Preface

he suggestion to write this book came to me from Leon Nemoy, whose
Karaite Anthology (New Haven, 1952) has been a major scholarly
achievement and a source of inspiration ever since it was published. Judeo-
Persian (JP) studies, although better explored at this point than Karaism
was when Dr. Nemoy published his book, are largely ignored by scholars of
both Jewish and Iranian studies, and they are virtually unknown to the
public. Significant publications touching on various aspects of Jewish life in
Iran as reflected in JP texts have appeared sporadically in Hebrew and in a
number of European languages since the nineteenth century, but knowl-
edge of their contents remains the specialized domain of a small group of
scholars. Yet there exists a large corpus of untapped JP manuscripts that,
like the Judeo-Arabic texts of the Cairo Genizah, have the potential to shed
considerable light on the ancient and vibrant Jewish communities of Iran —
albeit mostly in their late medieval, early modern phase —since most of the
surviving manuscripts date from the seventeenth to the twentieth centuries.
Judeo-Persian texts have the potential to enrich the fields of both Jew-

ish and Iranian studies. They reward scholars of Jewish studies with varie-

gated information about yet another Jewish diaspora community in a Mus-
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lim milieu. This milieu, by virtue of its being Shi‘i from the beginning of the
sixteenth century, adds a different dimension to our knowledge of Jewish
survival in Muslim lands under conditions that were often less congenial
than those prevailing in the Sunni world. Scholars of Persian linguistics,
history, and literature can also find a great deal of useful information in JP
texts. Because of the antiquity of the Iranian-Jewish community, JP texts
are crucial to the understanding of the development of New Persian and its
various dialects. Those JP texts which preserve historical (mostly Jewish,
largely communal) accounts are also a valuable source of historical informa-
tion, presenting a minority view of events that are barely alluded to or com-
pletely ignored by royal chronicles, the most important sources of Iranian
history. In addition, by preserving many Persian classical texts (mostly po-
etry) in the Hebrew script, JP manuscripts constitute a potential source for
refining critical editions of these texts. Finally, the original literary contribu-
tions of Jewish-Iranian authors expand the canons of both Jewish and Per-
sian literatures. The strong reliance on and interaction with Persian litera-
ture of JP literature turns it into yet another branch of the prodigious,
luxuriant Persianate literature, which flourished far beyond the borders of
present-day Iran.

Stimulated by Dr. Nemoy's challenge, I undertook the task of compiling
the present anthology of JP literature. It consists of annotated English
translations of selections from some of the most important JP texts, pre-
ceded by brief introductions.

From the beginning | was aware of the numerous difficulties surround-
ing such a project. Two practical obstacles were the location of JP manu-
scripts and the lack of critically edited texts from which to make reliable
translations.

There are several substantial collections of JP manuscripts worldwide,
specifically, the collections of the Jewish Theological Seminary of America
(JTS), New York; the Klau Library, Hebrew Union College (HUC), Cin-
cinnati; the Ben Zvi Institute (BZI) and the Jewish National and Univer-
sity Library (JNUL), both in Jerusalem; the Library of the Oriental Insti-
tute (Institut Vostokvednya; IV) and the Saltykov-Shchedrin Library (SS),
both in Saint Petersburg; the British Library (BL), London. The majority of
these manuscripts are not catalogued. Three notable exceptions are Amnon
Netzer’s catalogue of the JP manuscripts of the Ben-Zvi Institute, Ezra

Spicehandler’s short descriptive list of the JP manuscripts of the Klau Li-
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brary (see the bibliography), and Efraim Wust’s catalogue in progress of the
manuscripts housed at the Jewish National and University Library. I wish
to thank all these libraries and their librarians, especially Robert Attal and
Yosef Goel (BZI), Meir Rabinowitz (JTS), Efraim Wust (JNUL), and
Nadezhda Ivanovna Nosova (IV), for their help and courtesy in providing
me with access to the JP manuscripts in their collections. I owe a particular
debt of gratitude to Oleg F. Akimushkin (IV), Saint Petersburg, for fa-
cilitating my trip to Russia and my visits to the libraries of Saint Peters-
burg. Special thanks are also due to Robert D. McChesney for drawing my
attention to ms. 610 of Fond Vostochnykh Rukopise, Akademiia Nauk, Du-
shanbe, Tadzhikistan.

There are a significant number of privately owned JP manuscripts in
Iran, Israel, the United States, and elsewhere that could not be considered
for this book. I had access only to the collection of Efraim Dardashti (Mer-
ion, Pa.), which I gratefully acknowledge.

The bulk of JP manuscripts are literary in nature, reflecting the attrac-
tion for Iranian Jews of belles lettres, especially Persian poetry, rather than
subjects of a halakic (legal), historical, mystical, or philosophical nature. (A
separate study would be needed to establish to what extent these aspects of
Iranian Jewry's legacy are represented by Hebrew texts produced in Iran.)
Reflecting this inclination, the present anthology includes more poetry than
prose. Naturally, the choice of texts and of the passages translated from
longer works reflect my own taste. In general, I chose to translate texts that
indicate the deep acculturation of Iranian Jews, as well as texts whose liter-
ary merit remained perceivable even after translation into English. I should
point out, however, that these selections, while striving to be representative
of JP literature as a whole, are not comprehensive.

Few JP texts have been translated into Western languages, and fewer
still have been translated on the basis of critically edited texts. In compiling
this anthology, the large number of manuscripts of many of the same texts
precluded an exhaustive investigation of all available versions. In order to
prepare sound translations for this volume, [ edited, collated, or conflated
several JP manuscripts for each selection, generally using at least two, and
often more, texts. It is my hope that this anthology will spur the study of JP
literature, especially the preparation of critical editions.

In Queen Eosthers Garden has an important and inspiring precursor, Am-
non Netzer’s Persian anthology of JP literature, Muntakhab-i ’ash‘ar-i farist
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az asar-t yabudiyan-i Iran (An antho]ogy of Persian poetry of the Jews of
Iran; Tehran, 1973). The aim of Netzer's volume was to introduce JP litera-
ture to Iranian audiences through the transcription of selected JP texts into
the Persian alphabet. Although the present work attempts to do the same for
an English-speaking audience, my selections, (partial) editions, and annota-
tions differ from Netzer's more general approach.

I wish to thank the foundations that have partially funded my travels to
see the various collections of JP manuscripts: the American Philosophical
Society, the Littauer Foundation, and the International Research and Ex-
changes Board. A two-year translation grant from the National Endowment
for the Humanities (1992-94) allowed me to concentrate on this project,
and a Skirball Fellowship (1993) from the Oxford Centre for Hebrew and
Jewish Studies at Yarnton Manor, Yarnton, Oxford, provided beautiful
and peaceful surroundings for the most intensive stage of translation.

I would like to thank the following authors for contributing to this vol-
ume, either by providing reworked translations of earlier texts or by allow-
ing me to do so. At the same time, I gratefully acknowledge the publications
in which these texts first appeared and thank their editors for permission to
reprint: Jes P. Asmussen, “Judeo-Persica I1: The Jewish-Persian Law Re-
port from Ahwaz,"” Acta Oricntalia 29 (1965): 49-60; D. N. MacKenzie, “An
Early Jewish-Persian Argument,” Bulletin of the School of Oriental and African
S{l‘((kjﬂ«f 31 (1968): 249—269: Vel"a B. Moreen, [f‘ﬂf!t‘ﬂ'.ﬂ cj(“—'f:l"':] }fﬂf{f‘ ﬂf Pﬂf‘l“f‘
and Heroism: A Study of Babat Ibn Lutfs Chronicle [1617-1662] (New York:
American Academy for Jewish Research, 1986); Moreen, franian Jewry
During the Afghan Invasion: The Kitab-i Sar Guzasht-i Kashan of Babai b. Farbad
[172]1-1751] (Stuttgart: Franz Steiner Verlag, 1990); Amnon Netzer, Sifrut

farsit-yebudit. 2. Tafsir-i midrash ‘aliyat Moshe le-marom (Jerusalem: Ben Zvi

Institute, 1990); Bo Utas, “The Jewish-Persian Fragment from Dandan-
Uiliq,” Orientalia Suecana 17 (1969): 123-136; David Yeroushalmi, 7he
Judeo-Persian Poel *Emrant and His Book of Treasure (Leiden: E. J. Brill, 1995).

In addition to the contributions of the individuals named above, many
CO]leagues and friends have helpecl with the realization of this book. I would
especially like to thank Tova Beeri, William Brinner, Efraim Dardasht,
Abraham Dawvid, William C. Jordan, Daniel J. Lasker, Hava Lazarus-Yafeh
(z'l), Bernard Lewis, Robert D. McChesney, Igor Naftul'eff, Ezra Spice-
handler, Norman Stillman, Sarah Stroumsa, Ray Scheindlin, Wheeler M.
Thackston, and Isadore Twersky (zs). I am also indebted to the unfailing
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help and courtesy of Gilad Gevaryahu. I would like to thank the librarians of
the Annenberg Research Institute (now the Center of Judaic Studies of the
University of Pennsylvania), especially Penina Bar-Kana, James Wein-
berger (Princeton University), and Heather Whipple (Swarthmore Col-
lege), for facilitating access to many of the works cited. I thank Sid Z.
Leiman, Ivan G. Marcus, and the editors of the Yale Judaica Series, and
especially Susan Laity of Yale University Press, for their help in preparing
this book for publication. Above all, I wish to express my profound gratitude
to Dick Davis for his perceptive observations and corrections of my transla-
tions and to Grace Goldin (z'), for her patient and generous aid in casting
many texts into verse (she is in no way responsible for my failings); to my
sorrow she is no longer with us to see their publication. I would also like to
thank Judah Goldin (zl) for helpful suggestions on questions of midrash.
Last, yet always first, I thank my husband, Robert, and our sons, Gabriel
and Raphael, for their love and patience during the long period of this book’s
gestation.

