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FTHIERRY OF CHARTRI

PETER DRONKI
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Tt‘tlrc‘d from [hl\ pmmcm[n.l monastery at some point h ‘0s. and ¢ ied

after 1156." It is not certain, though likely, that he wa the youneer brother

of Bernard of Chartres,? the renowned teacher ~ some of whose ideas are

recorded by John of Salisbury = who was magister at the school of Chartres
from before '| 117, and later (till 1124) its chancellor. It 1s ilso uncertain how
far Thierry's teaching activities, in the years before his own chancellorship,
can be lmi;'.cd with Chartres itself, rather than with Paris (as is commonly,
though on somewhat meagre evidence, affirmed),” or with some other

centre.

1 Cf A Verner, “Une épitaphe inédite de Thicerry de Chartres', in Recueil de travaux offert a CI.
Brunel (2 vols., Pans 1955) 11 660-70 (on the date of Thierry's death, p. 667)

2 Doubts were raised by R. W. Southern, ‘Humanism and the School of Chartres’, Medieval
Humanisin (Oxford 1970), pp. 61-85 (at p. 69); but N. Hiring, ‘Chartres and Paris Revisited’,
in Essays in Honour of Anton Charles Pegis (Toronto 1974), pp. 268-329, after a careful
re-assessment of the evidence (pp. 205~7), concludes that the assumption that Thierry and
Bernard were brothers 1s ‘not unreasonable’,

3 As Hiring (1974, pp. 284f) notes, ‘By calling him “magistrum Teodoricum Carnotensem”'
M;mer ﬂaidmc [of Trier] indicates the place where he lived at the time, just as “‘Hugo

; lelmsls ineans ’Hugh of St Victor, | would add that the fact that Thierry was frequently

‘ Gilad_‘Cnmotcmls » and never “Parisiensis’, suggests that we should not, in the absence of
M&e_doc}amenuuon. assume he spent any substantial part of his life in Paris. This
assumption is made not only by Southern (Platonism, Scholastic Method, and the Schoal of

N 1979), p. 26, and Harvard 1982, p. 1 30), but by Hiring himself, who
nce, on the basis of the line ‘Ibi doctor cernitur ille Carnotensis’ in rhe'poem

_ {€omposed 1142/3) that ‘the author ... saw Thierry in Paris’ (1974,

’M‘ poem, however, ihi plainly refers not to Paris but to a wholly

e locus amenus described by the author. So, too, it is inadmissible to
- :::;). from William of Tyre's references to men who were
Tlﬂm?-_.had taught them in Paris: William'’s text (ed.

¥22) gives no indication of place. Similarly, Hiring's
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The only link between Thierry and Paris that is
Havelberg in his poetic biography of Adelbert o
theca Rerum Germanicarum 1) 11 680 ff (pp. 589-93
came to Paris (‘Parisius, locus eximius bene
Thierry's excellence and fame (‘cepit ei dici
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called and to be Thierry’s disciple (discipulus dici
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Thierry's death. He left them mtr i g
3 vqum-es of legal tc.\'t‘s-.dlr;(? 45 volu - of these ‘volumes of books’ sl
substantial legacy, especially as many

likewise have contained more than one work.
1.2 The Heptateuchon gives striking practical
that, as will emerge, is crucial to all Thierr et :
knowledge. In his prologue'® he uses the mythopoeic image from Martianus
Capella, of the marriage of Mercury and Philology, to evoke this unity in an
individual way. The two principal ‘instruments of philosophizing’, Thierry
says, are understanding and interpretation. The one (intellectus) 1s illuminated
by the arts of the Quadrivium (arithmetic, geometry, music, and astron-
omy), that offer matter on which the understanding can work; the other
(interpretatio) aids understanding by providing it with those powers of
WAEE that the Trivium inculcates, so that the expression of intellectual
may be elegant (with grammar’s help), rational (with that of
, and well-composed (with that of rhetoric). The marriage of the
tivium and Trivium, ‘to beget a noble nation of philosophers’,
s the harmonious union of thought and expression, content and
1 language.

ary of ne
ges, remained unfinished at the time of
-hc Chartres cathedral library, together with

hrorum on other \ul‘-_jccts” -2

embodiment to a conception
y's thought — the unity of

 reasons for a date
Rerum universitas: Saggio sulla filosofia di Teodorico di

the Tractatus, I here follow Hiring’s ch

are noted in Hiring 1971, p. s55.

ica, which survives in four

982, p. 482 n. 84)

