THE CREATION AND CREATOR OF THE WORLD
ACCORDING TO THIERRY OF CHARTRES
AND CLARENBALDUS OF ARRAS

THE LITERARY SOURCES

Thierry of Chartres presents his theory on the creation of the world
in an interesting commentary on the opening chapter of the book of
Gienesis. His authorship of this short treatise might still be uncertain,
if we did not possess a letter prefixed to the text in which the writer
declares : Direxi igitur Vestrae Sublimitati libellum quem magister
Theodericus, doctor meus, de sex dierum operibus edidit, quem Roma
jam suis commisit archivis!. The high personage, a lady, to whom the
letter and Thierry’s treatise were sent may, as B. Hauréau suggests,
be either Beatrice of Bourgogne, married to the emperor Frederic Barba-
rossa in 1156, or Mathilda of England who was first married to the emperor
Henry V and later to Geoffrey of Anjou2?. The writer of the letter
claims that her skill had united in unfeigned love the three classes : the
clergy, the army and the people. Her renown, therefore, was ¢faw
and glorious, hardly hrmted to the boundanes of Europe ».

sed all «imperial wunificences. To add to 1
esteem, he decided to append a little tracta
notes, wmhmdmmmahdmmm-
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:“Wk the scythe, I gathered the ears thay g,
. the strokes of the mbus‘t reaper ». Whatever |
85 16 e e told, should be credited to the master rath,,
; m who only desires credil ff"‘ a SP‘-“:ml_ "'.nd'-‘-"“'”'ll' to
B hvs 7 ths phiiosﬂphel'-“ » with the (,hr.lstlan truth g,
i Seripture may even be strengthened by its adversaries,
Vﬂ:’:f and Thierry's treatise have been known Lo exist f,,
le time! and an edition of both was mar{e by B. Hauréay
is no reason to queslion the identity of m”!]-’fh‘f‘ Theode-
“with 'ﬂ- R of Chartres whom the letter des(‘r:hes‘as lolius Europae
sophorum praecipuus. As Hauréau rightly puts it : Aucun autre
ne peut étre, en effet, mis en cause?®. T}_Jlerr}"s reputation was
very greal. John of Salisbury speaks of him as magister Theod,,-
arlium studiosissimus investigalor®. Otto of Freising praises him
his brother Bernard as viri doctissimi®. As early as 1121 Thierry
de a name for himself by defending Abelard at. the Council of Soissongs
in’1148 he is recorded among the magisiri scholarum who attended
trial of Gilbert of Poitiers at the Council of Rheims?. It is a5
generally held, though not at all certain, that the magister Theodoricus
to whom Waller of Mortagne addressed a letter concerning the omni-
presence of God was no other than Thierry of Chartress, Following
rumour, Walter states at the beginning of his letter - Pervenit, ad nos
=0 dicere soleatis essentiam Dei non ubique adesse®. We read
7 igwever, in Thieny'e? t.ractat,e on Genesis (No. 31 of this edition) : Unr_lr;
- Deus totus el essentialiler ubique esse vere perhibetur,

L view of the fact that Thierry died no later than 11531 %, we may

ab the traclalulus, appended to his work i
bkl rk and usually cited as

was wrilten aflte 5 A
’l:lbkthat a studen v 1155 because it seems very

e b should take it upon himself to send his pro-

Sy s a gift to a high persona i :
; ; ; ge while the author h 5 3
But who is the author of the tractatulys » i

{;}J gg:_ Jj}.ﬂtk la {fmnce X111 (1869), p. 379.
=4 Nolices el egiraity | (Paris, 1890), pp. 49-30

x g B, and 52-68,
iéd. €L ¢ g, Weeg
,Fm&;, 47; MG ss a%?';?;d o
i x:'m;xmegtimyt Sludies X11 (1950), 196,
: __‘__mm s ﬁd@ de la Porpee 'y Mediaeval Siudies
S U Thep!. er Frins
. Bt Briefl. ey Frihseholasyise ', Beitrdge XXXIV

Otlawa,

ITY Wrote his treatise in 1130-50.
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THIERRY AND

Hauréau thought that it was Thierry of
others repeat the error®. A, Clerval doubted this -
Parent sides with Clerval®, But ne altempt has |
who wrote it. The two known manuseripts  conte
do not note the author's name!, In the manm‘
Bibl. Nationale in Paris the treatise was originally wit
a note was soon added by a scribe or librarian who wro
tractate : Explicit liber primus, Incipil liber de eodem |
In the copy preserved at the library of Cambrai (no. 339
is found. There is, however, no doubt that this Liber do &
is the work of the student who remarked in the introductory |
he added his own « litlle tract » to Thierry’s work : Cui Gpa:i?
quendam supposui. In accordance with this remark we sh:
work Iractatulus to distinguish it from the Lreatise which T
designates as fraclalus on two occasions. LA

The fact thal the student refers to Thierry as doctor meus
diately call to mind Clarenbaldus of Arras who in his com
Boethius” De T'rinilale often mentions with pride two of
professors » : doclores mei venerabiles, Hugo videlicel de
el Theodoricus BriloS. Accordingly, such allusions as
nostris docloribus?, nostri doclores®, all refer to Hugh
Thierry of Chartres. In one instance, he uses the te
the singular which, as W. Jansen has shown, could only
In our particular case, it is clearly stated that the
not Hugh of St. Victor. In his commentary on
madibus Clarenbaldus manifests his high regard for h
in the same manner!®, Since both manuscripts in which
is preserved fail to reveal the author’s name, we are

(1) Notices et extr. 1 (1890), p. 51. Cf. Nolices el extr. V1 (18!
(2) M. ManrTius, Gesch. der lal. Lit. 111 (Munich, 1931), p
de Charlres °, Rev. des se. phil. ef th. 111 (1909}, 526.
(3) J. M. Parent, La Docirine de ln._ﬂ'rém {
(4) According to M. ManiTIUS (_p ) W
(5) W. Jansen, Der Kommeniar des
(Breslau, 1926), p. 28. B
(6) Ibid., pp. 40* et 46°.
(7) Ibid., p. 45°.
(8) fbid., p. 67°.
(9) Ibid., p. 59.*

De Septem septen
199, 9604 ; 961C
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svidence to show thal the « little tract » was indeed wrjty,,

1dus. ile writer, we can richils,
aldus was a very ver§at| s 1ghtly
' him MM similar thoughts in similar la.nguagr*. In hijs
(o, 20 of our edition) he offers an argument to prove (.
nce of primordial matter by successively gbstracting the varioy;
s which enter into the formation of a bronze statue. After arriving g
M form in this process he concludes : Et quod remanebil non nip;|
. ia informis : id nimirum quod Plato dicil esse inpe,
~ BEst enim materia 1 A
wam et nullam substantiam?!; Aristoteles autem aptitudinem o
e T : 2. In his ecommentary on Boethiye’
carentiam sive corpus incorporeum ; o
De Trinilate, Clarenbaldus goes through the same process of mentg)
' abstractions and ends with the conclusion : Non nihil erit quod supererit.
~ Hoe autem est materia informis quam Plato inter aliquam et nullam
substantiam esse pronuntiavit, Aristoteles aptitudinem et carentiay,
dicere non dubitavit?,
- In the anonymous commentary, called Librum hune, we read ip
- similar context : Cum ergo dicitur «res possibilitate est », idem est
i dicatur uipszll quidem non est sed esse potest ». Cum ergo dicitur
~ «res actu est », idem est ac si dicatur «est ». Bene ergo Plato materiam
: m nullam et aliquam dicit esse substantiam?,  After a brief explan
a&m the author declares : Aristoteles vero materiam appellat,
; wqrgum‘. If we tu.rn to the anonymous commentary on Bo
De Trinitate, preserved in manuscript lal. 14489 of the Bi
FIN ibl.
&Pﬂu, we find the short statement :
@ﬂfmmm inter aliquid et nihil est, sicul
: &gf concerning t;ae Aristotelian terms.
- Our comparison
; 'th'appm: A dshem t.ha# Glaren!)aldus and the author of the fracia-
. PProach and handle the question ip isti '
from that of the othey S e darm.anner distinctly different,
i " 7Of8 Wiho definitely belong to the same
08 mmenta ini
e s 4 ry on De Trinitafe Clarenbaldus uses the exanm-
the

words : Sint izn;luj.b"’"‘? and one of wood, and introduces it with
aclatulus (No, 20 edlo positae duae statuae,. 7 The author of the
0. 20) adopts the same pat,

tern of thought : Ponatur in

d

ac

d-
corpus
ethius’
Nationale
Materia vero est mutabilitas.
in Platone diciturs, Nothing

(Chalcidio intarpp.) 94 .
P I_?i_i : mfomeg‘;ﬁp::i;aﬁ;nw'_ Q&MULMCH, Fragm. Phil. Graee. 11
mmn::? };,, g:ﬂ Pﬁ!un!a;é;i; Fu: ;:ll:mlgg aliquam substantiam.
Bies Pliocte, tas. LpYa:

¥ _ 984 (cmenm) and 286 (corpus incorporem) ;

-

medio statua aerea... In both cases, as ; X
is identical, n_amp.ly that. what mmai:: zze?tzm
of all forms is not nothing (non nihil). The doctrine i
Plato and Arlslﬂl.‘l(: 1s given in the same terms with the e
addition corpus incorporeum in the Iraclalulus, This ¢
we noted, oceurs in the commentary Libprum hune whose auth
does not mention the other two Aristotelian expressions,
assumed and proven that the author of the lractatulus copied
baldus, the comparison reveals that the tractalulus must
written by Clarenbaldus himself, [t goes without saying m
who calls Thierry doctor meus would hardly copy from anm
who also refers to Thierry as doctor meys. i
According to the traclatulus the process used to arrive at p |
matter would have to be reversed by beginning with prime s
we were to return the abstracted forms to the statue in their proper
The underlying principle is formulated by the author of the ira
(No. 21) as follows : Quicquid enim est ultimum in dissolutione,
est in compositione’. In his commentary on De Trinilale Clare
declares : Est enim inter philosophos communis animi o
quicquid est in dissolutione extremum, in compositione
The writer of the anonymous Librum hune formulates the s
a different way : Per resolutionem invenitur materia, per ec
vero Deus el forma® Again the comparison shows the
and the author of the fractaiulus express themselves in
In describing primordial matter, the fractatulus (No.
following conclusion : Est itaque materia primordialis
possibilitas suscipiendi formas, secilicet veniendi de n
quae utcumque, scilicet imperfecte, potest cognosei. In b
on De Trinilale, Clarenbaldus does not offer such a e

In dealing with potency and act, the
the statement : Possibilitas est a

occasion he refers to possibilitas q
anonymous commentary, p

(1) CI. €Cparcioius, In

(2) JanseNn, p. 44",

(3) Ms. Tours, B. M. 30
dicilur et forma., L

(4) Cf. Cuarciotus, In Tim.

(5) Jansew, p. 69°.

(6) Jansen, p. 10*
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e . sty » Nam ubi materia, ibj eat &
y e changeabihby . : ef

& wpt:::im aptitndo est transeundi de uno staty ad
e materia est... " s :
' afmtabiﬁtas. possibilitas vero mulabilitas, seijjce
w’“’mtas transeundi de uno statu ad alium, etiam de non
'l dﬂ’ﬁ: final sentence of this quotation may account for (},,.

oS! niendi de non-esse ad esse, as formulated in the lractatufy
q g ‘.vemf‘inoing than this comparison is the fr':!h‘:\wng text from
atill more €O ria a philosophis vocay,,,

fractafulus (No. 21) : Haec igitur mate

itas absoluta » quia omnem natura“:' .in o %laf,’"ll' Possibiliter,
: : hsoluta » dicitur quia ipsa est ulpyp,.
vero actu. Unde etiam «a Ny : ; :
Et sicut ovum animal esl possxl_nhter f't‘. ML membrg
: mm possibiliter et per complicalionem, smul" etiam uni grang
i insunt multa grana et culmus et paleae, sic materiae omnpi,
: ut, possibiliter. The corresponding text in Cf&!‘el.lbaldl,]t-‘- commentary
: ’ﬁv@u Trinitale discloses the same association of ideas, e.xamples and
"m:;-"l.'atﬁﬂs modus universitatis est. possibilitas absoluta in qua ompi,
praeter divina possibiliter sunt complicata, nil vero actu explicaty,.
‘Sicut enim in ovo omnia avis membra per complicationem continentyr
¢l in uno grano frumenti culmi et paleae cum infinitis granis ah ipgo
exserendis complicantur, ita in possibilitate absoluta i.e. materia inform;s
The thought expressed by the author of the lraclafulus in the words :
ia est utrumlibet oceurs earlier in Clarenbaldus’s commentary where
' m out : Illud enim possibile... ad utrumlibet est?. This again
ibstantiates our view that he is also the author of the tractalulus.
For the transition from absolute potency to what is called « defined
. polency» (definita possibililas) the writer of the Ifraclatulus (No. 22)
mﬁi 'gnfml;', called « Absolute Necessity » : Haec autem materia
Wﬁ proul omnia naturaliter in ea actu sunt, « definita possibi:
Ehsn esi:-..a jl)iiilbgoph?n a.ppellata quia, ex quo accepit formas, certa res
ﬂﬁ-nt ratfnm cognoscibilis. In hac autem materia operatur Necessitas
~ Absoluta ie. divina Providentia. Quae quidem est necessi ’
seternitas ; absoluta qui : ! ce§51tas quia est
-;’mﬁ: g uGl r?euni; ;1;111 ldebet hoc quod est. In his commentary
- f { 2 a 3 - Jos
e e Mg of e e ey
unaquacque res in o B s e‘m;t:a » dfc!tur (quia,
.’. ) orma definite intelligi potest?®.

m-, B. N, lat.
o , Ci "W' ;ﬁ 1’1464?9;’!’!2. :;. The term mulabilitas was already used by
L67;p.L, 1‘22 60[1(3) \;828" ‘ It Was later adopted by John Scotus
' , B ho, in addition, borrowed the word capacilas

1 Another text expresses a simj),,.

o ——
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THIERRY AND CLARENBALDUS

He offers the same explanation of the Absolute
wilth Lh(': divine Prr)\:'idcncp. . Necessitas ahalm,:'m
dentia, in qua omnia complicantur. Rt dicitar e
debet. hoe qum.l est. Ipsa enim est divinitas.., Quo
materia acternitas est, et ipsa Deus est, quoniam Deus ae
Clarenbaldus then continues : Ab hae autem Necessi
necessitas descendit complexionis sive concatenationis
in Absoluta Necessitate complicata sunt. 2 Exactly the san
occurs in the fraclalulus (No. 23). To strangtigic et ;
are indeed confronted here with one and the same aut.holrs.'“mm
from another writer who presents the same thoughts but in
way : Absoluta Necessitas rerum omnium complicatio est in sim
Necessitas complexionis earum rerum explicatio in eodem ord
ordo a physicis « fatum » dicitur®. Absoluta autem possibilitas est
universitatis rerum complicatio in possibilitate tantum, de qua
ad actum. Et vocatur a physicis primordialis materia sive
Determinata vero possibilitas est explicatio possibilitatis ak
actu cum possibilitate. Sic earundem rerum universitas® quat
eatt, .
It is worth noling that the term concalenatio does not oecur
text and thal this author speaks of possibililas delerminala wh
Clarenbaldus and the fraclatulus speak of concalenalio and
term possibililas definila. To confirm this significant d
terminology we can cite a text from Clarenbaldus’
Boethius’ De Hebdomadibus : In Necessitate enim Absoluta ab
omnia in simplicitate quadam complicata constiterunt el in
erant quod ipsa, ut Johannes Evangelista, summus theologor
Ouod factum est, in ipso vila eral. Cumque in ipso vita essent,
per necessitatem complexionis ad heimarmenen? jam se in

(1) JanseN, p. 647,
(2) JANSEN, p. 64°.
(3) Cf. Cuarcipivs, In Tim. Plalonis, 142 ; ed. Mu
esse voluntatem, voluntatem porro ejus seriem
« fatum » cognominatum. o
(4) Cf. Caarcioius, In Tim. Platonis, 122 ; ¢
quam Graeci hylen, nos silvam vocamus...
(5) Cf. Cuavcipius, In Tim. Plalonis,
nunc appellat hylen quam nos lat
universitas. : A
(6) Ms. Paris, B. N., lal. 14489, fol.
(7) Ct. Asclepius, 27 ; ed.
heimarmenen nuncupamus, 0 .
geruntur semper sibi concatenatis ne
ad effectum ; ef. éd. A.
1945), 354-3556. See also M
213; ed. A, Dick (Leipzig,
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it ac Tato subsunt’.

ﬁmﬂm (No. 22) quotes the same
sition : summus theologus. |
uia;:s could be cited to show that the writer of the

il expre d the same person, but the
e {, be one an > 8 | 1e
Glarenbaldus mUs

i « fact that the writer of
3 gs to establish the Y 0
- i meus and who sent his own lraclalulus

e Thii for
m mmg,:t,;:s no other than Clarenbaldus of Arras.
s ‘ tigate the authorship of two anony-

atlempt to inves Ehion i Cllar
; i losely related to Thierry and Clarenbaldus,
m;whlch e 4 The first of these two

to the school of Chartres.
w?l? b:t‘;igby its opening words Librum hune, has """"-'{l partly
:, usually qu bly written by Thierry. Excerpls

by W. Jansen as a work probably W 5 l
o i by J. M. Parent?, who also transcribed

of the second?® heve been published by ;

ol the seco i hown to be Clarenbaldus’ work!
of the fractalulus which we have sho s P gy
unre is 1o need to stress the importance of a full edition of this «little
We%én,éiarenbaldus senl Thierry’s work as a gift to the illustrious lady,
e did not send the entire tractate, since in both manuscripts which con-
 fain the three works, viz., Clarenbaldus’ letter, Thierry’s and Claren-
baldus’ commentaries on Genesis, the text of Thierry’s trealise breaks
off after the second sentence in chapter 46 of our edition. The other four
 our six manuscripts do not conlain Clarenbaldus’ introductory letter
Aractatulus. The division is very important in order Lo establish
‘text of Thierry’s work, not as it was passed on by Clarenbaldus,
it was originally written by Thierry. It is slightly shorler than
M"‘Mulus and ends just after Thierry’'s announcement
cple third Person of the Trinity as connexio aequalilalis (No. 47).
mﬁﬁmhd on this doctrine either in his lectures or wrilings
| gn!hwed from the fact that both Clarenbaldus and Librum hunc

immal.mnmmntmn_of Thierry’s rather unique trinitarian theor
pplied to the Holy Spirit? :
] m; ﬁoﬁ reasons to assume that Thierry never completed his
: 1 he had completed it, we could expect to find traces of the

In a similar context
text from SL. Johp

:NBALDUS, De Hebdomadibus, 19 ; ed, Hamn: .
B it e SR .. 0.

m The word ad fati (p. 210, line 18) is * transcribed ’
inat  line 17) the source reads aclus

3), aéri (p. 209, line 22), vero non

|
.’