[ am not indulging in Persian hyperbole when I say that hardly a sen-
tence in this book was written without a keen sense of the loss caused by
the untimely death of my beloved teacher and guide in Persian studies
Martin B. Dickson, who encouraged this project. With trepidation, remem-
bering his high critical standards, and the wish that I could have had the
pleasure of continuing to discuss the book with him, I dedicate this work to

his blessed memory.
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A Note on the Text and

the Transliterations

All Hebrew words and foreign words at first usage are italicized in
every selection. All biblical quotations are from Zanakh: The Holy
Seriptures (Philadelphia: Jewish Publication Society of America, 1985).

Names of well-known Iranian towns, regions, and well-known terms,
such as “Sunni,” “Shi%,” “Sufi,” “mullah,” “sultan,” “hajj,” etc., retain the
spelling in common usage. All qurianic quotations are from The Gloriowus
Qur'an, trans. Mohammad M. Pickthall (New York: Mostazafan Founda-
tion, 1984).

The texts in this book —particularly the epics —were often divided into
chapters with descriptive titles. Those titles tend to be long, and for the
reader’s convenience, I have sometimes added short titles of my own. All the

original titles are present; however, chapter titles in roman are mine.

The Hebrew and Persian transliterations have been made according to

the following tables:
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Table of Transliteration
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a
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h n
w ]
z .
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| ?
m n
n l
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* y
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' )]
s 3
q P
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sh 1
s 14
t n

Persian

Vowels

a,e

aw, ow

ay, ey

Consonants
b -
P <
t S
S o
j c
ch &
h C
kh ¢
d a

z a
z >

3 2
zh 5
a3 o
sh b
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t L
z L
; a
gh ¢
f s
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Abbreviations

AO

BL
BSOAS
BZI

D

EI ()

EJ

HTR
HUC
HUCA
108

A%

Acta Orientalia

The British Library, London

Bulletin of the School of Oriental and African Studies

The Library of the Ben Zvi Institute, Jerusalem
Collection of Efraim Dardashti, Merion, Pa.

The Encyelopaedia of lslam (new ed.), 1960—

Encyelopaedia Judaica

Fond Vostochnykh Rukopise, Dushanbe (Tadzhikistan)
Harvard Theological Review

The Klau Library of the Hebrew Union College, Cincinnati
Hebrew Union College Annual

lsrael Oreental Studics

Institut Vostol(vedenya., Saint petersburg
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JA

JE
JAOS
JNES
JNUL
JOR
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JSS
JTS
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PAAJR
REJ
SBB
SS
ZAW
ZHB

ZDNG

Journal Asiatique

The Jewish Encyclopedia

Journal of the American Oriental Society

Journal of Near Eaostern Studies

The Jewish National and University Library, Jerusalem
The Jewish Quarterly Review

Journal of the Royal Asiatic Society

Jewwh Social Studies

The Library of the Jewish Theological Seminary, New York
Monatochrift fiir Geachichte und Wissenachaft des Judentums
Proceedings of the American Academy for Jewish Research
Revue ded études juives

Studies in Bibliography and Booklore

The Saltykov-Shchedrin Library, Saint Petersburg
Zeitschrift fiir die alttestamentliche Wessenachaft

Zeitochrift fiir Hebréische Bibliographie

Zeltschrift der Deutachen morgenlandischen Gesellschaft



Introduction

J udeo-Persian literature is one of the most neglected areas of both Jew-
ish and Iranian studies. Although JP texts, that is, New Persian writ-
ings in the Hebrew alphabet, date as far back as the second half of the eighth
century CE,' and although they constitute the first recorded texts in New
Persian,” they are still largely unexplored. There are two reasons for this
neglect. First, most JP texts are available only in manuscript form, and
these manuscripts are located in largely uncatalogued library collections.’
Second, the study of JP manuscripts requires a thorough knowledge of
several languages (Persian, Hebrew, and Arabic) as well as of Judaism and
[slam, their respective religious and secular literatures.

Since the late nineteenth century, strides have been made in the study of
JP texts." Nevertheless, much remains to be done, especially in the realm of
editing the texts, the first and most important step toward a comprehensive
study. Until more scholarly editions have been prepared, our studies must
necessarily be preliminary in nature.

Judeo-Persian texts include a large variety of genres: Bible translations,
religious and secular poetry, chronicles, rabbinical works, grammatical trea-

tises, translations of medieval Hebrew poetry, transcriptions of classical
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Persian poetry, original epics. Many of these enrich both Jewish and Per-
sian literatures. This wealth, as far as Persian literature is concerned, is best
exemplified by the last two categories, that is, classical Persian poetry and
original JP epics. Judeo-Persian texts could also further refine our knowl-
edge of received texts and editions of classical Persian poetry as well as
expand the parameters of Persian, especially poetic, literature.

In many ways JP literature is comparable to other bodies of Persian
literature that flourished in the Persianate® world and outside the boundries
of Iran proper (for example, at the Ottoman and the Mughal courts) in that
it adopts and adapts Persian topoi and rhetorical modes of expression to tra-
ditional Jewish themes. It is the aim of this anthology to acquaint English-
speaking readers with some of the most important JP texts, which are part
of the literary heritage of Iranian Jews as well as of Muslims.

Most JP texts were, indeed, produced within the current boundries of
[ran proper, especially in its central province, Fars. To the extent that we are
able to determine their provenance, the bulk of JP manuscripts appear to
come from the major ancient centers of Jewish population—Isfahan, Ka-
shan, Hamadan, Kirman, Yazd. However, the number of Jewish communi-
ties in the Persianate world between the eighth and the nineteenth centuries,
the time frame of this anthology, far exceeded the number of communities
from which identifiable JP texts have survived. Many of these other com-
munities were smaller; although we lack demographic information, we can
postulate that they may not have had significant numbers of learned men.
Jewish communities were scattered all over the map of the Persianate
world, from the southernmost tip of the Persian Gulf as far north as the
shores of the Caspian Sea, as far northwest as present-day Azerbaijan, and
as far east as not only Bukhari (the second—most important source of JP
manuscripts after Fars) but well beyond, into the Caucasus Mountains,
Afghanistan, Central Asia, and even China.” In fact, our earliest sources in
JP are epigraphic, originating from locations along the Silk Road and thus
suggesting that, as elsewhere in the diaspora, commerce played an impor-
tant role in the spread of Persian-speaking Jewish communities.”

It has often been stated, yet it bears repeating, that the Jews of Iran
constitute one of the oldest—if not the oldest—continuous Jewish dias-
poras in the world, as well as one of the most homogenous. However, their
history is not fully documented, and there are many gaps in our knowledge.

Here I shall attempt to sketch the broad outlines of this history, concentrat-
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ing on the Islamic phase, the period which fostered the development of JP
literature.

The origins of the Iranian-Jewish diaspora may well go back to 722
BCE, when the Assyrians deported a substantial number of Jews —the so-
called Ten Tribes —belonging to the northern kingdom of Israel, and reset-
tled them throughout their vast empire. According to Jewish tradition, these
Jews eventually intermingled with local populations (2 Kings 17:27f.) and
adopted their forms of worship, so that, as far as historical evidence is con-
cerned and despite numerous legendary claims to the contrary, they became
lost to Jewish history.

It is more plausible to trace the origins of the Jewish diaspora in the
Persianate world to 586 BCE, when Nebuchadnezzar conquered Jerusalem
and sent many Judeans into exile in Babylonia.* Because the Babylonian
Empire at its height included parts of western Iran, the early history of
Iranian Jewry is linked with that of the Jewish communities of Babylonia.

It was an Iranian ruler who offered all the exiles in Babylonia, including
the Jews, the opportunity to return to their homeland. In 538 Cyrus the
Great, remembered for this in Jewish sources as “the Lord’s anointed” (Isa.
45:1-4; 44; 25-28), issued his famous edict permitting the return that pre-
vious rulers had forbidden. As the Books of Ezra and Nehemiah testify, only
a fraction of the exiles acted on this good news by returning to the Land of
Israel. Although Cyrus gave the order to rebuild the Temple (Ezra 1:2-3),
the actual rebuilding of the sanctuary occurred later, during the reign of
Darius 1.”