‘before May 1140, 1 believe the later

Thierry of Che

(here Thierry adopts a Boethian phrase) ‘is
cruth of the things that are (integra
rich materials in the Heptateuchon are gath
order to lead to sapientia - to an underst
that, for Thierry at least, is ‘integral’ in hemgg
theological. Relying on the arts but going
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— 15 his deep awareness that most philosoph c
cannot but be ‘integumental’; it is of its nature |
mythical and metaphorical statement, what
grasp. Thierry feels the need to rely on integt
giving his account of the universe in the
concepts such as nature or the world-soul,
Fates, or using arithmetical ‘proofs (pra
of the Trinity, Thierry knows that ‘these a
followed by guesses’.
Not only the prologue but much e
Thierry’s distinctive cast of mind.
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pies (the originals ; . and parts of columns that have been left
k by the number of columns and ps
M e ious treatises. These suggest that Thierry, who
blank between the various :

f2 ‘ tional notes in dive
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included p ' retirement, or his death, this task stil]

another kind of sapientia

rse p'.u'n'\\ intended to Write

his
many more such notes, but that on

remained far from complete. This has a ] s
been set in doubt — whether during his years as chancellor Thierry was

actually teaching in Chartres. At all c‘\-'C-!]E\' we k.:m say he was still pL‘rf'('cFiI:g
his teaching-material. So too, if Hiring 1s right in dating the various versions
of Thierry's commentary on Boethius’ De n'mimn'_ to ca. 1148 and shortly
thereafter, then these — which survive in the form of lecture-notes and not of
a finished treatise — likewise testify to his teaching in the years of his
chancellorship. Finally, the fact that in two separate texts of around 1148
Thierry is designated magister'® seems to me to make further scepticism on
this score unreasonable.

1.3 Weknow that Thierry’s predecessor, Gilbert of Poitiers, taught while he
was Chancellor of Chartres — but that he was teaching a group of only four
students.® Were his classes unpopular because of their difficulty, or were
they deliberately exclusive? In the vivacious and mordant autobiographical
‘passages that Thierry includes in his commentary on Cicero’s De inventione,

- wesee that in his case at least exclusiveness was willed:2!
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mention is made of him, .'-«?u.' changes the subject.

n schools and assemblies of scholars she alters
(ame. She grants him Plato, but in order to

chetoric or grammar, as if for argument’s sake
allowing him anything rather than dialectic, Shes
qow his negligence in studying, now his long-winde
all else fails, she objects that he lectures to advan:
younger ones back, or rather, corrupts them insug

make any progress

impressive range of subjects — Plato, and a
special emphasis on dialectic. (The passa
had ventured still further, into theolo
resented most is his exclusiveness, and
his implicit self-comparison with Soer
Thierry ‘corrupts’ young men intelle
pricking received truths and in arg
establishment. This passage in my vi
another Socratic allusion ascribed
source, may also be authentic:
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a ‘version’, bringing some
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so Thicrry too will have recast his lectures frequently, and even if no one
version represents an authorized text, and we must reckon with occasional
intrusive matter, where a reporter has added comments from a different
source, it is still possible to perceive clearly the thoughts of an exceptional
mind. That in the midst of such commentaries, and under such circum-
stances of transmission, Thierry was able to elaborate a wholly distinctive
imago mundi, is itself a striking indication of his powers as innovator.
2.1 While the Tractatus has been lauded as the ‘first systematic attempt to
: wi&idraw cosmology from the realm of the miraculous’,?® and seems — at
ijﬂ# in f“ earlier part - daringly to affirm purely physical principles of
!t_he Bocthi‘an commentaries appear, by contrast, to present an
.c'wnﬂd-wc?w, in which the divine realm and the Ideas are
, ‘ and physical principles have no place except as a far-off
; Id_ea_s._ Are th'c two tendencies really incompatible? And if
Womze them? Central to the discussion of aspects
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metaphor of a supreme, unknowable d
edges that metaphors for God have
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name’, Thierry continucs:
For, if he were signified by any name, that name would signify intelligibility or
the 'simplc motions of intelligibility. So its meaning would not be grasped by all

mankind, except by so very few, in that this power of intelligibility belongs only to
God and very few human beings. ™

The last phrase echoes a famous passage in the Latin I'imaeus, though there
it is a contrast between the active power intellectus, which ‘is the property of
God and very few chosen human beings’, and opinio, which is common to all
mankind.?' The special force of Thierry’s term intelligibilitas, by which he
brings together the supreme human construct and the divine object that is
constructed, can be seen in other passages, as in a brief aside, on the use of
metaphors to intimate the indescribable, in Thierry’s commentary on
‘Boethius' De hebdomadibus:

