahim  112b.

As Moses placed the sockets in  the  Dwell- 
ing below, his sefirotic counterpart (Tif'eret) 
p laced the  sockets in  the  Dw elling above 
(Shekhinah). As the  earth ly  D w elling was 
erected, Shekhinah was erected above, and 
Binah (“a h igher Dwelling”) illum ined all.

See Em den, Zohorei Ya’bets, 60. O n  the 
dangerous quality  o f N isan, see Zohar 3:186a. 
O n  the dem onic na tu re  o f the ox, see above, 
pp. 78-79, n. 65. O n the various Dwellings, 
see above, notes 285, 287.

388. we see th ree  Dwellings in  a v e rse . . .  
W hy does the Dwelling appear th ree  tim es in 
a single verse? F urtherm ore , w hy is there  
a Dwelling at all, since Shekhinah deserves a 
m ore  perm anen t home?

O n th ree  Dwellings, cf. above, notes 285, 
287. The full verse in N um bers reads: On the 
day the Dwelling was erected, the cloud cov- 
ered the Dwelling o f  the Tent o f  the Covenant, 
and in the evening it remained over the Dwell- 
ing like a semblance o f fire until morning.

תן .386 H ,(va-yitten) וי e c o n ve ye d ... The
verse reads: Moses erected the Dwelling תן   וי
(va-yitten), and gave [i.e., placed, set], its sock- 
ets W hy does the verse em ploy the verb 
va-yitten (literally he gave)? Because M oses 
was battling  Samael and he h ad  to  “convey” 
pow er to  the holy sockets, in o rder to  weaken 
and elim inate the dem onic sockets.

See above, note 376. O n  Satan’s accusa- 
tions, see above, notes 16-17.

387. first o f  N is a n . . .  See Exodus 40:17: 
It happened in the first month in the second 
year, on the first o f  the month, that the Dwell- 
ing was erected. In  the biblical calendar the 
first m o n th  o f the year is Nisan. Here, th is 
m o n th  shares in  the quality  o f harsh  Judg- 
m ent th a t characterizes Rosh H ashanah  (the 
beginning o f T ishrei), and it is dom inated  by 
the O ther Side, w ho is sym bolized by the ox.

See BT Berakhot 33a: “It was taught in  the 
nam e o f Rabbi M e’ir: ‘I f  an ox’s head is in  a 
[fodder] basket, clim b up to  the ro o f and 
th ro w  away the  lad d er from  u n d e r y o u .’ 
Shem u’el said, ‘This applies only to  a black 
ox and in  the m o n th  o f  N isan, because then
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Pequdei[2:241a]

He opened, saying, “Thus says YHVH, The heaven is M y throne [and the earth is 
M y footstool Where is the house You will build for Me? And where is M y resting 
place?] (Isaiah 66:1). Come and see: The blessed Holy One delighted in Israel as 
His inheritance and share, and drew them close to Him. As we have established, 
He formed them into certain rungs in this world, corresponding to the pattern 
above, so as to complete all the worlds as one, above and below, as is written: 
The heaven is My throne, and the earth is M y footstool— to complete above and 
below, becoming one.389

“Alternatively, The heaven is M y throne— the firmament in which Jacob 
dwells, who is the supernal image for the holy Throne. And the earth is My 
footstool—the firmament in which King David dwells, basking in the splendor o f  
the resplendent speculum.390

“Since He wished to extend further below, He said Where is the house You will 
build for Me?— the building of the Temple. And where is M y resting place?— the 
Holy o f Holies below.391

“But come and see: The whole time that Israel journeyed in the desert, they 
had a Dwelling, until they came to Shiloh, where it remained. This is the mys- 
tery o f continuing one to the other, conveying one into the other, linking one 
another so as to illumine— but not for rest. For there was no rest until the Temple 
was built in the days of King Solomon; then there was rest above and below, for 
there rest was embedded— no more journeying from place to place.392

Targum Yerushalm i (frag.), Genesis 28:12; 
BT H ullin  91b (and Rashi, ad loc., s.v. bi- 
dyoqno); A lfa Beita de-Rabbi Akiva  B (Battei 
Midrashot, 2:415-16); Pirqei de-Rabbi E liezer 
35; Zohar 1:72a, 168a, 222a; Moses de Leon, 
Commentary on the Ten Sefirot, 338b; Wolf- 
son, Along the Path , 1-62. On Tif'eret as “the 
resplendent speculum,” see above, p. 100, 
n. 119.

391. He wished to extend further be- 
lo w ... To earth. Whereas in Isaiah the 
questions Where is the house . . . ?  and Where 
is M y  resting place? are purely rhetorical, 
indicating that God cannot be confined to 
any dwelling, here they convey God’s desire 
to dwell on earth.