Jewish life in Babylonia flourished for a considerable length of time.
This is not the place to review the well-known and extraordinary religious
and literary accomplishments of Babylonian Jews, which culminated in the
compilation of the Babylonian Talmud. Suffice it to say that Iranian Jews
also contributed to those efforts."’ Those achievements were made possible
by the generally cordial relations between the Jews and their largely Zoro-
astrian neighbors." We begin to hear about outright persecutions of Jews
toward the end of the fourth century CF; they continued, intermittently,
until the Muslim conquest of Iran."” Most of the time the persecutions re-
sulted from political friction, such as when Jews sided with unsuccessful
political factions." Even though Zoroastrians generally did not favor pros-
elytizing and did not use it as an excuse to oppress others, there were several

instances of persecution which were motivated by excessive Zoroastrian
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religious zeal. One of the most devastating waves of anti-Jewish persecu-
tions occurred toward the end of the third century CE and was led by Kartir,
an eccentric Zoroastrian priest, who considered such actions part of a Zoro-
astrian’s religious obligation.” More systematic religious persecutions took
place in the fifth century, during the reigns of Yazdagerd II and his son
Peroz." Thus animosity against Jews and Judaism in pre-Islamic Iran is as-
sociated primarily with Sasanian, especially late Sasanian rule. Zoroastrian
religious objections against the Jewish faith can be found in surviving po-
lemical texts, which, although they come from the ninth and tenth centuries,
may reflect earlier attitudes.'

The Muslim conquest of the heartland of the Sasanian Empire was not
sudden, swift, or easy. It was actually a protracted undertaking that lasted
from 637 to 644 cE, with distant regions added more securely into the Mus-
lim empire as late as the eighth century.” The conversion of the local popula-
tion to Islam was also gradual," and we have no way of knowing how many
Iranian Jews were involved at this early stage. There is little doubt, how-
ever, that the lot of the Jews improved as a result of the conquest, especially
when contrasted with the hardships they had endured under late Sasanian
rule. During the first three centuries of Islam, from the eighth to the tenth
centuries, the great Babylonian academies of Sura and Pumbadita con-
tinued to prosper in tandem with the flourishing Islamic empire."” Jewish
communities, like other non-Muslim groups, remained autonomous within
the Muslim empire and were able to maintain to some degree (albeit with
decreasing authority and jurisdiction) a form of centralized secular and reli-
gious leadership through the institutions of the exilarchate and gaonate, re-
spectively, the former until the tenth century, the latter until the eleventh.”

In the eighth century, a time of great political ferment in the Islamic
Empire, eastern Iran gave birth to several Jewish heterodox movements
that appear to have been linked to similar trends in the Muslim environ-
ment.”’ They were led by individuals with pseudo-Messianic claims, such
as Hiwt of Balkh and Abi ‘Isa of Isfahan. The latter's movement, the ‘Isa-
wiyya, became a significant schismatic movement, together with Karaism.
The “Isawiyya did not leave a lasting imprint on Judaism, and it is remem-
bered chiefly from the accounts of Muslim heresiographers.” But Karaism,
several of whose chief spokesman came from Iran, is still with us today. It
received most of its early support from the Jews of Iran and “Babylonia”

(Iraq), where some of the notable scholars of the movement were born.” It
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has been suggested. recently and intriguingly, that both movements “were
formed in the same crucible that bore Shi‘ism." There has come to light a
significant trove of Karaite texts in JP among the documents of the Cairo
Genizah: deeds, personal letters, fragments of Hebrew grammar, and bibli-
cal commentaries (especially on the Book of Daniel).” It would appear that
the Karaite community of Iran used JP extensively and that some of these
texts fill a perceived gap in the body of JP literature between the ninth and
fourteenth centuries. As Karaism itself began to decline in Iran after the
ninth century, JP texts with Karaite content fell into desuetude.”

There is very little solid historical information about the Jews dwelling
on the Iranian plateau and northeastward until the arrival of the Mongols in
the thirteenth century. The earliest JP writings attest to the fact that Iranian
Jews had the freedom to travel throughout the Islamicate world and to
engage in commerce.” Most of the evidence for this comes from the Cairo
Genizah, which appears to suggest a continuous move westward of those
who had the means to do so. Iranian Jews came to the Mediterranean areas
as colonizers, emigrants, and refugees from the turbulent political upheav-
als of “Umayyad, and later ‘Abbasid, policies.” Prominent in the Genizah
documents are records of the commercial activities of the Karaite Tustari
family in the eleventh century, who, as their surname indicates, hailed from
Tustar, a region in southwestern Iran famous as a center of the textile indus-
try.” Trade in silk produced in Tabaristan, on the southern shore of the
Caspian Sea, also involved Jewish merchants who had ties with the re-
gion.” According to Donald D. Leslie, the penetration of Judaism as far as
China was achieved primarily through the commercial activities of Jews
from the Muslim world, many of whom came from Iranian provinces.®'

The success of such far-flung mercantile activities rested, ultimately, on
the fact that the Jews of the Islamicate world did not labor under legal
restrictions as onerous as those that oppressed their fellow Jews in Chris-
tendom.” In Muslim law Jews, along with Christians and Zoroastrians,
were classified as ab/ adh-dbimma (people of protection), or ahl al-kitab (peo-
ple of the Book [Scripture]). Laws discriminating against non-Muslims did
exist; they are enshrined in the so-called Pact of ‘Umar. Attributed to the
second caliph ‘Umar (r. 634-644), the pact, many of whose discriminatory
laws derive from earlier Byzantine law, probably originates from the tenth
or eleventh century.® Although Jews were subjected to the jizya (Arabic for
“poll-tax”) in return for dhimma (Arabic for “protection”) and had to defer
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to the dominant faith in many other ways, their reiigious and mercantile
activities were not severely restricted. Perhaps the greatest limitation they
suffered was the prohibition to hold high office, but, as is well known, on
rare occasions even this was disregarded in various parts of the Islamic
Empire.” Except for a brief period under the Mongols (1248-1291), Jews
in [ran proper did not occupy important positions at court. The astonishing
career of Sa‘d ad-Dawla, the Jewish grand vizier of the Mongol Il-khanid
ruler Arghiin (d. 1291), is all the more striking because we know so little
about the Jewish community from which he emerged. He rose to his high
rank primarily because Arghiin had not yet converted to Islam and there-
fore had not yet learned to discriminate according to its teachings; in Mon-
gol eyes all men belonged “to one and the same stock.” The fact that both
ruler and grand vizier were eventually murdered and that the Jews of Bagh-
dad were subsequently attacked indicates that his was an exceptional case
in Persian, indeed in Islamic, history. Soon afterward, the Mongol ruler
Ghazan (r. 1295-1304) embraced Islam, and Jews could no longer aspire to
such high office. Ghazan's grand vizier was a Jewish apostate, the famous
historian, physician, and statesman Rashid ud-Din Fazlullah (d 1318).
who also met a violent death, partly because of his never-forgotten Jewish
origins.*

It would appear that after the Il-khanid (1256-1336) and Timurid
(1370—-1405) dynasties, until the beginning of the twentieth century, Ira-
nian Jewry was almost always close to the bottom of the socioeconomic
ladder, only a step above the much-maligned Zoroastrians and, in the nine-
teenth century, the Baha'is. As far as we can tell, Iranian Jews were pri-
marily artisans, craftsmen, small-scale merchants, wine makers and wine
sellers, brokers of medicinal drugs, and the like. Commerce was largely in
Muslim hands, while “banking” (primarily money changing) was the oc-
cupation of a small number of Indians.” By the beginning of the seventeenth
century most external trade, including the lucrative silk trade —which was a
royal monopoly —passed into the hands of Armenian Christians,™ and in
some towns, such as Kashan, Jews were relegated to dyeing and weaving
carpets using silk threads. This long period in the history of Iranian Jews
remains obscure to a large extent because Iranian chronicles, the most im-
portant source of historical information, concern themselves with little be-

sides the intrigues, feasts, and fights of royal courts. It is primarily through a
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few JP texts and the accounts of a number of European travelers and mis-
sionaries that we can fill in at least some of the lacunae.

Whereas under the reign of the Il-khanid rulers a Jew still felt free to
write panegyrics in praise of a ruling monarch (perhaps even expected to be
rewarded),” life must have become increasingly difficult for the entire set-
tled population of Iran under the Timurids and later under the rival Turko-
man rule of the Qara-qoyiinla (Turkish for “those of the Black Sheep”;
1378—1468), and the Aq-qoyiinlii (Turkish for “those of the White Sheep”;
1435-1502), names derived from the groups’ tribal insignia.*

A measure of political stability was introduced with the advent of the
Safavid dynasty (1501-1731), even as this dynasty brought about a major
religious upheaval. Its first monarch, Shah Isma‘il I (r. 1501-1524), began
the aggressive conversion to the Shi‘i form of Islam of Iran’s predominantly
Sunni population. By the reign of Shah ‘Abbas I (1588-1629) there were
few pockets of Sunnis left in the realm. Preoccupied with Sunnis, with vari-
ous heretical Muslim groups, and with the prevalent mystical (Sufi) alle-
giance of their elite corps, early Safavid rulers seem to have paid much less
attention to dhimmi minorities, such as the (Armenian) Christians, Jews,
and Zoroastrians. But once the “Shi‘itization” of the kingdom was virtually
complete, several shahs, beginning with ‘Abbas I, turned their attention to
these groups. The Jews of Iran found themselves more isolated than in
previous centuries —even from the rest of the Jews living in Muslim lands,
not to mention from Jews living beyond those borders. Outbursts of anti-
Jewish persecution occurred already during the reign of Shah ‘Abbas I,
known as “the Great,” because of his numerous accomplishments in prac-
tically every facet of Iranian life."" They culminated in the reign of Shah
‘Abbas 11 (1642-1666), when large segments of Iranian Jews, forced to
convert to Islam between 1656 and 1661, continued to practice their Jewish
faith secretly. Babai b. Lutf, the first Iranian Jewish chronicler to come to
our attention, described the events that affected Iranian Jewry in the first
half of the seventeenth century in Kitab-i Anust (The book of a forced con-
vert). His descriptions contribute a new chapter to the history of anusut
(Hebrew for “forced conversion”) especially familiar to us from the experi-
ences of the Jews of the Iberian Peninsula in the fourteenth and fifteenth
centuries.”