-iﬂtludpea not see his own eye, by which he sces everything, so he cannot see
supreme light, by which nonetheless he sees and understands whatever

M&p&k Qf the universe is hedged by the limitations of
lﬂhe Power to speak of God - but this because the
‘merely image. Here Thierry faithfully follows Plato,
1sing identification of reason with opinion —

osophigue médiéval' at the Sorbon

, me to con

/'s innovations in Phi]usoghiea} language
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imag
use re
things an¢
which mea

,,1 To turn now to the content of what
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might expect from one who was both a
relationship between a divine creator and'a
ship 18 defined with the help of many pairs
necessity and possibility, the changelesss
plurality, among others. But I should like ¢
moments that show Thierry’s most distis
of the Tractatus we read:

Because the things in the world are mutable
should have an author. Because they have
very beautiful order, it is necessary that
with wisdom. But because the creator,
having perfection and sufficiency in him
he does create only through benignity

Thierry does not give an argun
sense of proceeding by steps
Rather, he suggests an intuitive
t change and decay is n
nothing in the realm of the m
or for the traces of order t
Thierry this is more
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sy contingency, for the exist-

Jering the nature of

argument from design, or Ir
¢ Thierry is intimatit
ator along the

), but a5 the manifestation of wisdom

Im'c(Nplm);!u-]mksrh.w three modes of looking
ultimately Aristotelian — concepts of,

any traditional

ence of God; for wha
the universe leads to conceiving 1ts crc
Trinity: not only as begetter (1.¢. Father
(Son) and of benigmty or
at the creator, moreover,
respectively, the efficient,
2.4 In the Lectiones and Glosa, Thierry
regarding the creator and the universe.
especially apparent. In the carlier work,

philosophy from ethics and logic, and
Boethius) into theology, mathematics, and physics, 1 hierry introduces three

terms — simplicity, enfolding, and unfolding (simplicitas, complicatio, explica-
fio) - to show how the universe (rerum universitas) can be the subject of all
three branches of speculative thought.
explicatio rerum universitatis arc Thierry's innovations.

In its simplicity, the universe is the subject of theology. For it 1s ‘enfolded
in a certain simplicity (complicata in quadam simplicitate)’, which 1s God. God,
however, not only enfolds the universe but unfolds it (explicaf), and here we
pass from theology to mathematics (mathematica), for the unfolding of the
universe shows how ‘the divine unity gives rise to plurality”:

1 15 that consi
lines of the Christian

with the -

the formal, and the final caus

examines a different range of concepts
Here his l)[i]_!]l]<1|][‘; of ‘LI-‘PTU:IL'l‘J is
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dividing the speculative (like

The expressions complicatio and

urality is the unfolding of unit i inci igi

Pl unity, unity the principle and origin of plurality. For all
;nﬂ:mm descends from unity ... The unfolding of that enfolding is all things that
were, that shall be and that are. :

M{l&n@fm:. from the ninth century to the twelfth, is an astrologer
‘fhin a mathematician. And, as the unfolding that he studies is an

imm S he is ipso facto studying *what the ancients called
-\ deing of divine providence, and divine providence is
GG e universe is the subject of physics in yet
as it is in actuality (ut in actu est) ... For physics
Bﬂ;: themselves, as they are in actuality.”?’
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and ‘form of forms (forma formarum)’ Fe
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make-up is here linked with the unfoldit
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a particular cause. And this is called deter
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38 Lectiones 11 of (pp. 157f).

39 Necessitas absoluta also occurs (und
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familiar through Calcidius (chaos, Hylé, Silva, carentia),* the Boethian

aptitudo, and the infernus that is both pagan underworld and Christian hell,
are 50 many approximations to his own philosophical construct.
~ 2.5 Corresponding to the four modes of existence of the universe he
 envisages the four modes of human knowledge. In the Glosa Thierry, like
Boethius, sees sense-perception, imagination, reason, and intelligence hier-
hically,* each attaining a greater degree of abstraction from the corporeal
ing closer to the perception of pure forms. Like Boethius too,
sees each of the higher powers ‘as it were reigning over’ those below
on and subsuming the information that they provide. Thus
athers up sense-data, as reason does images, and intelligence
with ﬁttle abstracting of mutability’) with which reason

sts that the Platonic and Aristotelian expressions
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mathematician—astrologer, and absolute ne

Fundamental to Thierry’s epistemolog
modes of knowledge of the human soul 2
universe. Again the question arises: is it

‘pre-established harmony’, or are the
only a metaphor projected by the so
passage at least in the Lectiones suggests
the most enigmatic moments in Plato”
composed of undivided and divided
different nature’.*” Where Plato me
Conches made a brilliant attempt ¢
n terms of the world-soul,
Plato’s literal meaning and t
human knowledge, about the

48 Thierry uses entia as a femi
(p. 604). The term appears to
349). Cousin’s speculation —
confirmation of the wor i
OWn sentence, by the co
quae n se veram non
non sunt, rebus enti;




~ actuality (acws), whose form exists because he gave it being.