THIERRY AND CLARENBALDUS

tinuation in at least one of th kg
::;-k without Gl:art_enbaldus’ k-uti i::; T;;:{mm
these four manuscripts prove that they belong to at |
three separate families.  In addition it is very unlikely that
should hzwu_ omitted an integral part of the work if g
with the third Person bhad existed. Rather than transmit
in the unfinished form as Thierry apparently left it for some
reason, l.".llm-vnlm]rlns. decided to omit Thierry’s ﬂnnﬁ‘ilnemﬁaﬂ'g
continuation and a few sentences leading up to this point.' =5
Clarenbaldus’ fraclalulus was also planned as a larger work
actually preserved in the two known manusecripts, Towa;ﬁ
of his work (No. 45), he notes three different methods of inte
Seripture and remarks : EL nos has tres lectiones in littera
exequemur. Yeb the «little tractate» does not fulfill ihie:
He also remarks (No. 44) that he will explain at what hour oiﬁg:
made the Garden of Eden. Bub no such explanation is profferred in §
tractatulus. On an earlier occasion (No. 39) he notes : Sieut pos
ereatione angelorum et de libero arbitrio eorum lnquanug'_
in expositione litterae. Again his clittle tract », as we possess
touches upon these points. :
It would seem useless to speculate on the question
Thierry, Clarenbaldus failed to carry out his plan of a larger
fact that he speaks of his commentary as a fractalulus indics
he sent as a « philosophical gift » was not of conspicuous
shorter than Thierry's tract. $his
Unfortunately, the two manuscripts (Paris, B. N., lat. 3584
Bibl. munic., lal. 339) which alone contain the tractalulus are.
little help because they are very closely related and agree to
extent that they must be comsidered as gemelli. If
different famiilies, their contents might differ in
to our difficulty, the Paris manuscript is incom
of folio 16 is gone and the following folios
The last sentence on fol. 16¥ breaks off (No.
Quidam quarto modo diem appel-. Asar
preserved in the Cambrai manuscript, is
The Cambrai manuscript contains the |
and ends on fol. 89 with
flourishes of the last words
the end of his work. This :
he used also ended th



DING TO THIERRY
FORLD ACCOR
OF THE W

; aTa . : the hitherto unknoy
i ons concerning | e

¢ F”ﬁ"dﬂm qujs?he actual or conjectural length of hotp
, an

A TR ¥ 4nal contenls and interre.
i ' come Lo examine the doctrinal ¢ o terr
o abrielind Wt:s‘;la”ﬁrst follow Thierry’s exposition withoy,

lalion of both treatises. farenices to his sources are given i‘n the footnotes

T mement‘- '?]:i:rrj"s explanation can be read'lf'y llnf!r-rslm'ni__
= Lo ;“:’:ioz:rim called for further clarification. The teaching of
~ some points 0

in the same manner.
f'e‘iju':::lintr'oclm':i,cory chapler i.halnt. he
cording to physicahl scl;;r.u;v :']mi to the IE.{!.}IT
i 1 orate on the «historical sense o Vo
| OI . u"‘:l;o I:Zef;;];;:flfgtzh:]aﬁlegorical and moral meanings which
‘;?e:;o?; e::;vositors» have sufficier}tly ex?ounde(ll.’ Tl’_l‘!.;'.“ '-_‘;}:C,‘M‘_”
of this plan is something without equal in thi h;stf}ry of‘ e_xegemlx_ | l’f"”;"
first specifies the four causes of the world : (JOd,.ltS efficient cause ; God's

~ Wisdom, its « formal» cause ; God's kindness, its final cause ; the four
" elements, ils material cause®. Since all things of the world are changeable
A &ﬁd perishable they must have an originator (efficient cause). ‘And since
they are arranged with intelligence and in the most beautiful order,
..my'must. have been created with wisdom (« formal » cause). Considering
that their Maker does not stand in need of anything but is the highest

and self-suflicient Good, He must have created out of kindness and love

~ (larenbaldus is trea
_ Thierry professes 1n 1
: '&e first, part of Genesis ac

intends to explain

i {;’.‘-m_ugmu of Thierry’s cosmological ideas is given by E. JEAUNEAU,  Simples

7 mm la mmie_de Thierry de Chartres ’, Sophia XXIII (1955), 172-183.
- (%) €. Wity o Concaes, In Tim. Plalonis; ed. V. Cousix, Ouvrages inédils
fW {Paris, 1836), p. 655 : Est efficiens causa divina essentia, formalis divina
m, finalis divina honif:as, materialis quattuor elementa. See also WiLLiam
V’ﬂ s_m:a,cfn“(?ml. Boelhii; ed. Parent, p, 124. Jouw or SavisBury, Polycra.
Xy “:is;ion; as?hz I: (Oxford, 1909), p. 108. When these authors speak of the
mﬂﬁm it e “« ;x::ml:ause_- of all thm.ga. they use the term in a Platonic,
ORiGa: W_ L . - v transfer to the Divine Wisdom the abstract realm of

Plako’s ideas or forms, as had already been d i
v i one by St. Augustine, John Scotus and
VILLIAM OF ConcuEs, In Tim. Platonis; ed, Pag i

N R o sl ko, s €d. FARENT, p. 143, points out that
RoE Hesn g ormal cause » of the world because the Creator
‘”’d—_ sgarding to ¢ 1vine concept or form comparable to a builder's plan
TANSEN, p. 15°) maintains that we can

b (essendi aequalitas) in it », A
iR endi a . As a conse-
O is the forma essendi, the exemplary cause,

Wﬂon from the existence in the
o eflicient causality which Thierry

S,

o

THIERRY AND cunmm

Lo communicate His happiness (final cause). w;y
making of order presupposes disorder, the latter pr
manifest the ci'fj}.';lldjl"‘.h w:sdmn in !L‘hc establishment of :
hus observes the structure of the world wi
fncluding the malerial cause, ie,., the fo::r e‘gr;m 8
Himself crpal,ﬂf]l oul of nothing in the beginning (No. 22,
In the opening sentence of Genesis Moses names the ef
God, and also the material cause, viz., the four elements in t
« heaven and earlh ». Wherever we read God said, ete,, h&
« formal » cause, i.e., God’s wisdom, because the word «say »,
God, means nothing bul the predisposing of the shape and form of
things in his coeternal Wisdom?, Similarly, where we mﬁ%
saw all the things thal He had made and they were very good, Moses & "
God’s kindness and pleasure at what He created. Hence the
holy Trinily is active as efficient cause by crealing matter ; as «
cause by informing and ordering crealed matter ; as final cause by I
and governing it. The efficient cause is the Father, the « formal
the Son, the final cause the Holy Spirit, the material mm !
elements. Every corporeal substance subsists out of these foi
(No. 3). :
Now Thierry deals with the question of time and defines
day » as the space within which one entire rotation of the
completed. We also use the word «day » to designate the i
of the air caused by the heavens. As such it is clearly
from the darkness which is called «night». In this contex
uses the word «day» in both meanings. In order to r
sayings of the Saints», according to which God created all
simultaneously (Eeeli. xviii, 1) or in six days (Ezod. xx,
applies the former text to the creation of primeval mat
to the informing of matter by forms. 2
In the first moment of time God created matter.
of supreme lightness and cannot remain steady
all things, it could not progress in a straight
it began to move in a circular move frox
its creation. The space covered in the
called the first day (No.5). During t
i.e., fire illuminated the upper
the air. For it is in the na

(1) This thought is criticized b
53CD. i

(2) The numbers in
of this study. The p




N. HARING

; s air. The philosg
means of the air. 1 e
. “ﬂ:hbf'?;hwem and heat’. Thus it natyeg)
rr’*t.; heat to water and """"f_"- B ki i
o heat is felt in the air, il is becays,

) ower elements. :
tft,;heéod created malter and hight, ie., th,

f&? e waised by the higher element, R Y fre (No. g
Lo} o

1 i IUI'{—]“\-' warmed unp "
i tion he air the fire na A g
this illumina of tand in doing 80 suspended the water j,

element, j.e., the waler e i 39 the nature of heat to dissoly,

l I. . .bowt:h:l:;r-ﬁ and to raise it above the air i'.\‘ virtue of
oAl mm“’fhe w:t.ery vapour in a cooking-pot and the cloygy

mmww ¢ this fact. Clouds and vapours are nothing hyy
¥ g el Sowen ‘fm\rer small water drops lifted into the air by (e
: W uIP tlﬂs heat becomes stronger, th.c-. conglomeration

into u;'e air ; if it becomes weaker, those tl_ny dn‘ap.-«" rushing
RN W anither t.u;n into larger drops and cause rain. If wind com-
% :::'h small drops, they turn into snow ; the larger drops become

M (No. 7)%
~ The huge masses

of water which at first reached into the region of the
moon were suspended through heat above the B e As g
pesult the second element, i.e., the air was, during the second rotation,
scated between the water below and the suspended vapours. This
 Moses had in mind when he said : And He placed the firmamen|
i the walers®. Then indeed could the air aptly be called «firma-
‘e., firmly supporting the higher water and restraining the
‘water in such a way as to bar their passage. Perhaps the air is
% firmament because, in its lightness, it firmly compresses
its Wﬂy.ﬂm and solidifies it. For there is a reciprocal
between the solidity of the earth and the lightness of air : the
is produced by the action of the light air enveloping it;
5 ﬁ@,m and mobility, the air, on the other hand, derives its
. mm earlth on which it rests®. Thus during the second
‘_ﬂ( t.he lmavem the fire, which had illuminated the air on the
med up the water ltnd placed the firmament between the

lonis, 258 ; ed. MutLacy, p. 236. WiLLiAM OF
i3 m‘ %BW with this theory.

IL 7M. ; P. L., 172, 77B.

72, 77D.

172, 59C.
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ppes and water. The space of that rotation h‘. ‘
gecond day {No. B). -

ow it was only natural that th '
hsI: been: diminished. The lml,n‘:nclm:f’ot:l::\:mt:.fi :m
appearance of iehuul-t, not of one continuous streteh of land, as ooyl
be d;gy.xrltusl!-:nl.-.lz_ The more steam riges ina ctmk'mﬁ'm “" ess
remains in it.  Similarly, if we cover the entire surface of 'Q. |
a film of water and place a fire over it, the film will at once begin to
ghinner and some dry spots will appear on the surface of the te
the waler 'f‘”“ "‘-””"‘f‘” and gather in certain places. Thus ¥
third rotation, the air, which was localed belween the lel;ﬁl'
water and consequently agitated by a greater heat, brought &
appearance of land and islands (No. 9). .

During Lhe same rotalion it came to pass that through the M g
higher air, which was mixed with the moisture of the land that R
emerged from the waters, the earth conceived the power to prod =
and ‘trees. This was quite a natural process. It was likewise
that the heat on that third day should produce the stars from
mass of waters on the firmament (No. 10). The faect that th
bodies are really made of water is a certainty because thq
elements, fire and air, are by nature without density, so
neither of them is visible to the eye except by accident?. 1
people maintain that they can see heaven when the air
they imagine they see something green, they are absolutely g beca
where our sight fails and errs, imagination takes over and r kes u
what in reality we do not see, just as we imagine we see the
when we close our eyes. ;

While our sense of sight originates in the light in our €
function unless it is reflected by an obstacle of some
instance, the lower air which is between us and a wa
such an obstacle to make it visible, much less
is purer?. It is precisely because it is hidden
call the air heaven®. Hence it is certain
some density which is derived from the
Thus the clouds become visible ¢
vapours. Flames which are seen
owe their visibility to water
through a window is only
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o " ¥ hghl Hence nothi

light up under the sunhg Sug
Aol u.':’: y:::.jergor carth presents an obstacle (No. o
unle : ears visible in the sky, it sust be so becays,
. ¢ ‘fmﬂﬁﬂh or water. But earth cannot be rajseq
§ [

; But it is a natural propey .,
any other way. Perty
ment, by heat or 1%

m ; 1 Lh]’s manner. For ”'mf reason all
2 n be lifted up : : s
of water that it uvisihle in the heavens must come frf_‘»m water. = Such
things that appear Similarly the stella,

i i ets.

. lightnings and the come _

B gter. Moreover, physical science altests that g,
h food must be nourished with the materig|
1 tell us that the stellar bodije-

must consist of wa .
s that are suslained wit Z
of which they consist. And the physicists

ished with fluid (No. 13).
m‘,(;:mclsﬂuod bodies were therefore made and compressed from th,

‘water of the suspended vapours during the four'th rotation or ih.:' fourt
‘day. When they began to move, the heat was increased by their move.
ment. This heat rose to a point where it became life-giving heat (vitq/;.
calor } which first settled upon the water, i.e., upon the element ahoy,.
; ﬂls earth. And thus aquatlic animals and fowl were created during
* the fifth rotation called the fifth day. -
~ Through the moisture the life-giving heat naturally reached the earty,
And thus the animals of the earth were created. Among them man wae
‘made in the image and likeness of God. The space of this sixth rotatio
has th ;
~ has been called the sixth day (No. 14).
i m then summarizes the events of the first six days and points
ut that no other mode of creation was left. In other words, whatever
is born or created after the sixth day, comes into existence in one of the
. Ms already described. When we read that God, The Lord resied on
Hsmnﬁdag (Gen. ii, 2), it means that God ceased from adopting new
mées of creating things after He had established perfect harmony
w the el?mentll.;le :;Iithoa:igg He later created some monsters and
ot _m&tes_ things, id and does so in one of the manners previously
:ﬁlﬁmed and by way of seminal causes (causae seminales ) which He
% nted in ?he elements during those six days (No, 16).
5 mﬂcﬁ v!:: a::z;s:;re the_n described by Thierry as follows : Fire
. m;d i y I]:?sswe. The two ellements between them are
1 . ﬁ tore acts upon the air which serves as a vehicle
B i i;ew the other elements. Both fire and air act
Water - Wach, t.a t hx;nimes as a vehicle conveying the power
nen mm :;:eat- one. Thus the fire is, as it were,
e earth, as it were, the working material
S elements nts between them are, as it were, the

5}?, M'&kﬁ act of the highest element

——
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is administercd Lo i;hr» lowest,. By thiair inkiboai B
ioin the excessive lightness of fire and the excess g
Such and similar powers, called seminal causes .
elements by God the Creator of ajl things, who ’a‘-‘w"
a way that 0[1-1_- of fhf:s#'. powers of the elements should
orderly succession of tn'fne:s and the proper climate, and tm :
moments of time, which follow one upon another by v !
Dwel:i‘i‘ sh[t;.uld be 'l}mdu'_m?, cor;;orﬁal creatures. This, so ;
us, will sullice as a description of the ca it
(No. 17). it Snd e NI
He now proceeds to the literal exposilion of the text. Inihs
God crealed heaven and earth (Gen. i, 1). The verse means thg e
He made « heaven and earth » in the sense that He created K
and thal He created both simultaneously. Then Thierry sets
explain what is meant by «heaven and earth » and how the o}
present their simultaneous creation. ;
Reason perceives thal every corporeal being derives the
its compactness and slowness from the quick movement an
agitation of light things enveloping it ; light things derive
from the fact that their motion and agitation rest upon some
For lightness requires the solidity of a body and vice versa.
It is obvious to Thierry that the hardness of earth com
objects surrounding it, because a thing is hard when
easily yield to separation. The fact that the earth is
the nature of the particles of which it is composed be g
not, otherwise be transformed into light things, i.e. into air or
it is well known that the particles of elements are actually
one another (No. 18). ;
Moreover, the fact that earth and water are bodies i
weight of the upper elements, for they have no weight.
that the two lower elements, water and earth, are
point of solidity by the quick motion of t
them. Their motion, however, must rest
be proven by induction®. When a m
he firmly puts one foot on the earth
transposition rests on something
it rests on the palm of the hand



EGQUires the impe.fu-"\ of the Lhrow by

“ﬂ firmer his hold ‘lh‘ the more "Illl“‘"lj\-:f

of birds starts from a solid support.  Ang
= the ﬁnlearned know Lhal a circular MOVement

(No. 20) that the movement of the celestia) g
Jar movement. It could not be otheryig,
and would either always go forwg,,
. k. It could not go forward forever, for gy,
turn back. Hence the celestial fire and the Jowe,
ent and rest upon a solid, immobhjj.

have 2 © and lightness, as previously said, come from thejp
m'ﬂﬁw» gle ga.articles. move freely and do nol tenaciougy
wwmﬂerifore they become fluid and yield to toucp

it. They cannot resist pressure nxc#pl.‘. by accident,
weigh upon anything. That is why they are light.  Congj.
fire and air are light, their hg_htnes's demands solidity tq
Solidity, as we have seen, requires lightness that surrounq
And the substance of earth and water comes fro‘n_a compactness,
ce this is so, the divine philosopher Moses rightly said that the four
s were created. By «earth» he meant all solu.i bodies ; by
1» the light and invisible alements, because by their nature they
den from our eyes (No. 21). Moses now describes the state of
nts saying : The earlth was void and emply (Gen. i, 2). Being
without the form that the earth later received through
the other elements. The earth was empty, i.e., without
and animals that were later created in it.
t, the water, is expressed in the sentence : And
face of the deep (Gen. i, 2). This means thatl Lhe
: dark. According to some exegetes, Moses
of the third element, the air?, saying : And the spiril of 1he
lers (Gen, i, 2). In other words, the air, the spiri-
0 approaches the refinement of the divine

; uixwlaf movem

odification of these interpretations.
ds void and emply, Moses adopted
formlessness of two elements, earth

; P. L., 14, 150A. Ambrose

that is designates the Holy

hom. 11, 6 ; P. G., 29, 43A.
19; P. L., 122, 652C.