Though relatively short-lived, these persecutions and the failure of the

7



8

Introduction

Sabbatean movement, which had affected many Jewish communities in
Iran, had a general detrimental effect on the lives of Iranian Jews.* Thus,
when the Safavid dynasty began to unravel soon thereafter, and the kingdom
fell temporarily to the Afghans (1726—1736), “spontaneous” conversions to
Islam occurred that were prompted by an overwhelming sense of fear and
insecurity. Babai b. Farhad, Babarb. Lutf’s grandson, recorded these events
in his chronicle Kitab-c Sar guzasht-i Kashan dar bab-i ‘ibri va goyimi-yi sant
(The book of events in Kashan concerning the Jews: Their second conver-
sion), written sometime between 1730 and 1736." The reasons for the perse-
cutions vary, as can be seen from the texts translated below. However, it
should be mentioned that even at their worst they seldom reached the level of
persecutions that Jews experienced under Christendom.*

With the growing power of Shi‘i clerics during the Zand (1750-1796)
and especia“_y the Qijﬁr (1779-1924) clynasl:ies. the position of minorities
deteriorated still further.* Already during the late Safavid period prominent
theologians like Muhammad Baqir b. Muhammad Taqi al-Majlisi (d. 1699)
were closely involved with wielding political power and felt free to promul-
gate, and probably to implement —at least in localities close to Isfahan, the
capital —a host of anti-Jewish laws, many of which were merely restate-
ments of the Pact of ‘Umar. However, some of these laws, especially those
based on the Twelver Shi‘i concept of najasa (Arabic for “ritual impurity”),
went further by declaring contact with all non-Shi‘is polluting.” It was un-
doubtedly this worsening social and political climate that led, at the end of
the eighteenth century, to the continuous harassment of Jews in Azerbaijan
and a devastating riot against them in Tabriz.™

The flow of information about Iranian Jewry increases as we get closer
to the nineteenth century and contacts with Europe as well as visits by
messengers from the Land of Israel intensify. Thus we know more about the
last major outbreak of persecutions against the Jews of Iran, which oc-
curred in Mashhad in 1839. Nadir Shah (r. 1736-1747), who favored rap-
prochement with Sunni Islam, had forcibly settled a number of Jewish fam-
ilies from Qazvin in Mashhad, an intensely Shi‘i city containing the tomb of
the eighth Shi‘i imam. He may well have done so in order to dilute the Shi‘i
character of Mashhad and thereby to plant a source of tension in the midst
of the Shi‘i populace.”” On the pretext that the Jews had insulted Husayn,
the third imam of the Shii tradition, the Muslim inhabitants of Mashhad

attacked the Jews and killed about thirty individuals. In order to save itself,



Introduction

the Jewish community of Mashhad converted en masse. This tragedy,
which came to be referred to among the Jews of Mashhad as Allahdad
(God's justice or God’s gift),” left a lasting mark on the community. For
almost a hundred years the Jews of Mashhad who could not flee (and many
did flee to Afghanistan) lived as anusim (Hebrew, “forced converts”), pub-
licly Muslims and privately Jews.” By the end of the nineteenth century the
Jews of Tehran were also harassed and forced to wear demeaning marks of
identification.”

It is in the nineteenth century, owing to persecutions at home and a
growing Zionist awakening, that many Jews from the Persianate world,
especially from Bukhara, emigrated to Jerusalem and began to establish a
thriving community that clung to its JP heritage. The Jews of Bukhars,
whose history and cultural accomplishments are so closely linked with those
of their fellows in Iran, deserve special mention. Their closeness diminished
but was not entirely severed when Iran became a Shi‘ kingdom while Bu-
khara remained under Sunni rule. A positive result of this separation may
have been that Bukhara's Jews were spared the waves of persecutions men-
tioned above. Yet the Jews of Bukhara suffered their share of sporadic
persecution. One such instance is described in Khodiidid, an eighteenth-
century poem based apparently on a historical occurrence.” As forced con-
versions increased in number in the nineteenth century so did the number of
anusim.”

Modernization, along with a strong attempt —enforced from above —to
secularize, came to Iran with the advent of the Pahlavi dynasty (1925). This
change brought to Iranian Jews and other minorities a fuller integration
into the fabric of Iranian life. The development, together with the European
influence that penetrated via the schools of the Alliance Israélite Universelle
(which began to be established in Iran at the beginning of the twentieth
century),” put a virtual stop to the creation, dissemination, and study of JP
texts by Iranian Jews in Iran, although they continued for a while longer

among the Bukharans living in Israel.

Judeo-Persian texts are written in the Persian language but the He-
brew alphabet.” Interest in these texts first emerged in the West among
linguists who noticed that the earliest written traces of New Persian (that is,
the written language in use since about the ninth century) actually appeared

in the Hebrew script.” They also noticed that these inscriptions and texts

9



10

Introduction

preserved certain archaic linguistic features that were closer to Middle Per-
sian (Pahlavi) than to later New Persian (Farsi) in texts written in the Ara-
bic script.™

Judeo-Persian has some interesting peculiarities that are difficult to
understand without the appropriate linguistic background; I shall therefore
limit myself to a few generalizations.” The idiom of JP texts tends to be
colloquial, reflecting spoken Persian through such features as looser gram-
matical structure, the dropping of endings (especially in verb forms), the
transformation of certain vowel sounds, such as “a” and “u,” and the drop-
ping of consonants, which last two practices tend to throw off the scansion
in numerous poems. In addition, many texts, especially those written after
the seventeenth century and those with a religious content, contain a sub-
stantial number of both Hebrew words and hybrid Persian-Hebrew (and
vice-versa) words that are linked through the construct case. However, on
the whole, JP texts testify to the fact that there never existed a single, uni-
fied, Persian dialect that belonged exclusively to Iranian Jews. In fact, a
considerable number of Iranian-Jewish dialects existed because of the vast-
ness of the Persianate world, but with the exception of the JP texts from
Bukhiri, these did not leave appreciable traces on the corpus of literary JP
writings that emerged between the fourteenth and cighteenth centuries.”
Since JP texts tend to reflect the spoken language, their writers were not
bound b_y “the orthographic and sty]istic canons” of classical Persian litera-
ture. Through the use of the Hebrew alphabet, these texts also reflect “a
totally independent orthograpl'lic tradition.”® A curious, perhaps unique,
hybrid language that was not unlike Yiddish did exist in all Iranian-Jewish
communities; it was called Lotera’t. This word appears to be descriptive.
indicating that the language was lo-Torabh[i] (Heb. + Pers. suffix { of abstrac-
tion), that is, “non-Torahic,” because although it contained many Semitic
(Hebrew and Aramaic) grammatical elements—such as the majority of
verbs, nouns, and some prepositions—its morphological features (verbal
endings, prefixes, suffix pronouns, and most particles) as well as its syntax
were Iranian. Lotera’i attests to the “antiquity of the Jewish settlements of
Persia”; its use was intended to ensure private communication that would
have been unintelligible to Muslims.*

Once the Arabic alphabet became widely accepted in Iran, we must ask
the question, Why did Iranian Jews retain the Hebrew alphabet? The texts

translated in this anthology suggest that the best Iranian-Jewish writers
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were familiar with the great Persian classics,” and in all likelihood with the
Arabic-Persian script as well, at least to some degree. Although it may be
valid to a certain extent to assume that Iranian Jews deliberately put a “self-
imposed graphic barrier”* between themselves and their Muslim neighbors
in order to ward off the Muslims’ religious influence, it appears more likely
that Iranian Jews simply retained their ancestral alphabet. For, like the
Jews of medieval Europe, Iranian Jews were more literate than their non-
Jewish neighbors because of their attachment to and ritual need of reading
the Torah. This gap may have been even wider in Iran, where before the ad-
vent of Islam, the majority of the non-Jewish population was illiterate. As in
most of the ancient world, literacy in pre-Islamic Iran was confined chiefly
to the upper classes, to priests, scribes, some nobies, and merchants.” Pah-
lavi, the system of writing in use just before Arabic was adopted, was diffi-
cult to learn and cumbersome to use as it employed Aramaic heterograms
and masks for the spoken Persian language. Knowledge and use of it was
the monopoly of priests and scribes, who had an interest in limiting literacy
as much as possible. This monopoly accounts for the relative speed with
which the Arabic script, easier both to learn and to write, was adopted in the
Persianate world.