[nnovalors

4 ' led sul
<tanding ‘undivided substance
! {cs understan : .
.nds the four mot | l
i omprchends i s
mmdlc d P' ity, that 15 the universe 1n 1l mf | | |
c vinity, ¥ J { prur yt The SAIMC that is. the
namely ainely 1bsolute ]‘ln~.\|l1]ll1\‘ the nati l - I . 8
e, Yy ¢ : idivided and immutable;
stﬂlnc . the necessity of 1ts make-up, W hich 1s undi .
UI‘lIV("TS(-u'ltk nece: leterminate pos hiliey
| the nature of the different, 1n de
e Gl sh the powers a5 the movements of the soul that
s Closa it s not so much tit
In the Glosal ts which 1s the ~.m|lumgpuj,t-“,]\,|]_‘ univaiEin
i 50§, Movemen =
o diffe divine unfolding (e -;'h.;m.-) and

its different modes, correspond to the

enfolding (complicatio):
The soul is proportioned to the 1

herself, now gathers herself nt
When she is brought down from that,

enfolded. >

This correspondence with the divine activity,
extends also to the human mind’s creative aspect. It the divine mind 1s forma

formarum, the human 1s ‘the form of artistic forms (forma artificialium

s it were she unfolds

Jature of the universe. For now

o a certain simplicity, as when she is intelhigibility.

che dilates herself, evolving what she had

according to Thierry,

specierum) "
God is the form of forms, because, when only the possible lay waiting in advance, he,
conceiving forms in relation to that possible, generated a certain perfection of

~ This can be seen similarly in the soul of man. For the human mind conceives a form
~ and the composition of some object of art, forming what is in the mind before linking
o matter, but taking account of matter. For the mind could not beget any
ry figure if there were absolutely no matter.
¢ human mind is the form of artistic forms. For between it and matter lies
¢ artistic form which, subsisting as something possible, through being
atter turns into an object of art.3

of artistic creation is equally so for Thierry of verbal
he sees the human naming of things as creative, as not
ducing a primordial divine act that consisted
ung. Here we encounter the most extreme

e trinitate 1) had said ‘All being

Thierry of Che

<3vs something much more unusual. For ki
from form and name f!mmbulum"' He prai
expression ‘s called (dicitur)’, but Ol'lly to
could never have foreseen:

Form

ind name accompany each other, The forns ¢
From the same source as cl'ach thing has its form,
could not exist.”> Names indeed give things the
(essentiare is yet another of Thierry's new formati,
is called ‘man’, an animal because it is called *ani
names were united in the divine mind from ete
by human be Ings. Later man imposed them on,
united in the divine mind.

Thus in the end Thierry does not see'
metaphor and image negatively: he is co
penetrate the world of forms in the divine ;
its approximateness, is not a random gro
true reality of the names as they are, as|
Thierry, in one of his characteristic pass:
testimonies to this which range from the
the reputed author of Genesis), to Ci
Boethius and the Church Fathers,
of the unity of name and form in
Thierry begins, glosses ‘the things ¢
a particular name’; and he continu

In the same way Moses says: ‘he ¢
say, he united the names to the
exist on account of the names.
Otherwise God's providence
Wwhich no reality correspon:
_Bocthius too confirms tk
him who first imposed nam
Imposed names on thi
otherwise, could he
accordance with this
and most blessed
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| piverse the divine min . both urnfolils

like the u 8

licitas, does this not
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3.1 If the human mind, uegest the intendas

Lt y simp -
hers itselt €O S /. disparate parts of

itself and gat _ £ the two ccemingly
. and lelplt‘““‘”[-"”“ p ] In the so=( illed ‘_-llll‘lriL'ﬂl or
s i - on the six days of creation? Il |
Thierry's Tradatis ¢ e unfolding, from absolute possibility to
QWS 5

sl hlc. : he considers the
determinate possibility.