~ De Gen. ad lill. lib. imp., 4,
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mixed together that they could hardly be dibﬁnm E
niess » consisted in that they lacked the forms m&m-c
out of them. The darkness over the deep describes i
of the third element, i.e. of the air. Just as the air is in
its formlessness (or lack of light) is called darkness. At t
darkness of the air was so great that the air almost appro
ness of waler and was more compact than the densest m
it was almost like water, though it still had the characteristics
This density of the air was caused by the fact that ita o
not. yet pierced by fire. The fire still lacked the power to °u
the darkness. Since at that time the fire lacked the power it
it, was indeed close to Lhe density of the air, it was without
which would break its density. Thus the word « darkness » illust;
primeval quality of the fourth element (No, 23).
The ancient philosophers called this formlessness or quasi-unifor
of the elements somelimes hyle, sometimes chaos®. Moses ealhtho.
confusion heaven and earth. Owing to their formlessness these el
were almost completely alike. Considering that the difference
negligeable that it could be ignored, the philosophers called them
less matter ». Plato, however, recognizing the minute di
does exist between them taught that matter, i.e., the confusion
lies underneath the four elements®. But this should not be
to mean that matter preceded the four elements in creation
of time®. It only means that as a matter of course confusion
distinction just as sound precedes the word®, or genus its species (M
Thierry now turns our attention to the expression the Spi
Lord. The term designates the power of the artificer (a
is to give form and order to matter. Moses, we learn from
well advised in mentioning the operative power of the
speaking of matter, because all things that exist or are s
and earth have their existence through that power
Matter of itself is without form and cannol ok
the power of the artificer who works on a:
The philosophers call this power by
calls it « spirit » in his T'rismegisi

(1) Cuarciows, In Tim. P
AmBrose, Heraemeron I, 7, 25

(2) Timaeus (Chale. in
inter nulism. ot aliquan:

.Cnrpm He



Virgil refers to the «spirit » in a poepy,s

ir terminology.- Moses and Balomon speaj; of "T:@
, while David calls this power the « word of the Lorg »ar:

Ol it « the Holy Spirit » (N(t". 27)'”1 et
5 p, Mentions vie Lrealor's opnan. .

“.'"" . pn]:!:f::fh;(l)-:s ,nut receive forms of iy )ufnj-'l.lj‘“l.m.
S Spirit of the Lond moved over fhe walers he adopg e
to designate matter in its entirely, first becays, bhe
were still in a state of confusion ; secondly because the m; '
tod waler more than anything else; SRSl beoause the ancien
ohers hold that moisture is the foremost and principa] ‘u'ul[h"r‘
s tion of things®. Indeed through heat the natura] mnistup}.
from the earth into plants and trees and then hardens, Moreq.
i beyond doubt among physicists that animals are P"""""f‘al..r-d
3 humid and liquid seed and derive their bodily structure rom j
fact that stones and metals dissolve into liquid proves that they

‘ from fluid®. We have already seen that the staps Wr-;z
created from water. For that reason some philosophers cnnsider}d’
water the matter of all things, and a poet (Virgil)® called the Oceap f,fw
Faller of things (No. 25). ;
Now Thierry takes up the sentence : And God said, Be light mad,
i, 3. With this statement Moses begins to explain the order j,
the Spiril of the Lord proceeded to work on matter in the manpe,
 planned and defined by the Creator’s Wisdom., Thierry avaii<
Mtha-apgortum'ty to speak about the divinity so Lhat we ]’I]Bj;

| what is meaut by And Gad said, and why Moses mentions
m:mantmmng the Word. He insists that what he is aboul,

is taken from true and holy theology (No. 29)

Xture

*
W

that Thierry’s cosm

e 0gony is primitive from the poj i
'n physics anc $ N point of view
e P s ast@nomy, but he offers all that the physicists

T lﬁﬂ Y E" 10 apparet sensilem mundum animal

g W I; P. L., 178, 1027 BC.
14, 135A : quod ex aqua constarent

al., 330 ; ed. MuLiacn, p. 252.
\CH, p. 186 : Natura corporis

—
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and astronomers of his time had to offer. Their -
just as primitjwu'te, bfasfed as it.hey were on the assum
niverse consists of four elements : fire, air,

words of Ch. Haskins, « Thierry’s De s;di:,';mw:;’:;xf
of Platonism », but «the trace of Aristotelian physies
carries us no i_urt.her than Macrobius »*. P, Duhem B
thorough historical 'ana]ysis of Thierry's physical Mﬁe‘ 3
author’s audqf:e ralionaliste®. Hence it may be worthwhil
Thierry’s daring and audacity a little more closely,

He attempts first to give a rational explanation of the
accordance with the physical and astronomical knowledge :
him. In this regard a great deal of work had been done by 3
Conches, whose Lheories were deeply influenced by Constantinus
and the works of Chalcidius and Macrobius?, Thierry then applies 5!
results of his explanation to the Biblical narrative. This sort of rationa
lism reverses the tradilional approach only in the sense that the
commentators first considered the text itself and then aum'
conformed with their physical knowledge. As a rule, they re
into such details as Thierry gives his readers. Although the
of Thierry’s new approach do not differ greatly from what we ¢
in the commentaries of Ambrose, Augustine or Bede, Thierry’s
may fitly be called rationalism as far as he uses human reason
the way for a deeper understanding of the Biblical account.

In dealing with the four causes that account for the creation
world, Thierry first offers rational proof of their existence and then
to the Secriptural text to confirm his rational argument. Thus,
instance, he briefly proves the existence of God as Creator before he
the first verse of Genesis to corroborate it. He considers ti
of the world a work of the entire Trinity and assigns efficient
to the Father, « formal » causality to the Son, final causality t
Spirit. Previously he had called the Son God’s W
Spirit God’s Goodness (benignilas). We have s
occasion, he declares that the Spiril of the Lor
designates the artificer’s power (No. 25) '
Spirit » (No. 27). This identification of
power is perhaps more open to suspicion

(1) CuarLes H, Haskins, Siudies in the
Mass., 1924, p. 90). 3 ;
(2) P. Dunem, Le Sysitéme
A. Cromere, From Augusti
(3) Cf, H. Frarten, Die
p. 114, An earlier attempt
Genesis was made by Joun &
In addition, Scotus drew on



i walbisiown that both A,
severely eriticized on account, of tring! ang
? ressed here by Thierry. Arigy
cause of the world Thierry stateg e
§ the four elements oul of nothip, 2 1oy
" does riot admit that matter is or cyey "':ul.;th"‘
W: except for its scientific presepq,: ba
‘after the creation of matter, t‘\:nlnli,,n‘
evolutionary principles, took placc in
. recise, these evolutionary forces cauge
of the universe and time itsclf.  Of course,
in common with Darwinism.
-W@Wrﬂl day » as the space covered during on
m heavens, but he does Ill,)[, 1_'3{].]]',.]'”‘\_ ‘.!:”_“l Lhd[[x
d to designate a 24 hour period. The light, during
was PWWded by the uppermos[, of the four l'l!‘l}lffn["j:
ial fire which also produced the heat required fo, H;,:
" In fact, after their creation the elements tollsngd
¢ to their respective nature. Fire, the mosf .
ed the spherical movement because of ifs li',:lllnn:iq.
hen the heat, generated by fire and Irr'm.ami“_mll
he two lower elements, water and earth, the
to produce plant life. The same heat creatod (),
ment helped increase the temperature of the Water
produced animal life first in the water and then oy
g the creation of man, we only learn from Thierry
of the earth man was made to the image ang
. He says nothing about the crealion of the soul, though
QM the Augustinian view of the pre-existence
from the premise that God created all things

m, e
I)“S'.‘d
COurg,
}Jllth ”‘]tj
,]‘hi{jrry,;

I e n expounded by Thierry and, as we shall see,
8, may explain a little incident. told by Clarenbaldus
of 8t. Vincent's at Laon to pursue some studies.
10 asked him to explain how the Creator
o the first man’s face?. Unfortunately,
how he satisfied the inquisitive abhot,

‘the end of his fraclalulus that the soul
‘ peak of it in connection with the
2 here that Clarenbaldus says

368 '.ﬁ'. K, Giusow, Introduclion &
Diary Mediaeval St. XV (1963), 212.

_pothing about Plato’s world soul which Thierry, umm .
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fles with the « Spirit oi. the Lord » ie., a power Whiy .h
Christians call « Holy Spirit »2, which 1'. "
The process of evolution, outlined by Thierry, is amhmf
through the i““'."piay of what he calls seminal causes. The
high‘%t of them |.~il,hr: fire quasi arlifex el efficiens cauu; . tha
earth quasi malerialis causa. The balance b oks f-h'ue .
prought aboul through two intermediate canges - gir and water
and other causes, imparted to the elements by, Ehveie. et P
the orderly process of evolution of corporeal creatures, éut
js far from eliminating God’s influence in the evolutionary T
Above the quasi artifex he places the power of the divine Artifex
for the explanation of the existence of forms; because formless ma
does not of itsell acquire forms but « through the novidg aﬁd op
power of the Arlificer».  The fact that Moses calls this power
Domini leads Thierry to an interesting discussion of the divinity,

THIERRY'S PRESENTATION OF THE TRINITY

Thierry first summons the four disciplines that lead man to
ledge of his Crealor : arithmetic, music, geometry and @
All otherness (alleritas), so Thierry begins, is preceded by
(unilas). The number two is the principle of all otherness, ¥
word ‘other’ always presupposes two. The number one €
therefore, precedes all mutability, since all mutability results frox
number two. For nothing can be changed or moved, unlessit is
capable of turning one way or another. Consequently this
and mutability is preceded by the one (No. 30).

Every creature is subject Lo mutability, and whatever
eternal or created. Since the One precedes every cre
be eternal. The eternal is nothing but the divir
is the divinity itself?, But the divinity is the

i

(1) See Wirriam or Concnes, De Phil. mundi
Die Philosophie, pp. 126 ff.  Tuvriio GREGORY, An

(2) Cf. Caarcioius, In Tim. Plalonis, 355 ;
aderant omnes erant instructi praecipuis do
lavit... geometrica, musica, arithmetica,
ad summum culmen p phiae

(3) Cf. Cnarcioivs, In
p. %4 : Py mmm
o duitatis », e als 1G N
here that it is occasionally dif
uges word unilas as a 1




B a thing is bright or warm 1,
wdj:::\r:s their existe:;lce (esse) from ¢ h}r-
iRy id to be everywhere entirely ang ..
%wm': ?;: One is the cause of f’xj.\f.ﬁll('il‘ ,,?:}i
%% Bas rightly been said : Every being that
: L) 3
‘u’--s:::{;ﬂ::e di)vinity is the forma f'sser':df' c}at‘ all thingg
tinues, we do not intend to say that B Wivinity is a fom
N o W’Gﬂa’“ with matter after the manner oi. h'f.‘_ﬂl;—:t,llurjtv
el like. We do mean to say t[-{at, the presence of the ‘!i\'iﬂit;r
o . their whole and only existence (esse) to such ap extent
mw er itself derives its existence {existere ) from the Presence
: math .mm pice versa, Creatures do not exist oul of or i, the

Vi ;-Lue
d j\'in‘

ﬁ.uy that the One is the cause of t:*xistt_ance of all creatures,
to be understood in Lhe same sense. .kaemse, when we yge the
¢ God * without any further specification, we mean the divinity,
‘m‘,m we make an addition or use the p]ural., :‘;afving ‘agod’ ¢ e
ds ', the word refers to those partaking of the dl\"]l]lt.y (No.32). Again,
 the same applies to the term ‘the One . Used without specification
ﬁmm the divinity. Used with some specification or in the plural,
word refers to whatever partakes of oneness®. Thus we speak of
yme unit ’ (aliqua unitas) or ‘ two units * (duae unitates) and 5o op
r the philosophers attribute parts to the One, they do not ascripe
the One Himself but to participants, for arithmetic teaches yg
¢ number one is indivisible. In like manner, any multiplication
er one for the creation of numbers pertains to things partaking

Ibhhhh whether a particular stalement is primarily mathematical
o ~ In the rendition of his unitas, students of his tract may therefore
it dmmtmmm translation of unitas is « the One » whenever
(1) See Librum hune, ed. Jaxsex, * : Sicu
by Ly EN, p. 10° : Sicut enim calor forma calendi

"M‘llll !lbmdimt,aie i =y endi est, albedo

In Porph. 1; P.L., 64,83B. Librum hune, p. 14°.

CLARENBALDUS,

j&?amgw of ﬂle.se distinetions, it should be
S “m s ?Mﬁpghnn of whiteness, or a man is
Sy » ° “WNE 18 one by participation of oneness. 1If a man
sk ﬁ-ﬁmlﬂg, etc., he not only participates of

3 but '::ﬂ ﬂfl-;!_mne_as which, as transcen-
BE, elc lere again it is sometimes
distinction, because participation may be
“gories), it may be both logical and

e

% ofit. From that participation comes their existence |

THIERRY AND CLARENBAIDUS

p]ic.ution (No. 33).

As a consequence, there is only one Sttt 2
existence (essenlia) of the One who is the divinity il
jteelf. But the number one which, if multiplied, compoun
or the ones of wh@ch numbers consist, are nothing else but
which are the P.Xl?-h‘-l.l(‘-('s ( m:u‘sten!iae) of creatures. As long
partakes of th: One, it perseveres. As soon as it is divided,
For the One is the very conservation and form of existen
is the cause of destruction. Out of the true One who is God all
is created. Hence in the divinity itself there is no plurality, no
(No. 34).

Since weight and measure, place and shape, time and m
quantity, quality and relation, all derive their existence from |
it is necessary that the One, who is the most exalted divinity, s
all these things by the excellence of His nature. Hence He ¢
be defined by weight or measure, place or shape ; He mgw
ment, quantity, quality or relation. He is Oneness, i.e., eterni
the never-ending duration of Lhings, the fountain-well and
all (No. 35).

Considering that the One creates every number and that numbe
without limit, it follows of necessity that there is no limitation ‘%»
power of the One. Consequently, the One is omnipotent in io
of numbers. The creation of numbers is the creation of |
the One is omnipotent in the creation of things. Being o
One must be the divinity (No. 36).

Thierry now proceeds to consider aequalilas, the Eq
generation of numbers out of other numbers in arithmetic is
varied. Numbers generate some numbers out of their
thus the number two, multiplied by itself, generates
the number three generates the number nine, ete.
some numbers by multiplication with other num
two multiplied by three, generates the number

The first type of generation produces
spheres, all of which preserve equal
duces only oblong figures with unequ
stays within the same nature ;
nature. e

The generation from the
numbers, it generates all
rate its equal, while all other

et



' plicands' One multiplic by

of the Begetter (gignens) and (. Begoyy
e, because both are truly one. Fop ) 60"
ing but what ls equal to the .\‘tmlnrlj %
ality, the gencrahc.m of equalily must, ,.'-r.m:'
wd;;y, if multiplied by any numbnl_‘ other than Lhe
must necessarily beget an Equal One, if multjpljeq by
1€ i fes all numbers. Consequenlly the O y

i i N€ canpgy
e out of Himself and His own substance (1, 30,
fo Thierry that the Equal One whom Lhe O.H'FI

self and out of His substance preuedes EVETY numbep
& nature,  Comsidering that the generation of this Eqyq) Ot
451 to the One, and that the One precedes every number, the
Eqiml One must indeed precede every number. The
i His generation from the One is eternal because, as Previoys.
* that which precedes every number is eternal. There cap },
 more elernal beings. Hence the One and the Equal Ope are

he One and the Equal One are completely one in substanee

losophers » have adopted the word « person » to designatej
can beget its own self, and it is one property to be the
ich is the property of the One) and another propterty to be
(which is the property of the Equal One). To designate
- which are, by eternal identity, the properties of the One
ﬂmy adopted the word « person », in the sense that
.m'i’ called the person of the Begetter inasmuch
person of the Begotten inasmuch as it is the Equal

is the first and only cause (‘esse) of all things and since
. __I%-_Qne equal to the One, it follows necessarily
ﬁﬁaqmd cause of the existence (exislentia) of
lIn mode or eternal limiting definition or bound-
nes a.il things in such a way that nothing
S '__-‘i},de of the limits set by the Equal One.
‘-ﬁ,}?_ﬁ lvae!'e, the image (figura)? and Lhe
"She image, because He is the tetragon
%‘_aperates in all things ; the bright-

the same sentence could mean and perhaps
‘Tothing but the One. This leads imme-
logy changes from generare to gignere.
JANSEN. 1 £0*

One
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_ because He enables us Lo distinguish all things §
For all things are distinguished from one another by their
The ancient philosophers used to call this Mode or the One equ
One either the intellect of the divinity or Providence or
Wisdonli_ And rightly so, because, since the diVinit.y is
One is the only cause (esse) of all things. Therefore the One
the One is a certain Mode and nothing can exist on this side
side of it. This Mode is nothing else but the first and eternal
who alone fixes the boundaries of all things. From that ¥ domr
forms and measures of things have their existence (existere). In th
Wisdom are formed the concepts (nofiones) of all things. ey
The knowledge of a thing is always contained in what is :
If the latter exceeds or falls short, we should not speak of k
but of false imagination. For thal reason it has been said that
equal to the One must be the equal cause of the existence (
existentiae) of all things. Indeed we speak of a concept of a thi
it is the proper description of it by which it is distinguished
others (No. 42). 5
Just as all things derive their existence (exislere) from the O
their forms, mode and measure come from the One eqnnli\e

A man exists because he is one ; if he is divided, he permh_uwr
manner, man’s form proceeds from the one equal to the same
which man subsists2. If anything is added to or taken from
we can no longer speak of the form of a man (humanitas).
cannot exist (existere), unless the equal cause of the mshm i n
stone or any other creature exists in some mabter. Fromﬁ)ﬁ-
conclude that just as the One equal to the One confains and g
the concepts of things so does He contain and produce ﬁm
things ; just as the One procreates all numbers, s0 does
to the One produce the proportions and inequalilies ol
things resolve themselves into Him (No. 43).