392. The whole time that Israel jour- 
neyed. . .  The Israelites journeyed along 
with the Dwelling until they crossed into the 
land of Canaan. Then, at Shiloh the Dwelling 
was set up semi-permanently. Thus, holiness

389. The heaven is M y  th ro n e .. .  God 
selected Israel as His treasured possession. 
Israel’s “rungs” are apparently priests, Le- 
vites, and Israel, corresponding to Hesed, Ce- 
vurah, and Tif'eret. Through their holiness 
and devotion, Israel enables God to manifest 
His presence below and not only above.

For Israel as God’s “inheritance,” see Deu- 
teronomy 32:9: For YHVH's share is His peo- 
pie, Jacob His allotted inheritance.

390. Alternatively, The heaven  is M y  
th ro n e . . .  The heaven symbolizes Tif'eret, 
the rung occupied by Jacob, whose image is 
engraved on the divine Throne. Upon this 
Throne sits Binah. The earth symbolizes She- 
khinah, the rung occupied by David, who 
gazes upward to Tif'eret (pictured as “the 
resplendent speculum”).

On the image of Jacob engraved on the 
Throne, see Bereshit Rabbah  68:12; 82:2; Ei- 
khah Rabbah  2:2; Targum Yerushalmi and
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[2:241a]T H E  Z O H A R

“So there is a Dwelling, and there is a House. A Dwelling, as is said: I will 
place M y Dwelling in your midst, and M y soul will not bathe you (Leviticus 26:11). 
Why M y Dwelling? The dwelling-places o f the blessed Holy One will be near 
Israel. Why? Because it is written M y soul will not bathe you.393

“What is the difference between one and the other? Well, a Dwelling is like 
when a king comes to his friend’s house and does not bring all his troops with 
him; so as not to trouble him, he comes with just a few soldiers. A House— all 
his soldiers and all his troops accompany him to stay in that house. This is the 
difference between a Dwelling and a House.

“The Temple is an eternal resting place, with all those chariots, with all those 
forms, with all those works, corresponding to the pattern above— to join works 
below, corresponding above. The Dwelling— with a few forms, a few works, so 
that it could journey from place to place. All in mystery above.394

“Come and see: When the blessed Holy One commanded Moses concerning the 
Dwelling, he could not comprehend it until the blessed Holy One showed him  
the design o f each and every element. How did He display it to him? In white 
fire, in black fire, in red fire, and in green fire. What is written? See, and make it 
by their pattern [that you are shown on the mountain] (Exodus 25:40). Even so, 
it was difficult for Moses.395

tained fewer (or smaller) form s. See Zohar 
3:2b (standard edition).

395. he could no t com prehend i t . . .  See 
Tanhum a  (Buber), Shemini 11: “W hen  Moses 
ascended, the blessed Holy One showed him  
on the m ountain  how to  m ake the Dwelling. 
W hen  He show ed h im  the m aking o f the 
lam p stand, M oses found it difficult. The 
blessed Holy One said to  h im , ‘Here, I will 
m ake it right in fron t o f  you!’ W hat did  the 
blessed Holy One do? He showed h im  w hite 
fire, red  fire, black fire, and green fire, and 
from  th em  He m ade the  lam p stand— its 
cups, its calyxes, and its blossoms (Exodus 
25:31) and the six shafts. He said to  h im , 
This is the fa sh io n in g  o f  the lam p stand  
(N um bers 8:4), for the  blessed H oly One 
show ed h im  w ith  H is finger. Even so, it 
was difficult for him . W hat did  the blessed 
Holy One do? He inscribed it on  his hand, 
and said to  h im , ‘Go dow n and m ake it as 
I inscribed it on  your h and ,’ as is w ritten: 
See, and make it by their pattern [that you are

was conveyed from  the Dwelling in  the des- 
ert to  the sem i-perm anent Dwelling in Shi- 
loh, b u t there was no com plete rest for the 
D ivine Presence un til the Temple was con- 
struc ted  by  Solom on. The th ree  references to  
the Dwelling in  the verse from  N um bers al- 
lude to  these th ree  stages.

See above, note 388. O n  Shiloh, see Joshua 
18:1. Cf. Judges 18:31; 1 Samuel 1. O n  Jeru- 
salem o r the Temple as G od’s resting place, 
see Psalms 132:14; Tosefta Zevahim  13:20; Sif- 
rei, D eu tero n o m y  66; M idrash T a n n a ’im, 
D euteronom y 12:9; JT Megillah 1:11, 72d; BT 
Zevahim  119a; Pesiqta de-Rav Kahana  20:7; 
Shir ha-Shirim  Rabbah  on  1:16; 7:5; Zohar  
2:221b, 242a.

393. So there  is a Dwelling, and  there  is a 
H o u se . . .  The latter being m ore perm anent.

394. T he T em ple is an  e te rn a l re s tin g  
p la c e . . .  W here num erous heavenly powers 
appeared  and where the physical com ponents 
and holy works represented  divine elements. 
The p o rtab le  Dw elling in  the  desert co n 