enfolded simplicitas.
Again, if forms and names are conj

we not sa !II.“ the }Id(f? us 15 concernce
fO]d y niversc .lﬂd dic L‘\].‘]l(J[ on [I d 1nio gilil\ 11 hlll‘[]‘!n
un l"g Ot [ht UNverse, 1 (

language? Thierry’s verbal explication _mu't.itu\ the cosmog aie dh e
just as the human artist 1mitates the divine one. Al\ni. as on the ¢ wmr..p.a.ne
there are two ‘poles’ of creation = absolute necessity and Jb.\olutlc posmbxhty
_ so the human explicator, Thierry, will have planned to consider creation

from both these poles. Plato began his account in the Timaeus
gn of the Demiurgos, and then completed this with an account

['hen, 10 the incomplete later part,

oined in the way 1 hierrv believes, can

 with explicatio in twO SENSes — the

onic unfolding,

from the upper

pole, the desi
that took its departure from the lower pole, Hylé, the ‘nurse and receptacle of

becoming’.¥” Thierry, after a brief initial acknowledgment of the upper pole,
proceeds with a detailed account that begins from the lower, and concludes
the extant part of his work with a theological excursus that considers the
creator in himself. The further cosmological account, of the descent from
lute necessity — Thierry’s counterpart to the first section of the Timaeus —
| also have been included in his overall design, even if this part is lost or
r completed.
Mi!ﬂgmmng of the Tractatus, the passage (cited above p. 367) in
infers from the nature of the universe a creator who orders in

ﬁlings, it was necessary that something unordered
it .d, which in other contexts Thierry calls
matter, chaos, or Hyl¢, is here said to be the
f the universe. But though the elements

o

they are not ecernal: ‘the

& ln_-rpt'(““l:ﬁ —not self-sufficient in its omn
God, but cternally dependent on God for
conception = though clearly compatible y
too daring for the orthodoxy of twelfth.
Boethius’ day it was rejected by his
7acharias and Philoponus).%® Ag the s
cotelian cosmology seemed to presuppose
creation collaborating from the outset,
(preser ved in the Asclepius) from which ®
“There was God and Hﬂé.'m For T
Silvestris, in the Cosmographia, it was pi
see primordial matter (personified as
protagonist in the labour of creation.52
tal’ nature of the account afforded a
came to Bernard’s Silva or Boethius’
Glosa (um 32), where he says that,
things, matter lay waiting in ad
characterize the relation between n
‘though mutability was created by
precede it in time’. 4
In the Tractatus, by contrast, *
time’ (5). Thierry here prefers
basically Augustinian — orthod
freedom of manoeuvre in all ¢
creation of matter onwards,
unfolds ‘naturally (naturaliter)
exigebat)’. %
Historically perhaps the
of natural unfolding is.
emergence of animal :
tven a thinker as au ..
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¢ the natural order is not sufficient to account for the
cach of which presupposes 2 direct divine
having secured the divine beginning for

t‘ll\p flll }L‘IL.\I ol i.\,’”ji(-”h' \v\"ith f"l_]]l

_ conceding, that is, tha
emergence of human smflsl.
intervention in nature = 'Ih.lCI'l'_\-'.
explicatio as 2 whole, felt free to dev
consistency.

At the opening © :
closely modelled on on¢ in Eriugen

ccount of creation in Genesis
hisicam et ad litteram)', leaving allegorical and moral

‘for this has clearly been accomplished by the holy
g for Thierry of the ‘work of the

t‘ the Tractatus, In a pl;\_\(]‘},_“{' that, | would Rnggest, iS
a’s Periphyseon,®* ['hierry promises to
expound the a ‘in accordance with physics and
literally (secundum p
reading wholly aside,
Fathers’. What, then, is the physical meanin
six days’?
3.3 Aday,
the highest heaven (the outer sphere known in later Scholastic thought as the
Primum Mobile). This rotation began in the first moment of time, because
the heaven, consisting of the element fire, is of such lightness that it cannot
stay still; again, since it encompasses everything else, it cannot move
forward from one place to another, and hence cannot but rotate (5).