Now Thierry applies this explanation (of the
sures, weights and modes of things (No. 44)
ation on the second Person. Since the One

(1) Cf. Cuarcioius, In Tim. Plal
(2) The Platonist idea of man as
transferred to what Thierry ~
reside, whereas the existence
eflicient cause. 1In this sense
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nep and o formal » cause in aceqpg
» has laid down the mode of exisie

ance W”

e ('"*‘-"!'s!ere)

M equal to the One is the equal cause f exisf

ous that the same Equs_il One is the bruth ‘r;-.ncE

, truth of 2 thing is nothing bul ils equal cause of "\'I\-f', al]
elehe

Riat, in grasping it, the mind stays within, anq g, %
m (No. 45). If it dPeS SU‘E?)’ beyond (he “]uilg- ll}rl)t
e A without reality, while truth is the first, l;l" :

of all things. He who says what is true, alygy 8
Shingt. Otherwise he strays off into falsehooq "“,‘-\JT"\’\
qu&l cause of truth is as deseribed, it is quite nmnifs“?:

- ‘One Himself is the divine Word. For the divine W
- but the Creator’s pre-definition (praefinilio) defining the
and quantity of all things or how they are establishe ;
ace, This pre-definilion is for all things the
ow or beyond which they cannot exist (No. 46).
Thierry continues, has been shown to be the Ope equal
One. The One is the divinity and begets the One equq) tc-;qtha
 Hence the divinity is the Word. Of Its generation , ce .
osopher has said : God has spoken once (Ps. Ixi, 12) :
the One and the Word?2.
these remarks Thierry concludes his discussion on the
"Tn‘nity._ Then he announces his intention to
as the Bond (connexio) between the Equal One
the tractate ends.

ord
‘-:F‘SL‘I]-
n r‘ank,
equality of

rtain
- Thus he

first two
explain
and the

I suggested that, in his (rinitarian speculation, Thierry

expressed by St, Augustine : In Patre unitas, in Filio

%ﬁn ‘:fmﬂm ‘aequalitatis unitatisque concordia®, The
m@:ixél aqd. a contempm*.ary of Thierry’s main-

i 8¢ In mathematics to express what is

ie%.  Thierry was probably more directly

: ..Ps Trin.; ed, JANSEN, pp. 14* and 62°.
. Cf. Janse, p. 121, and PARENT, p. 76.
122, 615B), offers the following translation

ianzen (Or, XXIX, 2; P, G., 36, 75B) :
‘riade stat. The Augustinian thesis
95 4; P. L., 210, 652B.

e
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inspired by a statement attributed to Parmenides
De Seplem septenia_e w!m quotes him as saying : Deus
unitate gignitur unitatis aequalitas. Connexio vero ab
aequalitate procedit!. There could be no more suceinet
Thierry’s teaching. Bul the question whether Thierry
knowledge from Plato’s Parmenides or from references
writers is nol easy to answer.

Although there is no definite evidence that Thierry was
a Latin translation of Plato’s Parmenides, there is a remarkable
of ideas between them. A few quotations will bear this out,
to Plato, Parmenides declares : « The one ig, then, only one,
can be no two »%. He had previously stated : « Then if one exists,
must also exist... But if number exists, there must be many,
an infinite multitude of existences ; or is not number infinite in
and participant of existence? »®. It will be recalled that Th
this thought to prove the omnipotence of God. Thierry's
of the Equal One may well be based on Parmenides’ conclusion : «
the one must posses likeness to itself »%. On one occasion, T} we
that, whenever the philosophers attribute parts to the One,
ascribe them to the One Himself but to participants. We re
nides « Well, since they are other than the one, the other
not the one... And yet surely the others are not altogether

-~

(1) De Septem septenis, 7; P. L., 199, 961B. .
(2) Prato, Parmenides, 140 ; ed. and tr. H. N. FowLer, The Loeb Class.
don, 1926), p. 275. The surprising affinity of ideas could be accidental,
seems that the existence of a translation should not be ruled out cate
author of De Seplem seplenis, quoted above, also cites : Parmenides ¢
Deus est cui esse quidlibet quod esse omne id quodest (P.L., 199, 961B).
(PL 95, 397C) wrote about the same time : Parmenides pt
est cui quodlibet esse quod est est omne id quod est s, F
cited by Alan of Lille as (seventh) theological axiom : Deus est
est esse omne quod est (P. L., 210, 627C). However, he
of the axiom. An anonymous commentator of B
- B. N., lal. 14489, fol. 30) claims : Secundum quod
testante, quod unum est exemplar omninm
nulla diversitas, nulla ex diversitate contrar
manner, Alan of Lille cites (P. L., 210, 333
In Tim. Plal., 56 ; ed. MuLrAcH, p. 194,
school of Chartres and transeribed
Ages’, Mediaeval and Ren. Studies
quod omnes formae, in (
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certain way... Because the olhers
having parts ». If Thierry knew
{ to this work as a source of the

take of it in a
ne by reason of

even poin : :
hool of Chartres has been accused of, for
fore if one exists, the one 1is all things .2,

i re
G]a?ge.S:;?:l seplents also refers to Pythagoras : Haec esy,
‘author o

u t }{Ilarf oras* I I re
lﬂm adOIalldalll esse dOC 1 ] roras 3

J :h attention Lo Lhe
i | of Chartres paid very muc | :
denying that the o sl school®. We learn from Boethius that

L Ay d his :
w of Pythagoras an maintained that the number two (bing-

- is « heirs » hRin Salifi

. Pythﬂfm"ﬂsc?l;ﬁ‘:ivemity - Hune (binarium) 3]%,-&’1‘1{?1[‘1:1 principium
]is the tasB!f)ethius declares in the same work : Unm.la quaecumque
. atura constructa sunt, numerorum videntur ratione

& 5 : :
prinigeva rerom Iso told that all variations of inequality grow oul

tab, re
nali‘ty'-“::; that all multiples descended from the number one’,

‘have noted how such terms as generare, proereare, first used to describe
‘ &i}'fnlaﬁoﬁship of numbers, served '.I'hlerry to lead over to_tlm T‘I'l()]‘r
:-;mgﬁ'nonly accepted terminology of gignens (Father) and genitus (Son).
Thus the Arithmelica, where such verbs as generare, nasct, procreare
~are frequently used in connection with numbers, prov@ed Thierry with
convenient starting point in his speculation. Even Et_i usic, as he declared
* at the beginning, was to assist him in his explanation of the divinitys.
It was Boethius who furnished Thierry with the principle : Omne quod
est, ideo est, quia unum est®. The principle is also invoked by the
~author of De Unilate el uno who speaks of the One as follows : Unitas
est descendens a prima unitate quae creavit eam. Prima enim et una
unitas, quae est unitas sibi ipsi, creavit aliam unitatem quae est infra
- Ifwould, of course, be preposterous to assume that Thierry was anxious
i, ‘to ignore the trinitarian doctrines as they had been tradionally presented.

(1) Parmenides, 157BC; p. 301.
(2) Parmenides, 160B, p, 311.
(8) De Septem sepienis, 7; P. L., 199, 961C.
4 :&ammt_.r:-us, De Trin.; ed. Jansen, p. 56*. Librum hune, pp. 7* and 12°.
Arithmetica 1, 2 and TR £ 63, 1083B ; 1135B.
Arithmetica 1, 32; 11, 1; P, L., 63, 1110C; 1113C,
Arithmetica 11, 2 ; P, L., 63, 1115B ; Omnes enim multiplices... ab unitate
BDE, In Thivlo; P. L., 96, 396B : Siout enim unitas principium est
e GRinl _Mmli:-a, aequalitas principium est multiplicitatis.
£3 8- Ly 63, 1200 : Est autem quemadmodum unitas pluralitatis

| #m, PL 63, 1075D or ed. P. Connuns, Beifrdge

'y

R,

‘for Thierry to describe the Equal

personal names do not appear once in Thierry’s digression on t}

~of beings or numbers leads him to the One as «the

THIERRY AND Cmmm

But it was no easy task to arrive at 5

concept, of 1
framework of mathematical relation i

ship. It was

ol Onie s fos 8
St. Paul had inspired him to do, but the trant:':&o;:to

in the same context was hardly based on a logi
experienced the same problem in hig attemp: tgs:;?
as the Word, as «a certain Phil(}sopher» 4 ox :
& . (Ps. Ixi, 12) had )
The root of Thierry’s difficulties lies in wh
: s at
« bold rationalism ». While St. Augustine and ;::e:smgiu
proach Lhe trinitarian mystery by explaining it o -
internal, intellectual life from Father to Son, Thierry p
with what St. Augustine might have called a manifestation of
We saw that, according to Thierry, creation reveals God
« formal » and final cause of the universe. The first of these
is the Father, the second the Som, the third the Holy §j

although the relationship of Father and Son is insinuated in
logy gignens and genitus. But Thierry could not 8*" m
admitting that there are relations in God, which he es

In order to develop his concept of the trinitarian
summons the quadrivium rather than revelation.

-

origin of all beings». All successive steps, as d
follow with a sort of mathematical certainty and ng
noted that the school of Chartres has been suspected
The suspicion is based principally on the presentation
forma essendi of all beings. As if he had foreseen the po
standing of this terminology, Thierry insists : Hoe x
divinitas sit aliqua forma quae in materia habeat
He wants us to understand it in the sense that the
accounts for the entire being of all creatures
it includes both matter and form : ut eti
divinitatis habeat existere (No. 32).
The verb existere, used in be

doctrine was clarified by
d'hist. doctr. et lill, nr
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We have also noted his occasional use ,f
Shodi of B 1 we wonder why he dig

But, we B ;?ocausa essendi, ete. Alter all, the worq

: slern : epace of Thier

. of forma €T <een that, in the language of Thicrry.
“not spea ates a cause and we have se all things. This means that th,
forma designates formal cause » of
the Son of God is the « de in God’s Wisdom. Since they ar,

m“ eas and forms of all things rest atonic sense but identical wigy,

the original Pi

 not subsisting "‘.iml-l; God is all things, the formal or ideal cause of
' God's ebsolute 0P ltr;;ey;xisr,ence of those things that ever exist. The

all things, including y ol rm Lo them, but holds every
: : ;i (g -mt i:nf:r: sf:.shac;,‘;’: rjr]n‘:?nes (f;:m, because, as Thierry I‘l"lllarkg‘-‘
Lo xxz;ﬂfeﬁ?w:uld perish, if the One did not preserve its existence :
g : : forma es
. ﬁm-];:n?;‘: ';“::'nf;n;iz:?ioazzording}y, aims ﬁrst'lc?f .al‘l.zft-i. thL?. r.~.fi_-\-|.r-1;l.(;ﬂ
1 things in the divine intellect ; then at the existence o Cl."l,dl_l.[! units
et hose very existence was also eternally conceived in the
g’ﬁ:zm\%?d:n. God also conceived their unity or oneness without
 which they could not exist. Created beings or ﬂ”mbe': s partake of that
divine idea just as every human being partal.;es of God 8 eter.nal concept
/ of the form of man, called humanitas. Their oneness 1s u_It,lmgtrzly the
created image of the eternal One and thus they partncnpqtc.m H”“ - quae
vera unitate participantia inde habent existere et multlpln_cam (No. 33).
Thus creatures are participations of the One, not by idenlity with Him,
but by deriving everything from Him, including their existence : Unitas
vero, quae multiplicata componit numeros, vel unitates quibus numeri
constant, nihil aliud sunt quam verae unitatis participationes quae
creaturarum existentiae sunt (No. 34).

Thierry insists that the word unifas is no longer applicable to God as
soon as the word is combined with other numbers. This is his math-
ematical way of saying that the divine One cannot be participated by
multiplication or participation of His essence : Unde ebiam philosophi,
cum partes unitati assignant, non essentiae unitatis sed participantibus
nmt_ate partes adscribunt (No. 33). In other words, when a creature

S is one'and exists only by being one, it must not be interpreted as being
‘ fa;t;l;:;: :Jel:]: In?ieed the One is tr:anscendental, not. immanent in
ey ¢ i o SUTpAAESs all things «by the eminence of His
m o necesse est ipsam unitatem, quae est summa divinitas, omnia
ﬂf:; E:l:; naturae transgredi (I.\Io. 35). He is not subject

ias, Le., aelernitas el interminabilis rerum perma-

t ; divisio vero causa interitug?,

'ﬁfml- -Q!._.ﬂ_mlumnug,_ De Trin.; ed. Jansen, p. 62° :
ot th, statim in interitum suum cadit... Cum
causa interitus, eadem unitio est ef causa ut sit.

NS SR

aile

ot
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nentia, quae cunclorum esl fons ef origod. 1f
a doctrine that God is everything and Werythiﬁg—r
pe used very loosely by those who accuse the seﬁuﬁ
an error® ‘ j
Hence we cannot agree with R. L. Poole when he ¢ o,
«argued from the doctrine of the unity of all being tM
God, and thn.t God is the form of being of all thiing; », It
wrong to claim that, according to Thierry, the diﬁnih.y
essentielle de toutes choses »?. Such g verdict simply
telian realism into Platoriist idealism which is the only legil
sophical background of the Christian Platonism that mw
at, the school of Chartres. E;
In this connection it is worth mentioning that Thierry’s m i
which, applied to God, T have rendered by «the One» does not
mean the «unity of all being » in the sense thal, « all being is God ».
abstract term unilas, applied to God, stands for the concrete word v
as Clarenbaldus explains when he writes : Rectius ergo, si theologie
logqui volumus, Deus « unitas » dicitur quam « unus »5. The m:
for this usage and apparent subtlety was a grammatical o
standable only against a Platonist background. When we
Peter is one and that God is one, we use the word « one » in tweo
meanings. Peter is one by participation of oneness just as he is
white by participation of whiteness, or just by participation of
But God is not one by participation of oneness just as He is n
by participation of divinity, or just by participation of
prevent a misunderstanding, as Clarenbaldus points out, it is
more accurate to say Deus est unilas than Deus esl unus.

(1) No. 35 of our edition. CI. Macrosius, In Somnium Sei
F. EvssenuarDT (Leipzig, 1893), p. 496 : Unum autem quod... uni
non numerus sed fons et origo numerorum. i

(2) In speaking of the divine Form, the author of L
declares : Haec enim est essendi forma, quae facil sc
of this period made a clear (logical) distinetion betws
CrarenBaLDUS, De Hebdomadibus, 22 ; ed. Hal
quaestiones naturales prior est illa in qua
WiLriam or Concues, De Phil. mundi 1, 4 ;
inquiruntur circa unamquamdque re 1

(3) R. L. PooLk, Illusirations of the
1920) p. 101. Py

{4) A. CLervAL Les Ecoles de
the conclusion that Thierry is a j

(5) JANSEN, p. 61°. ALan 0F L
word unitas with the Greek monas :
esse dicitur, This connection had
naturae 111, 11 ; P. L., %W

- umerorum n
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K ? hom Clarenbaldus had ip .
N Poitiers, W A Ding
e ﬂuw‘;ﬁm:‘"ﬂrsu:unem, but they did agree on the Bramm,”
o - =s in Thierry’s frinitarian doctrine apqg hi
tod a W le;:u"a igitur in deitate piu,'alilus y Quare m\:
s in G?dt;eavy gmphasis on the divine unity '
358 gt g Nulla igitur in ('0 Phit;"t'llll'rilh.“ idcireg nvlr:
oL $hi was Aug"m”m” SR Sy Toom for relg.
Bu wuh Baeﬂ]ll.ls H

_ - renbaldus were Pythagorean allji l.\'ui]r!n'd from
and Cla ‘vine unity againsl, the Trinity of P'fl‘ﬁr_:m

ory, the One begets the L‘:qlml One
r and the Begotlen remain one and the 3871

2 ;:“ BBge-tmof the mathematical Pl‘iﬂ;?)-iple - Unitas semg
; A owever, Lo be the Begetter -
ge “mt:: (2233(?; .Lh:{ One and the Equal lﬁ:?u- ,:;: C'i
Wm :;e‘!?hiepﬂe'ya the «divine philosophers » adopted ),
Wtzgexpmss hese properties in the sense that, « the eterpg)
lf'is called the Person of the Begetter as g 18 tho lngl
Bl fhis Pemon of thie Begotten as far as it is the Equal Ope,,
s system leaves 10 room for a numbgr w1tf.:1n- t,hg number ope,
ords, it leaves no room for a « n_umencal » dlst‘l_nction of Persons,
srv's view conflicted sharply with tha}t of Culb.ert of Poitiers
isted strongly on the uumerical distinction to avoid Sabellianism
us sided with his master against Gilbert : Ex hoc loco episcopi
‘error ortus esse videtur, ut tres personas numero differen-
. We should admit that Clarenbaldus refused to accept
‘because it would imply accidents in God?, but we must,
that both his and Thierry's refusal obscured what, later gene-
real distinction between the trinitarian Persons.
es : Nullae sunt in Deo differentiae, quibus persona
' persona ‘-niﬁa‘quod_m non est alia... Ubi ergo nulla est
hﬂlﬁ‘ﬁbﬂmﬂ plarahtas ¢ dgitur unitas tantum?.