Iranian Jews, whose literacy probably predates their sojourn in Iran,
may simply have opted to retain their ancestral script, which they found
adequate for the Persian (as well as the Arabic) language, rather than to
switch to the Arabic alphabet. As noted above, under the Arabs, Persian
(essentially the dialect of the central Iranian region of Fars) spread as far as
Central Asia and the river Indus, becoming the lingua franca of a vast realm.
Other minorities, notably the Christians of Chinese Turkestan, also experi-
mented with writing Persian in a different script, in their case, Syriac.®
Thus, as with other Jewish languages, in the case of JP it may be more
appropriate to speak, at least initially, of a retention of the Hebrew script
rather than a deliberate rejection of the Arabic alphabet. It cannot be de-
nied, however, that this choice ended by becoming an effective but far from
impermeable, orthographic barrier, as our texts show, resulting in the isola-
tion of JP literature from the larger corpus of Persianate literature to which

it rightly belongs.

Judeo-Persian literature is the product of the confluence of two mighty

literary and religious streams, the Jewish biblical and postbiblical heritage
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and the Persian (Muslim) literary legacy.” The uniqueness of JP literature
derives from the fact that it is a lovely amalgam in which the two streams,
thoug]‘l recognizab]e, are strongl_y intertwined and interdependent.

The origins of JP literature may be attributed to the desire of Iranian
Jews, as of the Jews in many other parts of the diaspora, to explicate,
expound upon, and disseminate knowledge of the Torah. As was the pur-
pose behind the creation of all Jewish languages, by translating biblical
texts into the spoken Persian vernacular, Iranian-Jewish scholars, most of
whose identities remain unknown, fostered both the study of Hebrew and at
least some degree of literacy in the vernacular. Although very few grammati-
cal texts™ or dictionaries,” have survived, we must presuppose their exis-
tence at least to a certain extent.

Among the earliest JP texts that have come to light are fragments of
commentaries on the Books of Ezekiel and Daniel.”” An incomplete manu-
script of the Pentateuch, copied in 1319 and probably composed earlier,
shows the translator-commentator’s thorough familiarity not only with the
Hebrew text but with the Targums, Mishnah, and Talmud, as well.” Partial
or complete JP renditions, some with commentaries, of a host of other bibli-
cal books have also survived to our day.” The Torah-centeredness of Iranian
Jews, perhaps both cause and effect of Karaite leanings, is attested to by the
small number of surviving halakic (legal) texts found among JP manu-
scripts, all of which tend to deal with practical matters, such as the laws
regarding ritual slaughter and burial.”

The “bible” of Persian literature is the Shah-namah, “The Book of Kings,”
a massive epic completed around 1000 ck. Its author, FirdowsT (d. 1010),
drew upon a substantial corpus of earlier layers of mythical, historical, and
pseudo-historical materials; the Shah-namah is a “mytho-poeticization of the
Iranian past and identity.” All later Persian poets are indebted to Firdowst,
whose work they mined for their themes, whose epic style they both imitated
and consciously deviated from in the form of the romantic epic. They, as well
as writers of shorter lyrics and mystical poems, alluded to the Shab-namah
repeatedly, confident that its popularity would ensure that audiences would
comprehend their allusions.

If we set aside the JP translations of biblical books mentioned above,
and the earliest texts, which we may call literate but not really literature (see
chap. 1), we come upon the figure of Shahin, the “father” of JP literature
(see chap. 2). Like Firdowsi before him, Shahin probably had precursors,
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but their work has not survived. So we are presented with the apparent
paradox that the first full-fledged poet of the JP literary tradition is also the
best representative of that tradition. All later JP poets, like FirdowsT's suc-
cessors, were deeply influenced by Shahin, and many generations of Iranian
Jews lovingly preserved his memory and literary legacy.

Shahin shares with Firdowsi the transcendent goal of commemorating
and glorifying his nation’s origins, history, and ideals. For him as a Jew, the
Torah, and especially the Pentateuch, was the source of his material, and he
set himself the task of recasting large parts of it into a Persian epic mold.
Shahin thereby made many of the Pentateuch’s extraordinary narratives
more accessible —and even more memorable —not only for his Iranian core-
ligionists but quite possibly for his Muslim neighbors as well.” Perhaps his
wish was to demonstrate to everyone that the Jewish national heritage was
no less glorious than that of ancient Iran.

Shahin did not versify the Pentateuch in its entirety and quite naturally
(from a literary point of view) omitted its sizeable legal portions. Like the
Shah-namah, whose most interesting narratives revolve around the exploits
of heroes, especially Rustam, the central figure of Shahin's biblical epic
cycle is Moses.”” Similarly, because cycles of events in the Shah-namak
are demarcated by various reigns, in Shahin’s rendition of the Book of
Esther (Ardashir-namah), the action revolves around the royal house of
Ardashir (Ahasueros). The story of the Book of Esther is but one cycle
within the broader saga of this reign. The "Esther cycle” actually culminates
in Shahin’s Fzra-namah, the short epic based on the Books of Ezra and
Nehemiah recounting the rebuilding of the Temple and the deaths of Mor-
dekai, Esther, and Cyrus.

Shahin’s narratives fall within the tradition of the “rewritten Bible,"””
but they are more than that: they demonstrate a deliberate effort to cast the
biblical narratives into the Persian epic mold;” whether, or to what extent,
he was successful is subject to interpretation.

The influence of Firdowsi's tragic epic, the Shab-namah, pervades Sha-
hin’s poetry. Undoubtedly he was also influenced by Nizami's (d. 1209)
romances and, to some extent, by the mystical epics of such Sufi poets as
‘Attar (d. 1220) and Riami (d. 1273); the nature and extent of these influ-
ences remain to be investigated. Shahin used a certain amount of Mus-
lim mystical (Sufi) language and imagery (not as much as his later imita-

tors), and Ardashir-namak in particular has many features characteristic of
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Nizami's romantic epics.” We have yet to find any evidence that the greatest
Judeo-Persian poet knew or was aware of the lyrical poetry composed by
Hafiz (d. 1389), the greatest lyrical poet of Iran, who was Shahin’s approxi-
mate contemporary and fellow Shirazian. However, unlike that of Hafiz,
Shahin’s language, as befits a conscious imitator of Firdowsi, resembles the
“pure,” sparsely adorned “Khurasani” poetic language, which flourished
between the tenth and twelfth centuries, rather than the more ornate poetic
language, known as the ““Iraqi” style, of his time.*

At least four specific features contribute to the Iranian sensibility of
Shahin's epics: descriptive passages of the natural and manmade environ-
ment; amplification of details beyond the biblical narrative; endowing bibli-
cal protagonists with characteristics typical of heroes and heroines in Per-
sian epics; and inserting direct (or indirect) didactic comments on the fates
of the heroes through their dialogues and speeches.® Shahin's syncretic
style derives from a reliance on exegetical and legendary sources, both Jew-
ish midrashim and Muslim gisas al-anbiya’ (Arabic for “stories of prophets”),
which amplify his narratives so that they appeal to both audiences. His
knowledge of qur’anic stories and their Sufi dimensions, such as the narra-
tive of Adam’s “fall,” demonstrates the subtlety with which Shahin perused
materials from both traditions. Unlike later Iranian Jewish poets, Shahin
used few, if any, Hebrew words in his narratives, perhaps as part of his
Firdowsian approach; Firdowst had consciously shunned the use of Arabic
words, which were increasingly popular in his environment.

If I have devoted a disproportionate amount of space both to introduce
Shahin and to represent his poetry in this anthology, it is because he looms
disproportionately on the horizon of JP literature. Later poets were not able
to attain his rank, although many tried. His most successful imitator was
probably ‘Imrant (1454-1536), a versatile and interesting poet in his own
right. In obvious imitation of Shahin, ‘Imrani embarked on setting into Per-
sian verse some of the biblical books that follow the Pentateuch, namely,
Joshua, Judges, 1 Samuel, 2 Samuel (incomplete in surviving manuscripts),
and the Book of Ruth, the aggregate of which he called Fath-namab (The
book of conquest; see chap. 2, below). ‘Imrant adhered closely to the biblical
narratives and appealed much less frequently to Jewish, not to mention
Muslim, legendary sources. His narrative style is more heavy-handed than
Shahin’s because it is more formulaic and, at times, more artificially fanciful.

The Sufi element is more pronounced in ‘Imrani’s oeuvre as a whole. In
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addition to his biblical epics, ‘Imrani composed versified renditions of mid-
rashic and apocryphal tales, such as Hanukkabh-namah (The book of Hanuk-
kah; cl'lap. 3), and set to verse both the mishnaic tractate Abot (Ga:zj—rzéma&
(The book of treasure; chap. 5), and Maimonides’ “Thirteen Principles of
Faith.” A number of shorter, lyrical poems have also survived from his pen.*

Others have tried their hand at versifying. post-pentateuchal biblical
books. From among these, I include here an excerpt from Aharon b. Ma-
shiah's Shoftim-namalk (The book of judges; chap. 2) composed in 1692, and
Khwijah Bukhara’'s Daniyal-namak (The book of Daniel; chap. 2), whose
work is also considered below in the context of the literary achievements of
Bukharan Jewry.