- In its first rotation this fire lit up the air below it —

he says, is literally the space of time of one complete rotation of

th!.l.!:hc air was lit by the power of the highest element, it followed naturally
through the mediating illumination of the air, fire would warm the third
;.?Jater, and, warming it, would suspend it in the form of vapour above the
) fh_eqamre of heat to divide water into the minutest drops and to lift these
y'-,fp.ower of its motion — as is apparent in the smoke of a steam-bath
est in the clouds of the sky . . . :
.tf-the.s_econd element, air, was midway between lowing water
3 vapour. And this is what Moses says in the words ‘And he
al:;ddle of the waters' . .. And the space of time of that

- (7-8)

Thierry of

r'he remarkable thing about this passage
ph_\'\!‘..” interpretation of Moses' statemes
wording indeed suggests that his ‘Obses
('ItL'I'\J_-;-. than that he tries to show thaﬁ
firmament — which William °fC0nChea'h .
bility — 1s scientifically not merely ae
conformity with physical laws. William

based on physical laws. Admittedly M
utterances, that have to be scrutinized car
it needs a physicist to elucidate that me;

Each of the next four rotations of
and necessarily, certain physical effects
evoked in his ‘days’ of creation. A
otherwise from Moses’ obscure text!) '
specific divine intervention in the | ¢
result, step by step, in the emerge
life, and human life:

When the water was suspended ab
of things demanded that, since the
would appear, not continuously, b
shown in many ways. For, the
water in the bath is diminishe
In that same rotation [Mo
the upper air mingled with
power of producing herb:
of heaven into the newl:
But if the firmamen:
Water below, it na
together to the firm
were created.
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’ Rt e. which Thierry k
. _ this Stoic phrase, W ="
‘Jife-givi th (calor vitalis) Stoi | |
hCi war? re()babiv also having for hum the Neoplatonic astrological
thmugh i J auses of life on earth

connotations by which the stars ar¢ ¢
1 proce eding to a Hﬂ:_giving

on, Increasing anc
ment higher than earth.

g from their moti .
the waters, that 1s, on the ele
S WEIC C r('AITL'd

.. the warmth comin
B firsc came to rest On T/
And thereby the living beings of € ine

But through the mediation of moisture t .atl i P 2
earth, and thereby the living beings of d?c-t“mr-.]f W LTL{ (_!r o
was made to the image and likeness of God.®” And the s
rotation was called ‘sixth day’.

he water and the bird
fe-giving warmth naturally reached

ated. in whose number man
sace of time of this sixth

(14)

Thierry then tries to show that there could be no new modes of creation

beyond those he has outlined (and that this is what Moses really meant by his
declaration, ‘The Lord rested on the seventh day’!) Everything that emerges
thereafter is produced through some of the modes already described, and

‘through the seminal causes [that1s,
God inserted in the elements’.

These ‘seminal causes’ are characterized in one of Thierry’s most unusual
insights (though again a certain Stoic influence is perceptible):®®

is wholly active, earth wholly passive. So fire is as it were the artificer and
cause, and earth, underlying, is as it were the material cause; the two
between them are as it were an instrument or binding power by which the
‘the highest is transmitted to those below. (17)

powers of bringing forth new lite] which

that is, there is 2 mimesis of divine creation on the elemental
fire is the artist working upon his material - just as there is on
the artist’s mind conceives forms.

Yet he remains as far as ever from the traditional
s the words ‘heaven and earth’ in verse 1

Thieny of . i

in fire. There is a reciprocity by which the
make one another what they are: thchm,
Lir is more agile and mobile, and, by i
water and earth, makes these more solid
they are not to }iispersc completely, need .
I'he mobility of the lighter elements bogh
of the heavier ones. X

According to Thierry, Moses, in his\ i
well aware of the nature of the eleme
susceptible of more than one literal con
instance, by ‘darkness on the face of the
description of water alone, in its unfo
some’, the spirit borne over the waters i
some sense approaches the tenuousness
gives an alternative reading of his own,
air, still unformed, looming like tenebs
chaotic mire of earth and water interm
waters was ‘the power of the artificer®

Here Thierry is no longer thinking
power of the [divine] creator’. He
cosmology, the universe in the m
more than in the Glosa, he st
works upon matter not from
principle, to characterize which:
of concepts and images ext
considers the particular ap
demonstration that the gr¢
their approaches, poir
moving power inherent i
philosophers, Hermes
work of immense.
of ‘the spirit wit
and Solomon.
that C




h”h'l;'."fi’f )