'y to overstress the divine unity against the Trinily is at
Thierry's failure to draw a clear line between the divine Persons
attri tes. When he interprets the Spirit of the Lord in
i “Mm’spm% he deals with a term of which the
@‘“ﬂﬁd among exegetes. But when he declares that
| Christians call Holy Spirit», he

Aoe

’ "- l']nl
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ancient philosophers called the Equal One « the
or Providence or the Greator's WinO‘I’n » (No ‘ﬁj
to clarify the matter. We find a similar ambiguity in
who writes : Est ergo in divinitate potentia, sapienti

sancti « Lres personas » vocant : vocabula illis a vq]wg
tatem quandam transferentes, vocantes potentiam divinam
gapientiam « Filivm »,  voluntatem « Spiritum  sanetum
corresponds  Thierry’s division between omnipolentia, '
benignilas. However, to give Thierry the benefit of l,h;
assume that the taught a personal and truly trinitarian
of considerations other bLhan his Pythagorean appromh:'
really lead him no further than to a divine Monad, or at M :
gorean Triad. But the Monad destroys the Trinity ;md hﬁg Tri
the divine unity. Far from belittling Thierry’s ingenuit,y our |
is only meant to show that his choice of the quadrivium ;
inferior to other devices chosen to throw light on a mystery
defies purely rational proof and challenges the human wmind more
Thierry was willing to admit. e

THE DOCTRINE OF CLARENBALDUS OF M‘Iﬂl’

Clarenbaldus does not simply repeat his master’s words
in the fraclatulus he resolved to append to Thierry’s treatise.
compares the Book of Genesis to the other books of th
finds a similar arrangement among the books of Roman
Then he discusses the concept of prophecy or divine ins
and the three possible ways of interpreting Scripture.
of them aid our knowledge of the Creator, he decides to
«interpretation of the letter » (No. 8). : ;

The creation of the world, expressed in the
provides us with arguments so certain that we
and unbelievers that the world has a Creator.
The world is made up of contrary
cold, moist or dry. Hence either
these contrary elements together. E
it flees from things that oppose
chance requires the T
results. If therefore the
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i E & 3 'l\,”gu\\ .
. il things. Gomsequer . € Caugeg
of “t!hﬂy come, which is illogical (,‘,,,.w]vm
whom de the world. o

or chance ma 3 it
Arﬁﬁcer who was neither man Rt
rior to man :

¢ pature 1
¢ by an
’ md'se:ihe world was p 10 angg)
pe Ma?js only a messenger of one who sendg ;. °

He Who mﬂdl.‘ the world is “”]“””""nl

To say that the world made itself. i;

9’) i wce of creation ap i

: . at the ignoral : - and othgy
pow clamms th ple he cites and discusses Lhe

enbaldl ies. As ap exam B
!ﬁlmww” hﬁ::yches concerning the Incarnation (Nos. 11-1¢)
i o )

, goes heyond what Boethius had to say op thi

i Clarenbaldus returns fO_ the ('1’_'”” ion of ial] things,
S ereated the umiverse in its phlivety, 1.0., both its fundy.
&mmm determinate shape. As Principle He createq
. mdt;h latter. There are three fundamentals : primey,)
;fsr‘::lsﬂ: (seminalis ratio) and the beginning of time,
ine, primordial matter is th‘e formlessness (infop.
J uorpmnlg and incorporeal nature, which form_lessness can
w be grasped by the abstraction of forms. A seminal cause g
power implanted in the elen"lents or in things composed of
“Owing to this power one thing produces another one at its
{ in its normal course. The beginning of time is the firgt
‘the first movement of created being from formlessness
non-being to being (No. 17).
Tﬁ lessness, i.e., the potency to receive a form or
. non-being into being. The intellect can conceive it only
- because of the confusion prevailing in the formlessness of
matter. It is well known, as we learn from Clarenbaldus,
intellect follows the form and its determinate shape, not confu-
* say therefore that formlessness can be grasped somehow by
of iorms. Since formlessness is nothing else but being
ihility, it follows that it can only be reached by removing
ﬁupatefmd object of its forms, nothing remains
le, hﬂﬁi\hsmhut the potency to receive these
% are removed, the act of existing things
W ‘comes from a form (No. 19).
5 8 forms, Clarenbaldus chooses a
8, we remove the form which

‘H, p. 242. BoETHIUS,

makes it a stalue, only brass remains. If W‘I "
prass, only (the element of) earth remains, It we d
frigidity and dryness, then what remains is mot 1
remains is formless matter, that indeed which Plato? |
ween nothingness and substance, or whick Al"lltol.l'i‘ :
fudo) or lack of form (ecarenlia) or incorporeal body (No
be wrong Lo think Lhat it is absolutely nothing, because if
the process of removing forms, we should have to p
for whatever is last in dissolving a thing comes first in
This matter has been called « absolute potency » ( poss 5
by philosophers because it contains every nature in a possible, not. a
state. The polency is called absolute because it is both
things. Just as the bird and all the members of its body m :
and still undeveloped in the egg, or just as one grain of M
many grains with their stems and chaff, so are all Lhings ¢ "
matter. Bul matler is not an actual thing (No. 81). When pl
view matter as thal which actually contains all things t.he!eﬂn
potency » (possibililas definila) because it is a definite and
thing as soon as it receives formss. e
That which operates on this matter is the Absolute Nee
absolula)®, i.e., divine Providence which is Necessity \
nity ; absolute because it owes to nothing that which it
words, the divine Wisdom operates in matter. Just as all
exist by act and nature in defined potency, so do these sax .
in the divine Wisdom in a sort of undeveloped simplicity.
identical with the divine Wisdom. St. John the Evangelist,
theologian, confirms this where he says : All things were
(John i, 4)7. PN
From this Absolute Necessity descends the necessity
or concatenation®. because the things which are e

310

(1) Timaeus (Chale. interpr.), 24 ; ed.
(2) Cuavrcipius, In Tim. Plat., 284 and
(3) Cf. Cuavciptus, In Tim. Plat., 30
(4) The term possibililas desi
In Tim. Plat.,, 283 ; ed. MuLL
seems to have been coined in |

(5) The expression p
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atenated and im""'lWin :
8

prodnced in cone

; i sents Lhe same doctp;
i vh't St- August;ne pre T a c Fine ;
Hﬁ-ﬂ mrmfﬂdagy the Absolute I\uvn,;nl} is '.:.“:;
: m hb Wisdom ; by « geminal reasons » he Meang !l-n‘
. m‘ he calls the absolute potency matter ang dvuj-
| Si-

thagoras algg -
i roduct (opus). Pythag 150 adopige
anmcyl:ﬂ&e number one he found God, i_@‘l ed

del ; » th
.Wohi?the number two he discovered matter, e, i,.h:
i the number three, the first number o have 5 Inili{lfr;

Wc,;l’dh:'mjﬂ, he saw the necessity of .[mnhm(‘!' on ; in the
m;bich is the first actual tetragon, he found matter clotheg
ek oF [lie tour elements, i.e., the defined potency (Nos. 93 ¢
m have held the hereticff!l opinion thal primeval Mmatter jg
with Ged®. But the authority of the Fathers and reasop ;)
o<t this error. St. Augustine states clearly that the gqp of
‘the Creator of formless matter, and Moses declares that the gqpy
ot smply, e formless. Thus he asserts t.haf“ God createg
ess matter (No. 24). Reason proves the same. Since Primeyy|
js nothing but potency, and potency nof.-l?mg ‘hut mutability.
 deseend from immutability. Immutability is eternity apg
is God, Hence mutability must descend from efernity, There-
meval matter descends from God and is not coelernal with Hip,
, primordial matter is changeable in every respect. Nothip
‘eternal. Consequently matter is not coeternal with Goq
‘then enlarges on the concept of seminal causes which
1 «natural cause» or «likeness of reproduction »
di)® while the theologians speak of « seminal reason »
It is, as previously defined, a power or natural ability
ik j”_’.".For that reason a grain of wheat wil]
1 or vice versa; a sheep will not produce a man or
15 natural ability is not to be confused with potene
‘may be found together. Pot 4
sl bnin ogether. ency results from matter,
- iﬁﬂi&ymm Artificer, ie., from God. The seminal

Be & and 30 ; pp. 10 and 13,

m = ﬂ"}a'f‘,) 346.

€d. MuLLac, p. 189. Since there is no
m is the first to have a ferminus medius.
1P, 1,2 ; P. L., 34, 221.
_I;‘i 34, 287.
34, 602 : Insunt enim corporeis
eminariae rationes, quibus cum
umpunt in species debitas suis
: Movet itaque occulta potentia

- suis quaeque
rum causas i

cause is like a seed which reproduces its own
course of nature (consuele]l. 1t wagq implanted in
elements by God, the Creator of al} things2. The fact
geminal causes, things reproduce other things of ﬁm
manner described does not result from matter itself. o=y
to stress the normal course of nature to eliminate abno
from the type and to exclude causes which are outside of
process (No. 27).
In making this distinction, Clarenbald
divine interventions as miracles and s:;::sra‘:!nz‘::t:l
because they d‘o not result from seminal causes (No. 28). It
erroneous in his opinion to think that nothing ever \
ordinary course of nature, since, according to God's eternal
for reasons only known to the Creator Himself, many events
against the normal course of nature, though not against. nature
nature is God’s will. Some people who erred in this respect
possibility of Virgin Birth and transubstantiation (No. ﬂ}g
After dealing with primordial matter and seminal causes,
briefly discusses what he calls the « principle », i.e., begin
According to St. Augustine, time is the movement of a
from one state to another whereby things follow or succeed
as ordained by the administration of God who created
quently, the beginning of time is the beginning o
The beginning is the first moment, the first movement
the seminal cause begins to tend to its effect and |
In so far as the Son of God is the Word, He conceived {
all things from all eternity and ordained the seminal ca
their fulfilment. Even now and until the end of the worl
the succession of time together with the Father and
This divine conception of forms has been called th
Word (No. 30). il
God therefore operates in four ways :
ving the forms of all things ; informifer
-seminal causes ; aclualiler and repa
the first three it has been said, I
Of the latter it is written
I work (John v, 17). He

(1) De Gen. ad lit.
tamquam lem{ualimt

(2) De Gen. a
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the operation O.f Christ, restored by the
{, Hence all things continue to exist jp [hr-aé
tho ) not ﬁnﬁjﬁzgji (:::‘t, i::i‘tter was crealed by Gog
both faih o ccng

tion of things }
& : recede the forma 85, Decaygq
point of Lime };t.s and the whole, were created ")Hﬂf.h(-'p

1 mﬂ are, by

1taneously (No. 3m-the jnte!‘pretaf'ion of the work of the

gy he illumination of the .: Six

: ron. We call «day» t t}ll b Vu' ]. . 1€ air by

ed Ezaemeron. | i . preceded j g NS
'ﬁ'-b]’t-heoelsstlal light. The ugeiRar Bl P : € creatioy

days prior to the creation of t
and brought about the three : TP : s
the ) g gg“gede’, this celestial light still rises and sets with the

 Accordi jon of the sun was not superfluous becgyq,
m@w:v:;.tﬁzisgza:?e celestial light was too weak to illuming,
J:;ng;iay » the space of 24 hours in accordance with the rotation
s heavenss, In this sense it is written : And there was eufam'ng and
a. one day (Gen. i, 5). We finally call «day » the distinction o
ion 'hrtween the various creations and works. Ac ('Ol‘dlng Ly, evening
morning have different meanings. If the word «day » is taken {,
imm the illumination of the air, the word morning designates the rise
the celestial light or the sun ; evening its setbing. If «day is takey
a space of 24 hours, its morning is the beginning of those 12 hours
r which the air in the celestial hemisphere appears bright through
or the celestial light, up to the point when it turns dark : ji
. the beginning of those 12 hours during which the same air
rk, up to the point when it turns bright. Thus morning also
e 12 hours of day, and evening the twelve hours of night,
n we take the word «day» to designate the division between
: ____'s:m_f.ions and works, morning refers to the fundamental s0u-
mmmm their pm'fe'etio.n. Hence evening is placed before morning,
se the stages of perfection are superior. Some people understand
the word «day » the knowledge of angels concerning creation : their
ﬁlfow;le_dge perceives created beings as they exist in divine
+ their evening knowledge sees them as they exist in them-

w“gﬁ?‘;’%ﬂg&‘:’gl, WL D L., 3¢, 344 f. Honorius Aucus-
il Omnia enim, quae Deus creavit, in aeternum

ey . Flmﬁﬂlltur. Ibid., 5 (265B) : EL haee cuncta
%ﬁ’ ‘ﬂ;@m adhuc omnis corporea creatura in

ALeuin, In Gen. interr., 18 ; P, L., 100,

,28; P. L., 172, 70D.

THIERRY AND CLARENBALDUS
selves. Although Clarenbaldus must have known

was the father of this theory, he thinks little of it (ﬂﬂx
First, i.e., in the first moment of time God erealed
and light. The word heaven designates the o o
fire and air ; the word earth signifies the two lower elements
water. God created them all simultaneously, including the
of time (No. 36). Time, being an aceident, has no existence ¢
it exists in and through its causes. For substances are nof,
causes of qualities and other accidents but are also the caus
They are causes inasmuch as it is natural to them to change a
through the succession of times. Unless there are thmgi that
there can be no successions ; consequently no time. For time is 1
else bul succession. For that reason we say that substances thal
in succession are the causes of time and that time is created to
them. For God is the Creator of substances, not of accidents,
accidents are created together with substances (No. 37)2,
In the first moment of time the four created elements were
Earth was created formless because, at the firsk moment, it
it later received, i.e., its form and completion ; it still lacked al
that later came out of it at their proper time. Water was created f
because it lacked the completion of form which it now posse
because it lacked the things that later came out of it. Air
because it lacked the completion of form which it later
it lacked stars and light. The fourth element, fire, was formless
it lacked its later perfection (No. 38).
The formlessness of light consisted in the fact that the angels,
in the first moment of time, had not yet turned to God nor were
in light and knowledge. For, as the holy doctors say, in the
of time the angels were created in fire and had not yet
to be confirmed in light and knowledge. But in the
time some of them turned to God and were confirmed
ledge, while some were cast into darkness on ace
It is true that all angels were created in a state
the state of beatitude acquired by those who
(so Clarenbaldus promises) shall show 1
of angels and with their free will.
created « before the times» (anle
created in the first moment init
In the first moment of time

(1) De Gen. ad litt. V1, 30, 47 f1. ; P.
(2) In his De Hebd., 7
enim creatura actu su
tﬂn‘ i fip e
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t first moment the light (jq -

oreated formless, ie. dgpp shing

- gut in tha
‘ghe air was
; : e §eco
: Jnr;hOB! now, and thus brought abony Lh imfjvf.
ﬂ!e ’:::tati‘m it illuminated the air ang ignite lfn,?l'
nr.td Wﬂh lt’- In t'he ""‘(‘t?n“d "UIH“HH !h.‘ '}1&

| the air a7

juncti ' € lig
d, in con};mcfwnd mlf-h rll..r\} heat . . S0b
; from below and placec o
o the wabers

b of -w'rhuo $he finmament was made : it firmly p,
3 m(ﬂﬂ 40)- ttract water through tha
oty of Bieat to SO0 SR o
Pﬂ’s it in or above the air in vapourized forp,
_ The illustrations which f',l:m'-.nb:ulfhl
. & botwein the land and the lunar region, f‘,h:
this humid substance which i breathe' was mada oi
" i ig., the ether above whm‘h the vapours hagq risen
: Al this happened during the second "Ui-atio;l
st otated the third time and illu‘mina_ted the air, Gl"catr”:
e alir asoended and the earth appeared in the form of jgjapg,
wamd . And dry land agpeared (Gen. i, 2. {\;ﬂnin Clarep.
3 W his illustrations from his master, Thierry (No. 42),
the earth conceived the power to produce, like a nursery, plants
_etec. When the Fathers claim that (at that time) Paragig,
its entirety, including its trees, apples and all, it appears
ous, because the earth was not yet capable of prodye.
and animals. It had only rececived the power to
did not actually do so except in Paradise. We read,
se of pleasure from the beginning (Gen. ii, 8)

¥

d day. Th ‘word « beginning » comprises the three days
n of the sun. On that third day the waters of the

are now.
| a fourth time. And under the influence
e air, the masses of water ascended so much

% fourth day the stars, the sun and the
om condensed air and water. By the

i

led the element under the air,
hus the water, mixed with

j - }Q'I.II » Ynxrmnanta ﬂnh!m

'y W 3
nd moment the light [“l'_‘:.“ o ”.}Il“l[
]

heat., cm}r'ff’l\""] and produced jts animals, fish S
on Lhe fifth day: “‘

On the sixth day, after the water had receded tbg, =
heat, produced plants, trees and iig animals' And vouis o
and placed in paradise. Clarenbaldus then r;m s
state during what hour of day this happened.  Gedf ‘j,
on the seventh day. This means that He ceased !rom; -

ifferent from those which He had ad p y
; After this physica leclio, Ularcnbalg\l::e:r:);t{:‘:,ﬁ:.ﬁ
text allngoriuull:y‘ morally and hiatnrically. He m
to adhere to _Lhis order. To give an example, he notu
question is raised whether the soul was created together with
we answer thal the angels were created in the first moment
within time. The soul was created within time when man

This, so Clarenbaldus assures us, has been beautifully d
Marcianus Felix Ga‘pel]a in the scene where Jupiter places the
his daughter Eternity on the head of his daughter Psyche (soul
is the Creator ; his four daughters symbolize the four states
The first of these is eternity, a state of things that are wit
or end. In eternity, 1.e., in the divine intellect the mm
exist togelher. They are not different reasons, however
reasons for all things are nothing else in God but, one single.
which applies itsell to all things that are to be created
Although Sacred Scripture speaks as if God were |
a human form of expression. i

The second state is called sempilernitas, the state of t
to exist in the first moment of time and will never end. '
according to philosophers. Perpetuity, the third sl
to things that began within time and will never o
are the souls. Finally, lemporalilas is the state of
within time and will come to an end within
and most works of nature (Nos. 46-48)'.

Capella, we learn from Clarenbaldus,
« Jupiter’s daughters». The golden
roundness signifies that eternity i
the Creator, placed Eterni
he took it away from his d:
the soul immortal, he did
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SR
.4 it to be made 2
‘ of the soul is, as it were,

fter the beginning of Lime, The
a diminished eternity, Hep, the

:  insisted that e
Bt : too modest when he- m_' : 1al hig
de."’“. Ob:]ooufl!'iierr)”s tractate was insignificant. Jyje

, Wbuhﬂﬂthe Penialeuch and the books of Roman Jaw .
: between

y 4 to define how Moses came 1o g
rhaps less ulunl?l& ﬂ:!ﬂ z:t?catrtlecr:;i;e world. His argument demong.