Like classical Persian epics in both the heroic and romantic forms, JP
epics contain a strong didactic element that is often colored by Sufi expres-
sions and sentiments, even though, as in the case of ‘Imrani’s Ganj-namabh,
their chief source of inspiration is undeniably Jewish. One of the few JP
works that can be strictly designated as a didactic work appears to be
Yehudah b. David's Makhzan al-pand (The treasury of advice; chap. 4) writ-
ten in the late sixteenth or early seventeenth century. It is modeled on an
ancient Persian literary genre, although the Book of Proverbs may have
influenced it equally.

Iranian Jewish poets were attracted to midrashic topics but, judging
from the surviving manuscripts, not quite as much as to the biblical books
themselves. Two examples of midrashic exposition are included in this an-
thology. The first is based on the Hebrew version, ‘Aliyat Moshe le-marom
(The ascension of Moses; chap. 5), which appears to have been popular
among Iranian Jews, perhaps because it undermined Muslim claims of
Muhammad’s ascension as the pinnacle of spiritual experience. The second,
Amina’s rendition of midrashic interpretations of [saac’s sacrifice, which isa
central theme of the Day of Atonement, is included here in chapter 7, de-
voted to the religious expression of Jewish Iranian poets.

Although Iranian Jews appear to have referred to Shahin's biblical
epics as lafoir (Arabic for “commentary,” “elucidation”), they are not bib-
lical commentaries in the true sense of the word, which connotes the eluci-
dation of difficult words and concepts, the making of connections between
related ideas, and the like. It would appear that Iranian Jews did not write
many biblical commentaries or, more likely, that very few have survived. Of

course, the various works bearing the word lafsir in the title (a word that for
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Iranian Jews, as for Jews living in Muslim countries in general, meant both
translation and commentary) often contain features ascribed to the com-
mentary form. Still, the number of JP texts that can be recognized primarily
as commentaries rather than paraphrase translations are relatively few. I in-
clude two samples, one from the pen of Yehudah b. Binyamin, who does not
seem to have been particularly learned, and another from Shim‘on Hakam
(see chap. 6), the eminent Jewish scholar who hailed from Bukhara.

Iranian Jews were deeply involved with the annual cycle of Jewish
festivals and wrote many prose derashot (Hebrew for “sermons”) as well as
poems elucidating and praising the derashot’s meaning; most of these ap-
pear to have been written after the seventeenth century (see chap. 7). De-
spite their intensely Jewish content, they were written in JP, not in Hebrew,
and were clearly aimed at lay audiences whose knowledge of Hebrew was
limited. A large number of sermons await careful evaluation.* They should
provide valuable insights into Iranian Jewry's level of Jewish knowledge in
premodern times,

Understandably, Purim, the Jewish festival that originated in Iran, has
always held and continues to hold a special place in the hearts of Iranian
Jews.* Two excerpts are included here, the first from Amina’s versified
retelling of the Book of Esther, the second a popular account of specific
sentiments and customs that Iranian Jews associated with the festival (see
chap. 7).

Iranian Jews bore witness to the historical developments in their midst,
although, judging by surviving records, not as much as one would like.
Their reticence accords with the trend observed among Jews in the dias-
pora in general. They tended to view history as a series of repeated divine
patterns that went back to ancient (biblical) paradigms. These patterns
were little affected by human acts and volition, and hence not particularly
worth recording.* Nevertheless, two major waves of anti-Jewish persecu-
tions in Iran, those of the seventeenth and eighteenth centuries, found elo-
quent commemorators in the chronicles of Babari b. Lutf and his grandson
Babai b. Farhad (see chap. 8). Whatever their shortcomings, the chronicles
of Babai b. Lutf and Babai b. Farhad provide valuable insights into the lives
of ordinary Iranian Jews, a subject hardly ever touched upon by Muslim
Iranian sources.

The hardships of anusut are also movingly described by Hezekiah,

an otherwise unknown Iranian Jewish poet, while an outburst of persecu-
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tion in Bukhara was recorded in the short narrative poem Khodiidad (see
chap. 8).

Perhaps even more scarce than historical texts are JP writings whose
subject is philosophy and mysticism. The two philosophical texts included
here, separated by some five centuries, share a polemical interest in their
staunch advocacy, in the face of the constant glorification of Muhammad, of
the superiority of Moses and the laws revealed to him. Both writers appear
to have been impressively learned. Yehudah b. El‘azar, the seventeenth-
century author of Hobot Yehudakh (The duties of Judah), the most important
philosophical text to emerge from Iranian Jewry, was well-acquainted with
the works of earlier Jewish and Muslim philosophers and owes much to the
thought of Maimonides (see chap. 9). The extent of Hobot Yehudah's orig-
inality needs careful evaluation.

Iranian Jews became acquainted with Kabbalah at least by the end of
the thirteenth century. We know of the contributions, in Hebrew, of one
particular individual, Joseph of Hamadan, who wrote a treatise on ta‘me ba-
misyot, the (mystical) reasons for the commandments and on the ten sefirot
(emanations).” Kabbalistic allusions can be found in numerous Hebrew
poems written in Iran, and many JP manuscripts contain popular formulas
characteristic of practical kabbalistic practices. However, full-fledged theo-
sophical kabbalistic texts are not well represented in JP manuscripts.® On
the other hand, as I note throughout the anthology, the influence of Islamic
mysticism (Sufism) appears to have been pervasive, raising questions about
the nature and extent of Jewish involvement with this movement beyond
the mere use of literary clichés.

Hayat al-rizh (The life of the soul), by Siman Tov Melammed (d. 1823 or
1828), appears to be the most comprehensive mystico-philosophical work in
JP. It is syncretic in the sense that it tends to express Jewish concepts
garbed in Sufi terminology. But aside from its poetry, both in Hebrew and
in Persian, Hayat al-rith is not particularly original. Like Hobot Yehudah, it
relies heavily on the thought of Maimonides and of the Iberian Jewish neo-
platonic mystic Bahya b. Paquda (eleventh century). Melammed obviously
believed that many Jewish and Muslim mystico-philosophical concepts
were fundamentally identical, or at least overlapped considerably, and he
therefore found nothing objectionable in using Sufi vocabulary and even
writing a paean to Sufis. That his attitude was, nevertheless, not widely
shared is demonstrated by an anonymous poem against Sufis (see chap. 10).

17



18

Introduction

Fervent messianic hopes, which can be found in the mystico-
philosophical texts mentioned above, also prevail in the religious poetry of
Iranian Jewish poets (see chap. 11). Panegyrics honoring Moses, a subject
often alluded to but seldom the theme of full encomiums in medieval He-
brew poetry, are fairly numerous in JP texts in a manner reminiscent of the
numerous poems written throughout the Muslim world known as neat
(Arabic for “attributes”) that describe and praise Muhammad’s praisewor-
thy qualities.” Because Iranian Jewish poets appear to have written very
few panegyrics dedicated to rulers or wealthy patrons, they honored their
prophets instead, especially Moses but also Ezra and Ezekiel, whose not-
too-distant tombs were destinations of pilgrimage.

Intense and moving munajat (Pers./Arabic for “personal prayers”),
such as those written by Binyamin b. Misha'el (known by the nom de plume
“Amina,” “the trusted,” “the faithful”) and Babai, probably owe as much to
the Sufi predilection for the genre as to the Book of Psalms.” Themes con-
nected with biblical history, such as are found in Amina’s “A Ghazal on the
Twelve Tribes,” or devoted to philosophical concepts like God's attributes or
those found in Shihab Yazdi’s “Almighty God Displaying Might” were also
fitting subjects for shorter JP poems.

Classical Persian poetry, like the Arabic poetry it emulates, includes a
large body of panegyrics to rulers and wealthy patrons. We find few such
examples in JP manuscripts, eloquent evidence of the fact that Iranian-
Jewish poets seldom, if ever, benefited from such patronage, even if they
aspired to it.

The lyrical poetry of classical Persian literature is one of the great liter-
ary treasures of world literature. Iranian-Jewish poets were familiar with
the genre in its various forms, the ghazal (a monorhymed poem 7-12 distichs
long), the ruba‘t (quatrain), and the gif‘a (a fragment [of a ghazal]). Many
Iranian-Jewish poets have tried their hand at these genres with varying
degrees of success (see chap. 12). Because these forms are light, graceful,
full of puns and alliteration, their efforts are even more difficult to convey in
translation than the masnavi (discussed below). The themes of Persian lyri-
cal poetry include unrequited love, the cruelty of the beloved, the beauty of
the beloved, the (mystical) intoxication of wine, the deceptiveness of this
transient world, and so on.” Lyrical Persian poetry developed a vocabulary

allits own, even as it adopted and amplified the body of the rhetorical figures
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of speech of Arabic poetry. Many Persian poetic conceits became standard-
ized. The prowess of a lyrical Persian poet was measured not so much by the
originality of his themes as by his creative manipulation of standard ideas
and images. Beginning with the twelfth century, this stylized form of Per-
sian poetry became permeated with Sufi symbolism and thus acquired an
additional layer of semantic richness.”