380
Lealooia sumpiun QO) 01 || I
i ta theologis / I the Lopg
i saressi »x pera el San -
4l digression (¢ : s B 1 )
theolog;; ] Sg irit. The extant Tractatus breaks off near the beginning of thig
oly Spirit. . 4 b |
md the‘ o \i‘hifh Thierry I\Tnn”.“w\ four kind [ re nin that ]‘.,Id Phikas
i ion, 1n ) ol i
ngl'ﬂSsA g f the creator - ‘m.:-h,;u.u“w of arithmeti Nnusic, metry, and
1tion O » ; R | S . .
cindl ' Only the first kind are 1n fact broached, and themselves re .
nomy . - ‘ I ‘
astro : ) These I,rpi»,”l.-(nuw, as Jeauncau observed, proceed rationabilitey
i Bhe. s | P! i
mc;"?lp nse somewhat similar to that implied in Ans Im’s arguments
0) in a sense SC at s . .
. ing the existence and nature of God.”' They do not exist autono-
concerning : efinitions which the author takes as points of
mously, but m relation to definitior .
! to make evident by way of the examination

departure, and which he tries :
(probatio in its other sensc) of related concepts, the aptness of which to the
divine context the reader is intende
dictum of Augustine’s about the Trinity: ‘In the Father there is unity, in the
in the Holy Spirit the concord of unity and equality.’”?2 From

d to perceive. Thierry takes as his basis a

Son equality, 4 : o
this Thicrry devc]c,ps a series of imtegumenta, treating the concept unity in

particular in a wide-ranging metaphorical fashion in order to illuminate both
the Christian Trinity and the rclations between God and the cosmos.

These integumenta move too far into purely theological discourse to
consider in derail here. Yet something of their intellectual daring and
elegance can be conveyed even by a brief quotation. As Thierry, like
Boethius, held that in each thing its existence is inseparable from its unity, he
- saw unitas as an apt name for the divine forma formarum. And he was the first,
- to my knowledge, to use the two ways in which unitas can be said to
erate’ numbers as an image of the cosmogonic and the trinitarian

.!,}mw, multiplied by other numbers, engenders the entire series of

rg =

s are infinite, 5o it is necessary that unity should have no limit to its

s omnipotent in the creation of numbers. But the creation of
of realities (rerum).” So unity is omnipotent in the creation of

rily deity.

£ % multiplied by itself, and then the result is

Lyt
ko

Th ierry of Ch artres

['he Tractatus breaks off before Thi

CIr 'si booits:
en as the ‘binding ff-“””l'xm)' V'S integum,

: of cquality and ymies
of moments in his B

1ggtl

¢ it with the hl_'lp

cquation I X 1 =1, we might say. ean be read in

ited, the Father, mulnp]ymg himsclf, bfingsm
himself. But if we read it another way, we can :
ffirmed proceceds (like the Spiri) from both the terms
the equation, and is equal to both these tonilt .

.6 SO, to0, WE can reconstruct at least

: Pproximate

which Thierry might have gone on to use probatiopes
and astronomy to ‘lead man to copnition ofﬂit'v
geometry, consider a passage such as this inthe b
on geometry, that was copied in the Hepldteudmm

Certainly you can see how great is the pnwei’Ofﬂle
point, the figure is completed by it. Indeed we see thatrs
into existence unless the angle is closed by the point,
be intersected, it is intersected through the point,
absolutely no intersection in itself. No line is joined
the point. Finally, since reason shows us that the
preferred to all other plane figures, because of its
evenness if not the point set at the circle's ce;

Thierry's phrase are discussed by F. Brunner,
Mélanges Crozet (n. 56) 11 719-25.
74 In two of the seven MSS that preserve Thier
pp. 48ff), itis preceded by a letter and follc
These were printed together with Thi
and 200-16 (tractatulus), and separately in
(Toronto 1965), pp. 225-49. Clarembald
regarding the natural unfolding of the
underlying principles of natural explanat
Thierry with sentences drawn from St .
in orientation between the two wri
some valuable materials, uses |
That Southern (1979, p. 32) cou
repetitive commentary on
from that part of the work
prehensible. B
75 MS Chartres Bibl. mun
‘Vides certe etiam
figura. Utique re
claudatlll'..%
omnino nu

copulat ar.

&
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doctrine but as integumen.

as geometri al

¢ read this not only
Boethius had ¢ hosen the point (punctum)

are that the re al
fence, to whic h th
central pomnt (ufrest ad aeternitatem

Thierry will hav
tum: he was well aw

a8 his image for divine provi
as the circle to 115
Jus)' (Cons. 1V p1. 0)

.HM‘ astronomy can h&‘ —

unfolding ot fate is related

‘a5 time is o ¢te rnity,
tempus, ad punciim medium circd

Similarly, Thierry’s probation
mised to some extent, for mstance f
of Lille’s epic, Anticlaudianus, which throughout shows the imprint of

Chartres. Alan characterizes all the ar
insights into the naturc of God. Thus the study of music shows what is the

reason (ratio)

es from musi
- om the descriptions of these arts in Alan

ts of the Quadrivium as culminating in

and the sweet melodies of sounds

why every song
by one voice but by union ot voices,

are brought forth not
sound like and unlike, diverse and the same,
unique and simple, double, biformed and still another.