~ knowledge concerning b fe ‘é;od treated rather summarily by Thierry,
M 3y ems?;:‘:}e :Iu'a m,undi of William of Cnnr.‘,hl'sr’. The digres-
ﬁ. back to the IGSNP torius and Eutyches is not particularly enlig},.

on into the errors of eshis familiarity with the last of the Boethiap

‘ m though it reveals
Jpuscu ",’a,u is Clarenbaldus’ repealed claim that the Word is the
i More a?lklllngt,hin In defining ppimordial matter, he surpasses hig

e ot 4 ok on. He sees the entire creation in four

i ity and precisi ;
master ;::::‘g:; i p]f:;ses . first of all in the plan or providence of

-j"{'}pd-who is « Absolute Necessity ». This plax:t is.unfolded in sur:r:r:.'s_qiw
lHPB by what he terms «necessity of comb¥nat10n or concatenation »,
It is the actual execution of the divine plan in an orderly and coherent
X unmmon of times. In this execution primordial matter presents two
aspects be to considered : its absolute potency (possibilitas absoluta)
: mm actuation of this potency, called « defined potency » (possibililas
: ﬁmifa) The distinction seems to coincide with whal later generations
- will call primary and secondary matter, Absolute potency cannot be
~ clearly understood but becomes intelligible through the forms by which
- it becomes defined potency.

~ Clarenbaldus also offers a clearer analysis of the seminal causes and
their relationship to primordial matter. The fact that, in the normal
course of nature, a sheep will not give birth to a man is, as he points out,
not directly due to the potency of matter as such but to a natural power
aplitude, added and implanted by the Artificer, i.e., God. The
reator may change and suspend this natural power for special reasons.
the rod of Aaron budded and bloomed, and the Virgin conceived
irth without loss of her virginity?.
& the question of simultaneous or successive creation Claren-
- explicil than Thierry. The latter simply declares that

P.L., 172, 44AC.See also his Gloss on Boethii De Consola-
ﬁ-‘ G NWALD, ’ Gesch. der * Gollesbew. im Millelalter’

ity

THIERRY AND GLAREN

gimultaneous crealion refers Lo P’imﬂvﬁm =
means the distinclio formarum, i.e., the gradual
matter. Clarenbaldus distinguishes between the
tiva) and their state 9[ perfection (P"fwfcj. The 4
wed fmm('s'i- Auw{stlnet'}.l ;[‘he fundamentals ‘ :
hases : God conceives the forms of al] {hs e
ﬁy imparting both the forms and thel :ﬁ?ﬂmﬂxﬂwg
beginning of time. In Lhis sense, he maintains, it is lii&
all things simultaneously. The state of perfoction s |
existing forms of things, the effects produced by ser g
entire actual succession of times, Although all :
simultaneously at the beginning of time, God conbinues s
throughout the succession of times. He does so by act) anes
and repairing (reparalive) all things. Al things created by G
to exist, not in themselves, but in the succession of times,
Clarenbaldus, Christ restores or repairs all things the very u
perish. Unfortunately, he does not elaborate this :
point. But a key to the theory may be found in William of
who writes : Nihil in mundo perire physica sententia @
serves to show, that, on the one hand, a substantial change
creation oub of nothing, and that, on the other hand, the .
of God’s creation remains constant. It seems, that the 3
Clarenbaldus transfers the doctrine to theology and ascribes
the function of preserving the total of God’s creation. i
Clarenbaldus’ interpretation of the word « day » follows
Thierry’s exegesis. Thierry defines «day » as the space ¢
complete rotation of the heavens or as the illumination of the
baldus defines it either as the illumination of the air or a perio
(required for a rotation) or as the distinct phases in the j
creatures. He frankly admits that he thinks little of the
theory that the word may refer to the knowledge of the
creation®, Thierry does not even mention St. A
While Thierry concentrates on the physical e
earth », Clarenbaldus speculates on such ques
created, how the angels were created « before
of Eden could exist fully developed mm )

(1) De Gen. ad ILiti. 1V, 11, 18; P. L.

(2) Dragmalicon Phil.; ed. G. GRATA [
Die Philosophie, p. 144. See also Hugn
(Washington, D. C., 1939), p. 13 : D
essentlia pereat. JOHN OF SALISBURY,
ralia perire contingat, rerum numerus
Lib. arbitrio 11, 17 ; P. L., 32, 1265,

(3) De Gen. ad lilt, TV, 30, 47 f1. ; }



; his pupi]' we cannnt_ fail Lo notice tha
wg@.pe!" as described in the iulmr],,,.lm_;'

‘ot and dogrnatl'(‘. II!; ciles earliep Wri[“rs
o jons of terminology, not to copnp
ﬂ;::s;nly Plato, « Mercurius » ang \f::::;l
+ {1 ]ogic is mGSLl;}Vl—dCﬂf‘ in the second part, of
e : he Trinity.
‘I Mmﬂl t;s the pupil who -fH“n\\’f‘tl behind hig
ough his exposition is o.l’!enf nt:rbl a: :::lf(‘ll;‘}'lf,”'li‘uli:lIll‘lhnl.“‘““ve
i guperior fro Aapllysiclan’s point g
h:mi{j t.rfainiug in philosophy available gy Huf
s of prime matter, seminal causes, time, ete., are
. of his high intellectual achievements, They are
f thoughts expressed by Thierry but genuine results
He is more anxious Lo quote or refer (o ideas
2 and non-Christian writers of the past. Thys he
prove that St. Augustine and Pythagoras shared hjg
ot his terminology, with regard to the origin of all Lhings,
John summus theologus, while Thierry’s Moses is prudentis-
s philosophoru ilosophorum and his theologians are divini philosophi.
houg thhd:ﬂ'm’ent nomenclature was not of particular importance
i ’Whm both terms were still felt to be foreign words, we cannot
at this usage of philosophus and theologus reflects a different
Thierry'’s divinus philosophus, it seems, is the thinker who ascends
n to God by the power of reason rather than by the word
. He adapts the Biblical narrative to his cosmology, not
t we have seen that Thierry steps on much more perilous
¢ tvies Lo transform the trinitarian God into a Neo-Pytha-
_'ﬁim'y had at all thought of claiming the support of
writers for his novel approach to the trinitarian mystery,
‘have been at a loss to find them. The atmosphere pervading
treatise is indeed that of a « divine philosopher » rather than

4us could not simply shake off the effects of Thierry’s lectures
L a special point, to reconcile « most views of the philosophers »
tian truth. In comparison to other contemporary writers,
1 amount of patristic quotations. If we call to

Gilbert of Poitiers was equally sparing in this
@ certain pattern reflecting the spirit of Chartres.
ﬁy’,r not to disregard the teaching of the
! and non-Christian thoughts and to propose
oré scientific form. It is obvious that in

ce of tradition is more important than the
1om, the scholastic method of Chartres

o .

was bound to be superseded by a method in which
presented in ite original form, kept. its m

for a proper approach to the revealed faith.
reason why the school of Chartres soon yielded to
school ol Paris, "

DESCRIPTION oF THE mANUSCRIPTS

The works in which Thierry and Clarenbaldus
described and analyzed are preserved in six

contain Thierry's tractate, whereas only two of them
baldus’ letter and lraclatulus. The following deseription
cripts provides the essential details concerning these wor

A. — Paris, B. N, lal. 3584, fols. 1-18*, Saee. XN -
letter (fols. 1-1¥), Thierry's traclalus (fols. l'é-!ﬁ
Clarenbaldus’ iraclatulus (fols. 10-167). The
fol. 16 is cut or torn out, the rest is ing,
this manuscript for his edition of the letter in
I (Paris, 1890), pp. 49 . J. M. Parent al¢o 1
his transcription of (part of) the traelafulus
la Créalion dans Uécole de Charlres (Paris-Ottaw
213 2

C. — Cambrai, Bibl. munic. 339 (321), fols. 74-89.
It once belonged to St. Aubert near Cambrai an
letter (fols. 74-74v), Thierry's traclalus (fols 74*81+)
baldus’ fraclalulus (fols. 81+-89). The manus
closely related to A, but no direct copy’.

P. — Paris, B. N., lal. 647, fols. 167-173. Saee. XII.
the Abbey of Beaupré in the diocese of E
an entry made in the fourteenth century
de Prato®. The manuseript contains
preceded by a commentary on
by Radulphus Flaviacensis? and a

(2) CI. Pu. LAuER, Bibl. I
Pp. 229 f. : ki
(3) A. M. LanpGrar, ‘ L
353 1. e

(4) L. DeLisLE, ¢ Invenlaire des
Chartes XXXI (1870),



< CLARENBALDI EPISTULA >

‘ yt? asserit Tullius Cicero, tanla est vis probilatis, ul eam in eis quos :
pumguam vidimus diligamus el, quod majus est, in hoste miremur®. Quod
autem Cynicus? ille probitatem laudari quidem sed statim algere comme-
moravit, illis esl proponendum qui virtutem nonnisi alicujus emolumenti
causat colendam. ar.bitrantur. Quae opinio vulgaris® quidem et stulta
est. Virtutes enim in eo rerum genere sunt ponendae, quae per se placent,
tametsi nullius emolumenti spes reluceat.
r .Cogn.oscens itaqge in Ve§tra Nobilitate quadrifariae virtutis ramos
virere, inter quos etiam tam litterarum amorem quam earundem scientiam,
satagebam alicujus philosophici muneris obsequio Vestrae Bonitali prius
fore carus quam proximus. Quis enim tantam Dominam non velit mnue-
ribus quibus possit honorare, cujus inter ceteras virtutes liberalitas e
omnem imperialem supergressa est munificentiam? Cujus solertia tri- A
formem hominum ordinem®, clerum, militiam, populum, non simulata >
sibi dilectione devinxit. Unde orta fama celebris et gloriosa vix terminis
clauditur Europae.

Direxi igitur Vestrae Sublimitati libellum quem magister Theodericus, R
doctor meus, de sex dierum operibus edidit, quem Roma jam suis commisit o
archivis. In quo quantum philosophiae contineatur, liquido apparet, iy
cum ipse — utpote totius Europae philosophorum praecipuus — qualiter
exemplaris forma in materia operans cuncta produxerit, juxta physicas
tantum rationes edoceat. Cui operi tractatulum quendam supposul
quem ab ipsius lectione ita collegi, tamquam si, impotens falce metere,
decidentes a falce robusti messoris spicas collegissem. In quo si forte
quid? inveniatur laudabile, fonti potius est adscribendum quam €x fonte
haurienti. : et

Verumtamen hoc in meo labore inveniri spero praecipuum,
plerasque philosophorum sententias christianae veritati accor
quo etiam ab adversariis divina pagina robur acciperet, et 1
Quippe, ut vulgari® proverbio dicitur : Vera laus esi ab hosle.

W accommodare hoc est spoliare W‘*




L i Fmﬁﬂnitio aequalitas exislent;
: «‘m nequit aliquid consistere!.
: '.aﬂlmhha unitatis aequ'alitas est. Veritag est
ot caetera, quae su.pcnor_ trgcf:uus ""“-“'-ir._’na\-i.
 Verbum igitur dei!,at,ls Unl'.fﬂlﬁ. al:l‘]li;{li[;]h‘ ost,
itas. Kt ipsa unita'a sequa.htatem fumtaflns.lg:guﬂ_.__ Deitas
-. Pe qua gonerablone 'ql“dam. m‘:'gnu-" .I-J .11‘1.“.~uphlfi ita
locuius et Deus®. Ecce iste® 'unlfat.l.‘i- et .\’C,I,{” mentionep,
aperte fecit. Hactenus de aequalitate unitatis. Nunc quomgg,
mwdihtis et unitatis ab utroque earum procedal ""‘f’“"-'*ﬂf'lum
\ disciplinas pmpositas‘.

48 rerym,

<CGLARENBALDI TRACTATULUS®>

ar iste a Graecis Genesis vocatur et simi-lit.er a Latinis® eo quogq
pio hujus operis de caeli et terrae generatione f-l"ﬂtjl'c'fl-. Cogmwtudo
enim fuit Hebraeis secundum operum principia VO]UI.lliH‘lbll.*i lmponera
mina. Unde et Evangelium Matthaei Liber generationis Jesu Chpisii

Septuaginta interpretes, Symmachus quoque et Theodotion Pringi.
]ﬁqﬂila vero Capilulum interpretatus est. Unde habetur : In
libri scriplum est de meS. Neque tamen Evangelium Matthaei
 de generatione Jesu Christi neque liber iste de generatione cael
“ubique docet.
cto, quare liber iste liker Genesis sit appellatus®, inquiramus quae
pio hujus operis sint consideranda. Ea nimirum sunt sex primo
de ordine Penlaleuchi videndum esl ; secundo, quid auctor
;@Wi&t&nd&t et de finali operis causa ; terlio, de titulo, scilicet quare
ber iste Liber Genesis sit appellatus, de quo jam satis dictum esse exis-
Mm » quarto loco, quomodo liber iste prophetia sit et quare ; quinto,
' mudm liber iste sit exponendus ; sexto de rerum crealione.
eX igitur Moysi, quae ab Hebraeis dicitur Thorath'®, a Graecis et
‘.p"'t“t‘“}'“" appellatur, quoniam quinque libris clauditur.

omm quinque, feuca liber interpretatur'l, Et inde Penlaleuchus
. Sunt aute

m libri per quos Penluleuchus dividitur : Genesis,

3 add. philosophus RT. 4 Endof PORT. 5 Expli-
de eodem secundus m. rec. A, fol. 10. No title is
€. 7 Isipore, Elym. V1,i,4. Cf. ANGE-

_ 8 Ps.xxxix, 8; Hebr. x, 7. Cf. st. Bastt,
184 : In capitulo fecit Deus, hoe est subito et brevi

tym. V1, i, 5. 11 Ibid., VI, ii, 2.

- Exodus, Leviticus, Liber Numl“-

instituimur ad legem Dei'. In Genesi qui

lex Moysi continetur. :
(8] Et primum quidem locum obting

et distinctio personarum Trinitatis, que
divinae scripturae intelligentiam, Nee mirym
omnis divinae scriplurae cognitio innititur.
de generatione sanctorum Patrum el vita, ﬂ“iﬁ&
potitiam juris naturalis. Igitur quia Genesis caeli
et distinctionem personarum  Trinitatis et vitam s
continet, quibus omnibus ad intelligentiam legis Dei
primo ponitur loco velul fundamentum Liber Geres

[4] Post Genesim primum Lenet locum Ezodus in quo
summi principis ponuntur, Sed quare Ezodus dicatur,
opportunius dicetur. Post Erodum Leviticus sequitur
jus sacerdotale. El est Levilicus quasi quaedam
quae in Erodo breviter et summatim tanguntur,
et diffusius docentur. Post Levilicum autem ponitur
jus humanum docetur et auctoritas totius populi distir
et tribus. Extremus omnium Deuleronomius ponitur i
praedictorum continetur recapitulatio, s

(5] Est autem attendendum quod, imitando Moysen,
legum saecularium et Romanarum latores primum
tunt. Post eas sequitur Codex in quo edieta et decreta
i.e. Romani Imperatoris constituuntur quemadmodun
regis tyrannici. Deinde sequuntur Digesta in* quibus di
el humana sicut in Levilico sacerdotalia jura docentur®
In extremis vero locantur Authenlica in quibus priora
sicut in Deuferonomio. Et ad hunc quidem modum
latores scriptores legis divinae imitantur.

(6] Ecce diximus de ordine Psnf.ae‘a.uei_li et ¢
vimus et quare liber iste Genesis intiluletur
videamus quomodo prophetia sit. F
ralio eventus rerum iml:nobili_r-
visio. Unde in Libro Regum
Nec tamen quoslibet videntes
tantum quorum corda Spiritus san
fuit propheta neque Sybille quia

.: ,
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A plul"ibtlﬂ modis denuntiatur sicul quandogqye per
. yt cum Moyses virgam vidit versam in colubyyy, \';-j

j '.mo?;dere rubum®. In quo praesignatum est beatam Virgi,,

Ca : irme sive carnalis desiderii commixtione parituram Al
- Mariam nullo :-g:pocalyPSim aut per somnium sicul Danieli el I-Zz:-l-hin[:
@mm#ngn;:mpg‘einw]ligentiam sicul Da‘_".d ngi oy s aut Paulg _;.u[i
 fertium caelum rapto. Sed quae per mt.elligefnl.lam (ln'm‘nlgl}m':lm-, aut
; fﬂﬁ! denuntiantur aut dictis : factis ut Arca Noe vel .-'{a-r:rlhrm Abrahge
Item, quae dictis, aut praed:cendo fut,f_ll"a ut Ecce Virgo concipief of
~ pariel filium®, aut ostendendr’,Pra"S“"“a ut Hoc nunc os ex ossipyg
 meis el caro de carne mea®, aut item res gestas “‘"""‘_“"f” ut In Principig
creavit Deus caelum el lerram. Moysi nﬂmqu“‘_m}”“h creatio per intej|j-
,g@ﬁam comperta est per quam et Paulo Christi Evangelium cognibum.
[8] Dicto quomodo sit prophetia, dicamus qu.r_)t modis liber iste gjt
exponendus. Tgitur ut sancti perhibent doctores tribus modis exponendys
est, i.e. historialiter, allegorice, moraliter. Hislorialiter hoc modo, yt
exponantur res gestae juxla litterae sonum et significationem. Allegorice
jta ut in rebus narratis aliud figuretur quod vel ad Christum respiciat
vel ad ecclesiam. Unde allegoria Graece, alieniloquium Latine interpre-
tatur®. Moraliler vero sic ut per ea quae narrantur ad bonam vitam
informemur. Unde multopere christiano gaudendum est quod his tribus
q:fasi adminiculis ad cognitionem sui Conditoris juvatur. Quia ergo
tribus modis seriptura ista exponenda est, ut diximus, primum qunmn&n
secundum litterae significationem exponenda est videamus.