The JP lyrical poems included in this anthology are largely from the
pen of Amina. He seems to have been a versatile poet, preferring the shorter
lyrical forms of Persian poetry. Some of his ghazals are clearly based on
standard themes. Other, somewhat longer poems like “The Story of Amina
and His Wife,” and “On Becoming Cold-Hearted Toward Women" have an
autobiographical flavor that makes them somewhat original in content.

The body of both religious and secular JP poems is large enough and of
sufficient literary merit to warrant further study. Albeit in the vernacular, in
its use of Persian topoi and rhetoric, JP poetry compares favorably with the
Hebrew poetry produced during the Spanish Golden Age, which also relied
on Arabic poetical rhetoric.

The Jewish authors of Bukhara probably deserve their own separate
anthology.” They were active between the twelfth and the eighteenth cen-
turies and often wrote JP manuscripts that included vowels indicating their
dialectical peculiarities. In all other respects, these writers were influenced
by Persian classical poetry. In this anthology I include a sample of their epic
writing in the form of Khwajah Bukhara’r's Daniyal-namah (The book of
Daniel; chap. 2) composed in 1606. Khwajah Bukhara’t undoubtedly knew
the works of Shahin, and probably those of ‘Imrant as well. His narrative is
richly adorned with midrashic elements.

Shim‘on Hakam was the greatest Jewish man of letters to hail from
Bukhara. He emigrated to Jerusalem in 1890 and established a JP publish-
ing house through which he saved many texts for posterity by editing and
disseminating them.” I include an excerpt from his pentateuchal commen-
tary, which reveals his thorough acquaintance with traditional rabbinic
sources (see chap. 6).

Khodaidad, bearing the name of its protagonist (see chap. 8), is a histor-
ical poem based on an incident of anti-Jewish persecution in the eighteenth
century. It was probably written by Ibn Abi’l Khayr and provides a som-

ber glimpse of Jewish life in Bukhara. Yet this was far from a relentlessly
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oppressive environment, and Bukharian Jews were close to their Muslim
neighbors, shared their cultural tastes, and were recognized as excelling in
certain arts, like music.”

Another poet from the eighteenth century, Yasuf Yahadi, the author of
several JP works and of a lovely quintet in honor of Moses (see chap. 11),
testifies to the religious fervor that flourished among Bukhara’s Jews, a
feeling that led them to be among the first emigrants from the Persianate
world to return to the Land Israel.

The Jews of Iran preserved their Jewish heritage in JP texts, in their
own local customs and modes of prayer,” in artistic expression,” and in
numerous Hebrew works, whose study falls beyond the ken of this anthol-
ogy. There are other aspects of Iranian-Jewish literary culture that are not
represented in this anthology because its exclusive concern is to give an
overview of original JP belles lettres. If poetry is disproportionately repre-
sented here it is because poetry was, beyond any doubt, the favorite and
most highly regarded mode of expression of Iranian Jews, as of Iranian
Muslims. Judeo-Persian manuscript collections also include a considerable
number of medical texts, based on the Islamic medical knowledge of the
Middle Ages, as well as folktales, spells, and folk remedies, with which T am
not sufficiently acquainted to discuss. Similarly, the large body of JP tran-
scriptions of Persian and Hebrew classical poems needs a different mode of
study than the one adopted in this anthology. Of course, without these addi-
tional dimensions, it is not yet possible to make a comprehensive assessment
of premodern Iranian-Jewish cultural life as a whole. What I can state with
confidence about the JP texts included here is that they constitute yet an-
other chapter of Jewish diaspora literature similar in many ways to, yet
distinct from, the literatures produced in the Hellenistic world, medieval
Spain, and Renaissance Italy. Like these illustrious exemplars, JP literature
attests to the phenomenon of deep Jewish acculturation without assimila-
tion, a hallmark of most premodern Jewish diaspora communities. Thus JP
literature enriches our knowledge of Jewish literatures in general while

contributing to the vast and varied literature of the Persianate world.

In the translations that follow I strove to achieve a measure of literacy
but not at the expense of the literal meaning of the texts. The masnavi, a nar-

rative poem in rhymed couplets that was the preferred long poetic form of
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classical Persian literature for all types of contents —stories, didactic verse,
heroic and romantic epics, even history and medicine —was also the vehicle
of the JP epics translated here. For various technical reasons, rhymed cou-
plets are difficult to reproduce in English. For most of the translations below
I chose free verse as the most likely form to engage English-speaking read-
ers. All translators, and especially those who translate from Persian into
English, will undoubtedly sympathize with the various hurdles encountered
in this process, while other readers, it is hoped, will be indulgent when
wading into a tradition with which they are unfamiliar but many of whose
literary conventions will become apparent to them through these texts. The
task of translating was made all the more difficult by the tentative nature of
the conflated editions on which they are based. Because I hope that this
anthology will appeal to both Jewish and Iranian scholars and to general
readers, I provide notes which may occasionally appear redundant to one or
the other of these groups.

It is my hope that this offering of texts will stimulate further research in
the field of JP studies and that future scholars will endeavor to correct
my mistakes.

21
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I n his comprehensive History of Iranian Literature, Jan Rypka states, “Itis a
curious coincidence that the earliest records in the [New] Persian lan-
guage are at the same time the earliest records of Judeo-Persian literature”
(p. 737). In an earlier passage he notes that although these records cannot be
classified as belles lettres, they are important “in virtue of their being the
oldest first-hand documents committed to writing in the Persian language”
(pp. 148—-149). As such, they preserve many archaic features, both linguistic
and lexicographic. Among the most important of these early Persian (“prose”)
records are:' a. the inscriptions found at Tang-i Azao (Afghanistan), initially
thought to come from the mid-eighth century but more likely of considerably
later provenance;® b. the letter of a Jewish merchant found in Dandan-Uiliq,
northeast of Khotan (East Turkestan), dating from the second half of the
eighth century;® c. the signature of witnesses on the Quilon copper plate in a
church in Malabar, South India, ninth century;* d. a legal document from
Hormshir (Ahwaz) in Khizistan,” and e. an undated commentary on Eze-
kiel.* Only the translations of texts b (“A Letter from a Merchant”) and d (“A
Legal Document”) are presented here because they provide a coherent depar-

ture point for what will later develop into JP —and Persian — prose.
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The JP fragment from Dandan-Uiliq (b) concerns, as its translator Bo
Utas notes, “the trading of sheep and possibly also cloth[ing] and slaves.”
Aurel Stein discovered the document on one of his expeditions, among the
ruins of Dandan Uiliq (“the Ivory house”), a small community in which a
minor imperial Chinese garrison was stationed. Dandan Uilig, known to the
Chinese of the T'ang period as Li-hsieh, was not on the Silk Road itself but
somewhat to the north of it. Taking into account some of the observations
made by later scholars,® Professor Utas kindly provided for this anthology
both a word-for-word translation, to which I made slight changes, of the
intelligible parts of the letter and a reconstruction of the entire letter. For the
sake of coherence | include only the latter.

Professor Asmussen, who has worked on the letter from Ahwaz (d),
also gave this anthology a full translation of the letter, refining the first
English translation made by D. S. Margoliouth, whose notes remain valu-
able.” The document is the legal resolution of property taken unlawfully.

The protagonists are vivid, but nothing more is known about them.