Similarly, the study of astronomy bears witness to divine love at work in the
‘heavens, showing

by what reason the stars move, by what law a planet
goes on a forward course, by what law it flees,
retrograde, or lingers at a station of its journey,

by what reason the Signs move on their oblique path . .

!;ifspf this kind that Thierry is likely to have developed.
tD coq]ecture what material the rest of the ‘literal exposition’

f !3-—38) implies that the continuation might have been
dﬁw influence of the Timaeus on Thlerry s cosmology

Tht’erry Qf

logians there ‘descends’ a perpetual
O
cosImMos can be perceived:™? m

From this holy and suprem i

L It inasmuch as it :\F:Iml_yc :;L:::?W
cates form; by being love and bindin i
[[ is hitting that it 1s said to crcatemag'ett i

descends from unity, and thus "‘ﬂtibthtyd

is mutabl 'J 15 apt [lnlt.ikL on diverse cond;w

itself 15 the mutability that descends fmetlnitp

1

10w that the equality of unity (¢h
ot hllfl'T‘J’ uses ‘cquality' in a sense -

[os

For form is the integrity and perfection of a th
an unfamiliar mode of expression, 1s the ‘eq th
all things are rightly said to emanate (ema
cach thing has the ‘equality” of its being in

Finally, unity inasmuch as it is ‘love

All that exists is moved, that is, tends

spirit by being that love and binding.

Matter, form, and spirit are thus

As a face reflecting in diverse mi
diversity of the mirrors, to be

that the shaping
the Hol-y- Smﬂtq




Innovators

384

4.2 If there is something unfinishe
ith the fe

directions, this is bound up W
and newly harmonize

of what he was trying fo combine
negatively, that - unlike Boethius in his Opuscul
clear sense of the difference betw
ment, or of the limitations of phil
Boethius distinguished carefully
tianity and what he could do as p

concepts, to show that “person,
could be used meaningfully an
paradoxical language involved in speaking of Trinity or Incarnation.

Thierry gives at times the
between theological concept

. faithful exegete of Boethius, rather than become an mnovator.

miraculous. Such attempts at expla

d about Thie rry’s thought in these
cundity of his ideas and the sheer range
We could say,
1 — Thierry did not have 3
een phllnauphlull and theological argu-
osophy in relation to theological questions.
between the concepts furnished by Chris-
hilosopher to definc and elucidate those
' ‘mature’, ‘substance’, ‘being’ and the rest
d without logical contradiction even in the

impression of ignoring Boethius® distinction
s and philosophical analysis, at times of overrid-
ing it. Yet the Boethian position, with its admirable intellectual lucidity,
admitted only a restricted number of moves and was not of itself capable of
generating new ways of looking and ways of enquiry. If he had remained
strictly Boethian in this respect, Thierry might also have remained simply a

Thierry’s originality lay in combining an extreme Platonism — in which
and names exist indissolubly in the mind of God, and in which ‘names
: T : . .

ate things' — with a far-reaching naturalism. And this combination

t enabled Thierry to complement an account of the universe
ve qf the forma formarum with one from the perspective of

1 to give physical explanations for phenom-

Thierry of ¢

empirical principles pervasively, not ge
,dmit such principles in particulas ....“
interpret stories about Jupiter and _]un %
physics or a»-rgwonpy.“' Thicrry‘ hOwevﬁ-
the validity of empirical interpretation at .
of reality. He 1s audaciously innovative
conflicting 171!,ndcls‘ the empirical and the
principles of natural explanation in every

Again, perhaps no previous thinker b
‘integumental’ nature of the language use
for Thierry, the Platonist considering she}' ‘
physicist considering the material proee
rely equally on image and metaphor; thej
than approximations to reality, and g
minds aspiring to an intelligibilitas that

Finally, Thierry is outstanding fos.“
his sense of the unity of knowledge.
Heptateuchon as an educational ideal.
epistemological ideal, the gradual:
litas, in which each higher stage of
lower ones. And it can be seen in Th
and things, on nature and fate
encyclopaedic parading of auth
bringing together diverse disci
metaphysicians, poets and ¢
Into rerum universitas.

81 GE