[9]_ In principio, inquit Moyses, creavit Deus caelum el ferram. De
Freatmne rerum hic aliquid videtur esse dicendum, ut manifestior fiat
:il}tgllectus ‘litt,erae. Elenim rerum creatio quasi quidam introitus est adl
m!i\::a:e:::lp;;:;:n t;f;] :;i l;zi?iltio:em (t]reat.ori::: Ex creatione enim mundi
probari possit mundum habuissltla ézl:llzii,to::me‘gm paga“_ls # m'm'-eduhs
T it m. Hoc modo : Mundus iste ex

junctus est, calidis,

Natura ergo vel casus v i
el artifex haec
Sed natura similia similibu itesili

frigidis, humidis, siccis.
. versantia sibi conjunxit®
natura mundum fecit, NeCIlfe a\{)e‘:-hca.t’_ refugit vero contraria. Non ergo
eventus ex diversis causis co il 0 casus. Casus enim est inopinatae rei
8i ergo casus mundunl f niluentibus® propter aliud et aliud inceptis.
ante omnium eClESet.‘ causae

. re
essent. Quod
Praecedunt, q

uarum cone
ursu casus fit. Casus ergo mundum non fecit.

d. ¥v. 3 and jij, o
: e o
B O Bopmuys, DeI(;;m:"’ M. 3 Gen. ii, 23. 4 Isipome, Etym. 1,
* Phil. 111, prosa 12; CSEL 67, 73. 6 influen-

[m] Igitur, quia nec natura nee casus m
aut casus aut artifex mundum fecerit, sequitur A
factum. Sed artifex ille nec homo erat nec angelus, R
mundus prior homine factus est. Item, angelus m
nomen angelus nomen est officii, non naturge?, I
tius®. Sed nuntius nunciantis nuntivs dicitur, Bt major
nuntio. Angelus ergo factor mundi non erat, quippe omn
qui, alio praesidente, fit nuntius. i
Sed qui fecit mundum, omnipotens est. Non ergo anghi'-; '
fecit. Quare artifex ille Deuns erat. Dicere autem quod seipsum
fecit, maniaci furoris est signum,

[11] Nol.anrlm_"u vero esl esse tria principia ex quibus sacris N )
catholica profluil agnitio, sciliceb rerum creatio, de qua diximus,
sacramenta el virtutes, de quibus nisi seiatur quid teneri debeabur m
haereses proveniunt. Quemadmodum ex ignorantia ecrealionis r
haeresis® Eutychiana et Nestoriana ortae sunt. Putantes enim ub
i.e. Eutyches et Nestofius humanam naturam sine humana :
esse non posse, in contrarias haereses inciderunt, ut alter eorum,
Nestorius sicut duas in Christo fatebatur naturas sic et duas in eo
personas dicens divinam naturam et humanam proprias semper
personas®. Alter vero, i.e. Eutyches veritus duas dicere in Christo
personas, unam asseruit tantum permansisse naturam dicens Chri
ex duabus sed non in duabus consistere naturis. Fortasse enim putabat
humanitatem prorsus cessisse in divinitatem®. Quod quidem imp
est. i
Sicut enim Boethius in libro De Duabus naluris el una Chrisli perso
contra eundem haereticum argumentatur, hoc erat impossibile,
divinitas et humanitas nullum habeant unius materiae commune suk
tums. Divinitas enim forma est extra materiam?. Sola siquidem
in se transfigurari possunl quae el unius maleriae commiune habml _
tum el in se facere possunt el a se pali®.

[12] Sic ex ignorantia creationis rerum in has et his detnr
multi inciderunt sicut adhuc hodie quidafn imperit1 dicu
individuum hominis, hujus videlicet speciei, esse. Quod &
est. Cum enim omnis species specialissima sit totum
suorum individuorum, si Christus essel iltiz:m‘ a.p_ecm 11
Christi substantiam species illa compler&!i- Nﬂnhgﬂm
Quamvis enim Christus aliquis homo sit, tamm Buag
praedicatur ad quid sed ad quale de Ghmtm Haec

1 Isibore, Elym. VIL v, 2. 2 Ibid., VII, Vel £
V, 19, 17; P. L., 34, 334, 3 om. C. 4 Cf. BogT
Pereen (Leipzig, 1871), p. 199. B Ibid,, 6; P
De Trin.. 2 : ed. PereEg; p. 183, 8 Bogs



~ad quid! quod non sit individuum homing,
i isto quoniam j )
ur haec species de Christo q 1 in ep y

vero Wnualis- Est autem hoe nomen Christys d:ltul::

ik
; ..'-M personae Trinitaﬁs- BERS: SR im""l"‘t‘fa!ur
t s Bt subauditur plenitudine dolnnrum. Et est ’f"‘f”l_-"'"'lum hide
NRDRS T ok sacerdotibus ad tertiam personam. -Irmrl;mq_ Duae
w a !‘ﬂs:ein veleri Testamento ungebantur : rex seilicet et sacerdos
- e hoe nomen translabum est. '
wj Multis praterea m‘rori.bll!_i lalios in-\rn]uat.(‘;f; rnis,qfs C'jjr"l]'f'r']"lfﬂ
opter pracdictam rerum creationis ignorantiam® sicul €os qui Christyp
¢ Maria carnem non assumpsisse mentiebantur fingentes Deum carpep,
W «dam pracparasse in caelo et, cl—,m_v.e]l_e{‘. % s I”U_m angelo-
‘rum ministerio in uterum beatae Virginis inductam?, Quae quidem cary
 per ipsam ut per instrumentum nasc?rf,‘fﬂl‘, RENL. it de ipsa. In quem
errorem illa etiam Evangelii® al.J('tOI‘ltﬂF prave n_1l_nl[m‘[a illos impuliy, -
Nemo ascendil in caelum nisi qui de caelo descendil, etc®.

[14] Opponebant enim hoc modo : Si Christus de Adam carnem assump-
sit, quomodo potuit non subjacere originali peccato? Omnes enim qui
ab Adam descenderunt, originali peccato subjacuisse manifestum est,
praeter solum Christum?. In Christo autem mneque peccatum neque
voluntas fuit ulla peccandi. Quam quidem oppositionem Boethiyss
dicit habere quaestionem omni modo animadvertendam. Si enim, mnquiunt
- illi, corpus Christi ex humana carne sumplum est, ergo aul ex talj qu

fuit Adam ante peccatum aut qualis fuit post peccatum. Si ex tali,

fuit ante peceatum, nullo modo debuit Christus mori quoniam nec
 tum nec voluntatem peccandi habuit. Adam enim sinon peccasse
mortem non sensisset. Nullo igitur modo Christus mori debuit.,

: [16] Ttem, si talem suscepit hominis statum, qualis fuit Ad
f:c;:ltlum, consequens esse videf,ur quod Christus subjectus fuerit peccatis
ey 111:8 ta malat pura mteg_rltate non disereverit, quia has passiones
kg scﬂvjt d};::z:tum }:usc‘epzt. Hanc‘vero quaestionem Boethius hoe
T ;‘esAéJmmum posse intelligi status : primum quidem?®

B e nto am anteq!mm peccasset. In quo statu, quamvis
s _Peccato polluerat ideoque morti nihi debebat, poteral

Hen peccandi habere voluntatem S dus T e

B G Ao SR o Ecundus vero status intelligitur
B i 1 o bl ffis u;sset, i Deo permansisset oboediens.
- Peccare vellot poc o Tert,iuse ) l;: 1on solum non peccaret sed ut nee
Mrkis S0t R $ autem status est post peccatum, in quo

. el peccatum et peceandi voluntas.

alis
qualis
pecea-
t, prorsus

am post

;ﬂ'm»s
Lo quid em. ¢, 9 ISiboRg,

g m,ﬁ; P 203, 5 Jogn [
8 Conirq Eulychen, g

Elym, VI, ii, 5. 3 eras. C. 4 CI.
. 11,13 ¢ Boeruivus, Conlra Eulychen,
iP-215. 9 om. €. 10 quia e corr. C.

{lﬂ] Ex his igitur tribus statibus sing
non totum. Ex tertio enim statu, je,
necessitas subsecuta est, mortale cg SATM
reb. Quod vero in eo nulla fuit ,,og::a:m_
ad quem! meruisset pervenire, si oboediens Deo
seilicet nec peccare vellet nec posset. Qued vero ¢
sitivit, manducavit et bibit, et quod aliorum s
lapsus est, ex illo statu sumpsit qui eo tempoﬁa“hmw
peccato polluerat. QOuo Lamen tempore illi pot
voluntas. In quo stalu non est, credendum quod Adein
nisi manducasset et bibisset. Quia ergo Christus ex his
quiddam accepit, non totum, non est necesse eum G
non accepisse, quod haeretici putaverunt, vel originali p
obnoxium.

[17] Abjectis itaque minus peritorum erroneis sententiis
sanctis doctoribus colligitur de rerum creatione videamus.
Creator universorum est tam inchoativorum quam perfecto
inchoativorum est secundum hoc quod est Principium.
secundum hoc quod est Verbum. Sunt autem Lria ine
primordialis materia, ratio seminalis et principium temporis.
maleria est secundum beatum Augustinum informitas
incorporeae naturae quae per privationem formae
intelligi®. Seminalis vero rafio est vis occulta inserta ¢
quae constant ex elementis secundum quam vim alia ex aliis
tempore consuete nascuntur. Principium autem femporis :
momentum, scilicel primus motus crealurae de informitate ad fi
de non-esse scilicet, ad esse. &

(18] Et haec sunt tria inchoativa quorum Creatorem
credimus et asseveramus®. Revertamur autem ad primordiale
et perscrutemur qualiter debeat intelligi quod dicitur de ez
est informitas corporeae vel incorporeae naturae quag
formae utcumque potest intelligi. Deinceps quae d
dicuntur perscrutabimur. ;

[19] Est itaque maleria primordialis 1
suscipiendi formas, scilicet veniendi de non-e
scilicet imperfecte, potest intelligi®.
valet intellectus deprehendere, quae
materiae. Intellectus quippe formam
confusionem. Unde dicitur qu
inlelligi informitas per privat

1 Supple: Adam. 2 ct.
4 CrarensaLpus, De Trin.;
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i pomihilibas.' per privationem formae
Ablatis namque formis quoquo modo 5 ".'hug
esse remanel, scilicet' posm_bxhta_; 5““""il’itfnd‘,'
im ablatis, deperit actus existentivm rerum. Qp,,,
s 0T W pl'OVBnit". ' ;

- hoc modo materia per pl"lvalmm'l'fl formaryy,
Ponalur in medio statua aerea cui mente et cogitatione eam
' M&]mnus unde habet diei « stafua ».'Quod ergo remaneh;y

[tem, aeri detrahamus mente eas proprietates unde habet, dje;
Et quod relinquitur, erit terra. Porro terrae abstrahamyg
om et siccitatem. Et quod remanehlt,‘ non nihil est?2 g,
rmis ¢ id nimirum quod Plato dicit esse inler aliguap,
toteles autem aplitudinem et carentiam siy,

; dum illud omnino nihil esse quoniam, si quis eam
448 eui modo formas detraximus voluerit retexere, oportebit eum
e ﬁﬂﬂ assumere. Quicquid enim est ultimum in dissolutione, primum esg
in compositione. Haec igitur materia a philosophis vocatur possibililas
' absolula quia omnem naturam in se habet possibiliter, nullam verg
actu, Unde etiam absoluta dicitur, quia ipsa est utrumlibet. Et sicut
m animal est possibiliter et ovo omnia membra avis insunt possibi-
ﬂﬂ" et per complicationem, sicut. etiam uni grano frumenti insunt
m grana et culmus el paleae, sic materiae omnia insunt possibiliter
Ipsa vero non est aliquid actu. :
Mﬂaec autem materia considerata prout omnia naturalia in ea
~actu sunt, definifa possibililas est a philosophis appellata quia, ex
accepit formas, certa res est ioni W
e s ; et rationi cognoscibilis®. In hac autem
mo!)eratnr necessilas absolula, i.e. divina providentia. Quae quidem
. z;’wmdas quia est .aet.?rnihas"; absoluta quia nulli debet hoe qu;ad
e &ﬁ::: namc_[;:e.saplentia in materia opera!,ur. Et siicut omnia naturalia
fgontia s?::ﬂ ﬂltift»e atftu el natura subsistunt, ita eadem in divina
Niitin ipsa suntpg?gszgl?psgzzﬁga;d?mt.simflicitat.em complicata.
: : entia est. i
W‘ha R st t.est,atuI:- e Quod etiam Johannes

A.ﬁ]‘ﬂwestputan

Omnia in ipso vila

18, De Trfﬂ., 2: od
; ed. PEiper, p. 152 : Omne namque esse ex forma est.

Dus, De Trin, - .
» ;..g-."'é'c‘,’jé“ : 3 CLaRENBALDUS, De Trin.; pAd*. 4 Ibid,
‘aeternitas om, C, am“hhnalﬁnus, De Trtn.; ed. JANSEN, p.64*. 7 id
Hebdom., 19 ; eq, H“n.v CL. Librum hune; ed. Jansen, p. 21°.
 simpli qusdam ;;np-}iéor In necessitate enim absoluta
mes Evangelista, ._m_:: ata constiterunt et in eo omnia
m in Boeth, ds‘!‘f-';;:. theologorum, testatur : Quod
unitas seilicet lale (Ms. Paris, B. N., lal. 14489,

‘complicans in se i
g . 0 -
ERsas o Elmi{m rerum univer

o

* sionis sive concalenalionis, cum ea, ¢

; [“] Ab hac autem nm’m

cata sunt, ab aeterno ad fati seriem
tenatis et sese complectentibus
attuor rerum universitates quas Augustinus
Omnia, inquit, per ipsum facla suni in 'Vm';
ralionibus, in opere®. diertns !
Verbum autem absolutam necessitatem hm,ﬁ iy
vocat. Seminales raliones vocat, vires mlt:u e
quas per necessitatem complexionis alia ex aliis
producunt.ur. Maleriam vero vocal possib ns te
vero possibilitatem definitam. g

[24] Pythagoras® quoque diu admiratus, quare num
terminaretur — numeri enim sequentes denarium tantum
tiones ut undecim unus et decem, duodecim duo et
ceps — tandem hujus admirationis hoc modo exitum invenil
Deum i.e. necessitalem absolulam, in binario M e
possibililalem ratione alterilatis constitueret, in 3
omnium numerorum medio termino connectitur n

1 Crareneavpus, De Hebdom., 19; ed. HArNG, p. ldl:'
esset, descendentia per necessitatem complexionis ad h
sibilitate definita manifeste deprimunt ac fato subsistunt.
enim totius numeri series ab unitate incipiens unitate terminatur, j , sie
ab operante principio descendens ad fati seriem... Comm. in
Paris, B. V., lat. 14489, [ol. 19¥) : Absoluta enim necessitas rerum
est in simplicitate. Necessilas complexionis earum reruni
ordine, qui ordo a physieis fatum dicitur. Absoluta autem possibi
universitatis rerum complicatio in possibilitate tantum, de qua Ve
et vocatur a physicis primordialis materia sive chaos. Determinata
est expiicatio possibilitatis absolutae in actu cum possibilit
universitas quattuor modis est. Fol. 25 : Possibilitas namgue
philosophi appellant primordialem materiam. 2 Cf.
10,17; P. L., 34, 346. Comm. in Boeth. de Trinilate {;
19) : Est tamen universitas rerum quattuor modis
in absoluta necessitate, est in necessitate cc
est in determinata possibilitate. Et hi sunt
omnium rerum... Et ea quidem universitas



i .
- e
: st maleriam ¢
et actu tetragonus est ma L quatbyg,
get possibilitatem definilam intellogepy;
universitatis, quia nihil esse videbat, eliam
R cadbuor fit numeris i.e. unitate, binarj,
nz'uonsbiliter nullum numerum  naty, '

_ ex
;
' .'«Wfﬂﬁht& dicit Augustinus® : Mundum fepjy;
: i?ﬂllmc auctoritatem sumens (?h' libris ..‘-.;|I..~m,,ni.\1.‘
L 'Md‘:d‘. idam voluerunt hanc inflormll-elll':fln.. scilicet mgg,.
._m'qu ™ ternam Deo esse : nimis imperili qui et auc| Oritale
i Im'co::mmﬁagabilibus rationibus salis abundes confy.
=il mmmAugustinus quod F f‘{f-'h" Det (j""".”"f" esl '-'lif“-"ﬂu's
r. ‘Moyses quoque in hoc opere dicit : In e crequr! D
.f.ﬁ'mm. Terra aulem eral inanis el vacua, scilicel informis, B,
Mo quod informitas a Conditore universorum, -l_}t.'ti‘ creata
I 'ﬂ.y;::cntit illorum haeresim qui stulte de primordiali materig

alitep

AICL

: ) Rationibus quoque convinci ])G-SS‘LI{IL Cum enir.ul primm?dialis
: Yu‘m" ia sit possibilitas et nihil aliud, possibilitas Vero nonnisi rmlt‘:-nl'nlila;5
: o_porut eam ab immutabilitate descendere. Mutabilitas enim ab immyta-
bilitate ex necessitale descendit. Immutabilitas vero est aeternifas
puae Deus est®. Quare necesse est mutabilitatem ab aeternitate descep-
re?, Bt sic primordialis materia a Deo descendit. Et ita non est coae-
Deot.
w m materia primordialis omni modo mutabilis est sed nullum muta-
bile aeternum. Quare nec ipsa est aeterna. EL ila non est coaeterna Deo,
'nde manifestum est eos, qui id dixerunt, falsam protulisse sententiam.?
are dicamus quod catholice dici debet, scilicet quod Filius Dei, qui
(Creator est universorum, informem de nihilo creavil. materiam.
e f“]nhnpllus de seminali ratione agendum est quae a philosophis
naturalis ratio sive similitudo n
rafio vocatur! 0, Fst itaque,
~ bis,ele. Quod ita debet intell;
Wl& ex similibus producu

ascendi, a divinis vero auctoribus seminalis
ut diximus, ratio seminalis vis msita elemen-
gi : vis, scilicet aptitudo naturalis juxta quaim
ntur. Unde fit ut de grano Lritici non nascatur

s o P00 5SS Ly @4, 266. 2 Sap, xi, 18. 3 habuisse
MB":“%"’,J;‘;' 3’16; - Ly 34,222 5 Comm. in Boeth. de Trini-
Sed ab immutabilitate ger.. 21 : Materia autem mutabilitas est. 6 Zbid.,
o te descendit mutabilitas. The same statement is found
ﬁv :.";:;m“’ De Trin. ; ed. Jansen, p- 60*. 8 Comm. in Boeth.

R S EITOr eorum qui dixerunt quod materia coaeterna

it et Deus eam creavit. 9 cf, AMBROSE, Hezae-
P e ‘:;"::a, In Gen. 1,1 ; P. L., 107, 443A.
2 00 MRLsOR, . 185, - Augusting; De
w8i Vi, %,.’ﬁai-?;h.%ase;’sfz; 344. ;

Juxta quod ait Augustinus : [n & il

ex grano exiguo vis illa mirabilis prog

N p—

e
i ¥ i

, vel de faba triticum, vel ﬁ 5

non mole corporeae magnitudinis sed pi

[(27] Mla itaque aptiludo naturalis qua hoe
eis quae constant ex elementis dicitur, By e
possibilitas. Et quamvis in eodem queant inveniri
bilitas el aliunde provenit aptitudo. Pﬂui.bi}im,‘
aptitude vero ex artifice, scilicet Deo, rebus m
esl seminalis ratio, semen est quo alia ex aliis similia
semen ex viro vel ex mare emittitur in matrice o
seilicet aptitudo naturalis juxta quam alia ex aliis con
ab artifice Deo, qui cuncta creavil, inserta est materi
Nec esl ex ipsa maleria, ut juxta eam quaelibet res alias
generis producant consuete, scilicet non contra solitum
Et consuele dicitur ad remolionem monstruosorum, quae nor
solitum cursum naturae proveniunt, et ad remotionem i
quae non solito naturae cursu res faciunt evenire,

[28] Nam super molum cursumque naturalem
habet aptum se posse de his omnibus facere alind quam
rationes habent : sicut virga Aaron praeter solitum
peperit amicdala ; sterilis mulier inventa in senecta pe:
cepil, virgo peperit, virgo ante partum, virgo post part:
in altari in carnem Christi, vinum per benedictionem ¥
nem. Quae omnia multa aliter, quam rerum ratio seming
occullis quibusdam causi§ in mente Dei absconditis °
evenire, :

Sunt enim duo causarum genera. Unum genus o
insertae sunt elementis ex quibus alia ex aliis.l‘mlz;
consuete producuntur. Aliae vero causae s?nt an
aeterno absconditae quas ipse rebus conditis non

in quo sunt absconditae seminales r:
oriturarum — sicut absconditus
et ipse decimatus esl — sed in 1

(29] Nemo itaque impie ¢
nihil contra naturam, scilicel ¢
posse, cum ex quibusdam




 pon contra naturam quae est volunta
i in mundo potest evenire. Quod quia denegg.
pihil posse evenire confra naturam, ‘“‘“”iéez

cursum — quod onmino_ fals.r.nn et — ideireg

W posse peperisse, panem ettau_1 in altari vept; it

vinum in sanguinem €0 quod h(?rum senunth\ r;..lliu hoc nop

gﬁtﬂ'm rerum ralio seminalis occulta vis, scilicet inserts
4 et difficilis ad cognoscendum.

] & prim:ipio femporis de quo nos ‘\u;zua[irms. aperte
ita definiens : Tempus est crealurae rr:c.{zrs r-ff’ uno in aliyg
sipoe i, succedentibus rebus secundum ordu.-fmmwm adminig.
s Dei qui cuncla ereanit’. Principium igitur temporis est principiyy,
w Vmoluu. Istud autem principinm nihil est aliud quam primum
St i. e primus molus creaturae aul tempu.s quo r&f‘l’{lrill{]“:- ratio

: tum suum atque integritatem tendere coepit. Et de inchoativig

1]

Perfecta autem sunt formae rerum, effectus seminalium rationum, inte.
- gra suceessio temporum. Nam in eo quod Filius Dei Verbum est vel existit,
. formas rerum ab aelerno concepit et seminalibus rationibus integritatem
adesse jussit et temporalem successionem etiam nunc et usque in finem
mundi cum Patre et Spirilu sancto ad nostram utilitatem disponit,
Sed formarum in Verbo conceptio a sanctis doctoribus proprie dicityr
ereatio in Verbo®.

- [81] Quattuor igitur modis operatur Deus : in Verbo formaliter rerum
formas concipiendo, in materia informiter, in seminalibus rationibus

gninllﬂ.er' De quibus tribus modis dictum est : Qui vivit in aelernum,
w:’mm simul®, In successionibus vero temporum operatur actua-
E&ret m_pafative. Nam motu temporum ea, quae intereunt, per eundem
Mm Christo ?perante reparantur. Unde omnes res, licet non in se,
5 h!mun successionibus permanent. Unde dictum est : Paler usque modo

m f: t,::: ;fa:::s gf:lm itaqt{e quattuor modis Deus operetur,
B inf,ormit,er ;I:m :il;lll:ti;‘fl]ti:;em in 'Vef-ho creasse'fc-)rma-
singliter. o successionjbl; tep rdialibus rationibus complicite et
seminal : s tempor

: 3 . um reparative et liter. Et hi
sunt modi quibus universitas rerum existit, 4 REingker

p ) :':‘m__ .?if u!rz.:mque simul concreatum : et unde
actum est. Sicyl entm vox maleria verborum esi, verba

LUl v, 5, 19 . .
: 5‘ ;}:a:; lli;i: ?li_. S22 0r AveusTiNg, Enarr. in Ps. xxxii,
B19A. 4 R, ':;;: ip' ;'-: 34,268. 3 Cf. Arcuin, In Gen.
Joan. v, 17 - 5 CL De Gen. ad lin. 1V, 12, 23; V,

o

creavil maleriam®.
[88] Praetractatis igitur illis sex, de
deinceps de Eraemeron, i.e. de operibus sex
enim sex dierum interpretatur, Sed Prius quibus moe
mus, ut postea de operibus sex dierum evidentius d
uno modo dicitur illuminatio aéris per solem
Additum mltmp est per caelestem lucem qutmim lux ¢
creationem solis praecedens, tres dies sine sole m‘ e
sicut Beda® testatur, ex quo sol creatus est,
sole oriente el occidit occidente. Nec erat superfluum po
solem creari, quia lux illa non erat sufficiens ad abris |
Sed, sicut sancli doctores asserunt, diem efficiebat similem
[34] Alio modo dicitur dies per conversionem caeli
horarum. Juxta quod dicitur : Faclum esl vespere el
Tertio modo dicitur dies creaturarum? operumque di
videamus secundum unamquamque acceptionem M
et quid sil vespere. Mane itaque diei, prout dies pro ill .
accipitur, est ortus illius caelestis lucis sive solis ; vespere
occasus. Caeterum secundum hoc quod dies spatium xxiv
latur, mane diei est principium illius spatii xii horarum g
riori hemisphaerio lucidus apparet sive per solem sive
caelestem lucem, et finis ejusdem spaltii xii horarum qua
Vespere vero est principium illius spatii xii horarum quo
phaerium obscuratur et finis illius spatii quando illu
mane pro xii horis diei et vespere pro xii horis noctis aceipitur.
[85] Cum vero dies pro distinctione creaturarum et
mane pertinet® ad inchoativa, vespere autem ad perfectiva.
ante ponitur, mane vero post ponitur, quippe perfectiva
inchoativis. De quibus utrisque superius dictum
modo diem appellant® cognilionem angelicam®.
vocant angelicam cognitionem quam habent de
providentia ; vespere vero distinctionem reru
agnitionem in angelis. Quam sententiam nos
[36] Amplius vero, prioribus praemissis
tempus pertractandum est. Primo igitur

s

creavit caelum et ferram et lucem. Etinp

1 AuvgusTINE, De Gen. ad lil. 1,15,
91, 17AB. HucH oF St. VIcTOR, De Sacr.
AC: vel creaturarum marg. C. 4
IV, 28,46 f1.; P. L., 34,315.



" seilicet q_ua.ttuor El(v‘ll’!(’l‘l!.’i, Nomine
quae sibi cohaerent, ignis scilicet
- s quae sibi quoque eohaerent ad m\im;n‘]
é&a designantur. Creavil tallf-ef;:r::p Pm“'-'_l|"mpr;rig;
3 . ris momentum aeparaveril in quo
. illud it sed illud temporis momentum ipsis simy]
3 R mtm.n aliquo et per aliquid, quoniam
“P“'! se creatum sed illis, quae ei causae supt
"N ;0 tantum substantiae causae sunt qualitatum (ft‘,
ki mumetmm causae bemporis sunt. !,T,an;:_n-, INquarn,
earam est mutari variarique successione temporum,
uccessione mutarentur, non esset successio. Eg
¥ e Tempus enim nihil aliud est quam successio. Unde
: : quae suceessione mutantur causas dicimus esse temporis,
£ Et ideo dicimus esse concreatum substantiis, non ante
; m . creatum. Deus enim tantum Creator est substantiarum, non
nl. Accidentia vero concreala sunt ipsis substantiis.
] Primo igitur temporis momento creata sunt quatfuor elementa
i sis conereatum est elementis. Sunt autem creata informia ipsa
 quattuor elementa primo temporis momento. Terra creata est informis,
primo temporis momento caruit eis quae postea habuit, seilicet
it forma i.e. integritate formae. Caruit quoque omnibus illis quae
pmtq‘ sutf quaeque tA_ampore processerunt‘. Aqua quoque informis
t quia primo temporis momento formae integritate, in qua modo
est l:f.- mibus aliis quae postea ex ipsa processerunt. Aer eliam
primo momento temporis creatus est quia caruit integritate
‘quam postea habuit, scilicet primo momento temporis stellis
et luce quae postea habuit. Quartum quoque elementum, ignis
, ereatus est informis, i.e. carens integritate formae quam postea

&m‘:ﬂ"? ej:;s erat quod angeli, qui in ipso primo temporis
o g Fnon Um conversi erant ad Deum nec confirmati
e e “m}nt_eml!l angeli, ut sancti doctores dicunt,
Deum nee co:};i:::oinui e igne crf:at.i. .Non aulem conversi St{nt
mmm momento uce et scientia primo momento. Sed statim
D R ‘l“ldﬂm conversi sunt de eis et confirmati
m';meéo i tenebras per invidiam detrusi. Et
i i 11: bono statu, i.e. in tali in quo mihil
s itudinis® in quo postea manserunt qui confir-

m’?? €d. Harixg, p.6. 2 Cf. Hucn or ST. VICTOR,
256D, Mm mﬂﬂ- IL3;P. L., 176, 82D. 3 Cf. Summa
¥, De Div. naturae 1,7 ; P. L., 122, 446A.
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fempora, scilicet primo momento temporis, ante

.. .

4§ sunt, sicut postea de creatione
quentes ostendemus in expositione
omento angeli creali sunl, ideirco dieit

Unde non dixit ante tempus, sed ante lempora, per
successionem temporum. s

[40] Lucem quoque creavit Deus primo momento
creavit elementa, quae dum fieret, scilicet primo
non illuminabal. Unde dicimus quod aer informis ereatus
brosus, primo temporis momento carens luce sicut et stellis.
postea momento coepit converti lux illa sicut modo sol ¢
terram ita ut conversione sua de puncto ad punctum
horarum i.e. diem, sicut sol modo facit, efficeret. EL ita co
de puncito caeli ad punctum post primum momenmm,
conversione sua illuminavit aéra, inferius scilicet elm,
et quod cohaeret igni. Post primam deinde conversionem
primam diem qua primo illuminatus est aer, iterum o
ab ortu in occasum convertendo se de puncto caeli ad
illuminavit aéra. Quo illuminato, calore? immixto ei et
lucem, quoniam ex luce quae prima vis ignis est calor
inquam, illuminato, quoniam erat vicinior igni, calor, el
immixtus, aquas subjacentes ad se traxit et super aera (qui
et factus est firmamentum) vaporaliter suspensas statuit aquas.

[41] Est etenim caloris natura aére mediante aquas sub

here et in aére sive super aéra vaporaliter suspensas statuere,
nobis apparet quod calor solis aére mediante incumbit aquis et eas
liter suspensas in aére constituit. Unde et nubes sunt. Nubes
aliud est quam conglobatio minutissimarum guttarumaquac quae, g
incurrnnt se ad invicem, faciunt grossas guttas. Bt inde plw
priusquam se incurrant, frigidis contingantur ventis,
Si vero condensatae in grossas guitas vehementia frigy
gantur ventorum, faciunt grandinem congelare. Hine
et grandines naturaliter proveniunt. Et sicut calor modo ag
attrahit et in aére vaporaliter in nubes suspendit
praetaxatae lucis i.e. secunda die calor, ex
centibus, aére mediante fecit aquas
suspensas. i

[42] Quibus ascendentibus et spatium 7
regionem deserentibus, aer iste inferior,

! Cf. Hues oF S1.VicTor, De Sacr.
P. L., 176, 81A. 2 The rearding is
Tim. Plalonis, 128 ; ed. MuLtAcH, p. 211



N. HARING
us est. Unde et humecta vocatur substanji,
er super quem ascenderunt aquae v F"}Falitel:

. Haec itaque facla sunt secunda [ypjq

anvdrsa est Tux efrect.iv.a d'ierunll. et tertio iIInmina\.i[
diem tertium. Et aére tertio illuminato, magis e Magis
jimtin super aéra suspensa est, natura caloris hoc exigang,
Wmm Calore namque immixto aquis, mediante aére.
nt el apparuil arida. Sicut aqua cooperiente mensam -
atur, calore desiccatur aqua et apparent maculae in mensg,
ente, sic aquis deficientibus ascer;dzl}c!? pei‘c;‘amrr_‘rn ad supe-
sy : insulae. Et hoc est quod dicitur E! apparyi; aridg,
ﬁﬁb tunc terra concepit! vim velut quoddavm seminariom prody-
M“ se herbas et arbores et caetera quae deinceps processerypt ex
Bt ut dicunt sancti doctores paradisus factus esl cum inlegrilate
sua, scilicet cum arboribus et pomis et cum omui integritate. Quo 2 videtyr
‘miraculo Dei contigisse, ut scilicet cum integritate fieret. Nondum enim
60w ant apta producere herbas et arbores et animalia sua. Sed tantum
vim producendi el velut quoddam seminarium conceperal — quod ey
hoe quod rerum integritas, quae ex terra processerunt, in aliic terrae
partibus nisi in paradiso non processit facile perpendi viderique potest,
Factus est itaque paradisus die tertia. Unde dicitur Ef plantaverat para-
disum valuplalis a principio, i.e. tertia die. « Principium » enim vocantur
tres dies, solis crealionem praecedentes. Et terra concepit vim producendi
- ex se herbas et arbores et apparuit arida, sicut. dictum est. Et m
‘gatum est. Et aquae positae in ea forma quam modo habent.
; ‘ﬁlm't.o enim conversa est lux caelestis effectiva dierum. Rt calore
‘Operante per aéra multitudo aquarum ascendit adeo ul. aer ipse superior,
qui i@eﬁus. est ﬁrma_mentum, dquarum multitudine densaretur. Et sic
mﬁ;ﬁiﬂ ;:;:Zl‘s;one, Le. quarta die de aére densato aquis factae
‘ ) st sol et caetera stellaria corpora. Et ideo dicitur

est sol, per cujus additionem augmentata est
dici. potest, sive ft“s sit de Praecedenti luce materialiter, quod
g ) actus sit aliunde,
&?B:aafi:.l:g:; f}i?)t?eii:: factae sunt et il} firmamento positae.
e0que mediante agre in::-umburat mc')tus -ho'c exigente, calor adaucilaus
a quae erat cireg i ente 1nfer1<_)r1 e'lemento sub aére, i.e.
» Concepit, ef, produ t. aqua, calore immixto, natura rerum hoe
quidem quih It animalia sua, pisces scilicet et volatilia :
de Us sedes est haec humects substantia, quia haec

antia ex : e
4 X aqua facta est, yt ostendimus, animalia aquae

are congre-

N, ——

eputantur. Unde dicitur in hy
orlum genus parlim remitlis o

et produxit animalia sua.

Sexto denique die post recession

: €I aquarum
terra produxit herbas el arbores et s“t:n

in paradiso positus. Sed qua hora diei ho% e
dicetur. Et hic est ultimus creandi ymodys, Sunt eniiy
condendi sive creandi res, ultra quos nec est nec e
novus creationis modus, Unde Moyses : E} requievit g !p“&m"ﬁ
omni opere suo quod patrarat, vel quod fagiry disaniaa

a novo condendi modo. Praeter hos enim nullus creationis mo
potest. Quodsi quaedam monstra vel animalia post diluvium e
refluctionem Nili nascantur vel creentur, aliquo prae diuw‘ m

nascuntur, eo modo scilicet quo terra post Aquarum recessum sua
animalia. Et quicquid adhuc cotidie nascitur, aliquo praedictory
rum producitur. '

 dicitur loquendo de animalibus aquae, Quinto

(48] Et haec physica lectio, quam sancti doctores hie
magis allegoricae et morali lectioni, ut ad populum log
facientes intendant. Tres etenim lectiones, scilicet allegor
historialis, in hac sacra scriptura exequendae et obser
Anagogica, quae est de vita caelestium, ad allegoriam pertinet.
has tres lectiones in littera diligenter exequemur. Sed praedictum.
sex dierum secundum tempus ideirco praemisimus quoniam ad
gentiam litterae necessarium et valde utilem cognoscimus,

[46] Et est diligenter retinendus ordo iste. Si quaeratur de ‘
quando angeli creati sunt, creata fuerit, dicimus quod angeli

creata est, quando homo creatus est. Quod Martianus
Capella, inter philosophos magnus, in libro De Nupliis Me
logiae* notavit eo loco ubi Mercurium Psychen, E :C
filiam, in conjugem postulasse commemorat. Subsi

diadema aureum capili ejus imposuisse qi
Aeternitati, detraxerat. In quo nimirum
animae sententiam involvit philosophus.
dicitur Latine. Unde Prudentius librum
vitiis composuit, librum Psyehamm

1 Cf. Summa sent. 111, 1; P. L., 176
mundi 1, 22 ; P, L., 172, 56G. In Tim. Pl
3 allegoria Ms. 4 De Nupt. Mere. 1, 6 1.; ed.
NUs pE Insuris, Theol. reg., 1; P. L., |