A Letter from a Merchant  Translated by Bo Utas

[1] (In the name of ) the Lord God, who shall be [our] helper.' Soon the day
(on which we bave decided [2] will come;) 1 wrote more [than] twenty letters, but
y(ou have not replied. 3] Please, obse)rve with what my post (?) arrives and in
[whose] hand (?) ([4] it is found! And) order [someone] to give [out] his
three shares! My portion (should be added to my account [5)] and) by this you
should buy, until I have set out [and] gone down. (/f you arrange [6] all this
in) a good way, the Lord God (will bestow) on you good reward for it. (Ao for
[7] the cattle markel,) it was delayed until the ninth of the month, and until
the tenth of (the month I could not [8] find out what) sheep there were. And they
buy weaker, and the Lord God shoul(d assést us! Regarding [9] the clothes), he
should ensure that not any of them is worn (?) because they (were displeased in
the last place [10] and) the clothing that had been sold, that they thr(ew) in our
face, (vo that in the end |11] very little) was sold. There was (?) nobody; a
hundred people of the town (came together; however. [12] I am in doubt about
those) thirty jugs (?) which we should buy, and there is no nard (?) available.
(It seema that something of yours [13) belongs to me) like something of mine to
you. And I have a man, one (who knows) the work, (who bas done the accounts,
[14] 40 that I shall) know my profit and loss and nine ®shabili (?) (were counted
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to my credil. [15] Try to find something li )ke sheep to buy on my behalf, so that
(this will even up my account! [16] In your last letter) you said thus: Rabbi, thirty
(pteces of those goods [17] were late) to come and are heavily attended by loss.
(Wil you, please, [18] give) him (the order to buy) on my behalf seventeen bales
(of cloth and send them [19] together with the animals) that you yourself bought
and yourself sold and yourself dro(ve to such and such place. [20] In this affair,)
if profit should be my share, I (ask you [21] to take care of it,) but do not take
any trouble regarding a good count! (About 40 and s0, [22]) you sent (a mes-
sage), and he was not here, and the profit of the sheep [was] thus (nat)
correctly (counted. [23] I hope that that agent) of yours arrives, as God wishes,
and [that] you personally (will go) to *Sababad,(?) (and that [24] regarding
that matter) you will say thus to *Sababad(?): (Bring) me a harp (and I have a
girl! [25] If) you bring the harp, I shall teach the girl, and [look] how fast
(abe will learn! [26] What) 1 (wanted to) find, 1 did not find, but from *Nurbak
(I got) one h(arp, [27) and that one) 1 shall give [to him], so that he shall teach
®Bagidi(?). The black eunuch (wdl take care of the rest. [28] Be sure) that 1
received your letter; but you said one thing better than that: (¢ that is ar-
ranged, [29] then) 1 shall work hard, so that the work which you ordered will
be done. (A4 for your fears [ 30] regarding) my mind, do not suffer any anxiety
that (_yau wﬂ) hurt my mind. (As fa." the other matier,; [31] know :‘15:::‘) | asked
thus on behalf of *Angusht(?) *Robahah(?) [and] said (¢that you must [32]
certainly go) to Parvan(?) and yourself make a request from that party re-
garding (what they owe you. [33] Furthermore,) in your letter you sent [the
message] that to one hundred and fifty (unils there is consent |34] and that the
buy)er of that trifle of sheep (accepts) that (price) of y(ours. [35) As long as) you
have not come out ( from the to)wn, from the side of (40 and so anything may be
expected, [36)] 0 equip yourself) suitably as regards saddle and stirrups and
straps! (Thuos I wish you [37] the very best) of everything [that comes] from
the Highest!

Az-[38] -khar(?)

A Legal Document  Translated by Jes P. Asmussen

“It was thus before us wétnesses, whose signatures are written below this
record: In Hormshir [Ahwaz] town, which [is] among those of Khiizistan,
which stands on the river Ulay, in the month of Shebat, year 1332 according
lo the [Seleucid] era of documents [1021 CE], there were present before us
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Hannah, daughter of Israel, son of Jacob, may ke rest in Paradise, and she
cited Daniel, son of Reuben, [son] of “Azariah, known as “Baby.” And this
Hannah bat Israel said thus: “This Daniel ben Reuben, my son-in-law, has
gone without my order and without my desire and taken out of the purse of
my brothers, who are in Egypt, six pairs of pearls and sold them for twenty-
five dinars. And this purse was the property of my brothers Sahl and Joseph
and Sa‘id, sons of Israel, son of Jacob, may be rest in Paradise.” And the elders
said to him: “You did wrong; you did this, that you laid hands on property
other than your own, and you are in a state of lawlessness through this that
you have done.” And he answered: “I did it of necessity, [obliged] by my
heart, for I was in great difficulty.” And the elders said to him: “It is incum-
bent upon you, Daniel ben Reuben, to make recompense for it and to ask
forgiveness from the owners of the property.” And this Daniel ben Reuben
said: “The thing which [belongs] to me is available to these [men], Sahl and
Joseph, and Sa‘d, sons of Israel, son of Jacob, may be rest in Paradise, and
I am content before you elders that you write it and rectify [the matter]
against me, in that it became right, since I was agreeable. It is [so] that, in
recompense for these pearls which I took, under their hands [as] recom-
pense [there are] these dinars. I sold them and took twenty five genuine
sultani dinars.” And he was agreeable, and we took the property acquired from
the hands of this Daniel, son of Reuben, [son] of ‘Azariah, known as “Baby,”
in [the form of] clothing. It is proper to take property [s0] acquired—by the
laws of Sinai and the words at Horeb —with bis approval and at bis request. And this
Daniel, son of Reuben, [son] of “Azariah, abandoned all claim [on it] o the
end of all actions of protest. And he wrote [this] and gave it into the hand of
Hannah, daughter of Israel, son of Jacob, may ke rest in Paradise, that it may
be for her a discharge and a proof.

‘Azariab ben Abrabam ben ’Ammar
Sa‘dan ben Daniel ben Sa‘dan.

25
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Mowlana Shahin-i Shirazi

The Jewish-Persian poet known as “Mowlana Shahin-i Shirazi” (Our Mas-
ter, the Royal Falcon of Shiraz) is both the earliest known and the most
accomplished JP poet. His biography remains shrouded in obscurity. Be-
yond the fact that he flourished du ring the r‘eign of the [l-khanid Sultan Aba
Sa‘d (1316-1335), information revealed by the poet himself,' we know
very little about Shahin. He appears to have been a near contemporary of
Hafiz (d. 1389), the greatest lyrical poet of Iran, who also lived in Shiraz.

Uncertainty about Shiahin extends not only to his birth and death dates
and his occupation but even to such fundamental information as his name
and place of origin. It is not at all clear whether “Shahin” is the poet’s first
name or his takballis (nom de plume).” Babai b. Lutf claims that Shahin is
buried in Shiraz,* but some scholars believe that he may have hailed from
Kashan.*

Shahin's surviving oeuvre consists of two major epic cycles: 1) a versifi-
cation of selected narrative parts of the Pentateuch, Bereshit-namah (The
book of Genesis; henceforth BN), The Tale of Job, and Miusa-namak (The
book of Moses; henceforth MN); and 2) the Book of Esther, Ardashir-namah
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(The book of Ardashir; henceforth AN), and FEzra-ndmak (The book of Ezra;
henceforth EN).* Of the two, the pentateuchal epics are the longest and
constitute Shahin's magnum opus. Their first and only editor, the Bukharan
scholar Shim‘on Hakam,® named this biblical cycle Sefer sharh-i Shahin ‘al ha-
Torab (The book of Shahin's commentaries on the Torah) when he printed
them in Jerusalem between 1902 and 1905.” We do not know what Shahin
himself called this work. Hakam’s title is probably a reflection of the popu-
larity of BN and MN among Iranian Jews.

The versification of MN preceded that of BN. It was composed in 1327*
and it consists chiefly of the major nonlegal narratives from Exodus, Levi-
ticus, Numbers, and Deuteronomy. The poem is approximately 10,000 dis-
tichs long and its meter is hazaj mussadas makhzif, one of the simplest meters
of Persian prosody and commonly associated with romances.” If MN was
probably Shahin’s first major work, BN appears to have been his last. Com-
posed in 1358" in the same meter as MN, BN is somewhat shorter, consist-
ing of some 8,700 distichs. The two parts, MN and BN, are sometimes
copied in separate manuscripts. Rather than follow the chronological order
of Shahin's compositions, in this anthology translations from Shahin's bibli-
cal epics begin with two selections from BN following the natural order of
the Pentateuch. The first selection is on ‘Aza’zel’s (Satan) “fall” from divine
grace and the second centers on Jacob’s grief at Joseph’s disappearance.
Both highlight popular themes that also reverberate deeply in Islamic litera-
ture. The tale of Jacob’s grief is part of the Joseph (Yusuf) and Zulaykha
narrative, a favorite theme of Iranian epics,'' and it is often found copied
separately from the rest of BN. In both selections Shahin's interweaving of
Jewish and Muslim legendary strands is particularly felicitous.

The selections from MN highlight Shahin’s desire to turn Moses into an
epic hero, modeling him on the great heroes of Iranian epics, especially
Firdowst's heroes in the Shab-namak. In the process, Shahin glorifies Moses
almost more than Jewish sources do, and thus contributes to a prevalent
theme in JP literature,” the veneration of Moses, that was probably af-
fected by a similar trend to venerate and praise Muhammad in Muslim life
and literature."

Shahin gives short shrift to the legal and ritualistic contents of the four
biblical books covered in this epic and centers his narrative around the
“exploits” of Moses. In the selections that follow, Moses is depicted as a ten-

der shepherd (which qualifies him for his mission as leader of the Children
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of Israel), a reluctant leader, a profound mystic and lover of God, a fair and
mmplacable chieftain confronting Korah, and, especially toward the end of
his life, a teacher anxious to instill God’s message into the Israelites for
all time.

At the end of BN, after a chapter on the descendants of Esau, Shahin
appends a short (170 verses) versification of the Book of Job, motivated by
the fact that Jewish and Muslim legendary sources place this tale similarly,
after the death of Jacob’s descendants, because they believe Job to have
been either Esau’s grandson or his great-grandson.'* Shahin abbreviates the
content of the Book of Job drastically, omitting two of its most impor-
tant features, Job’s dialogues with his friends and God's lengthy reply. He
chooses to develop instead the insidious assaults on Job's faith by his wife, a
subject referred to only briefly in the book itself.

Between his pentateuchal epics, in 1333,'* Shahin wrote another com-
plex epic consisting of a versification of the Book of Esther (AN) and a
very free treatment of the prophetic Books of Ezra and Nehemiah (EN).
Ardashir-namah is 9,000 distichs long, and it is composed in a more complex
variant of the hazaj meter." The content of AN is not confined to the Book of
Esther. It is distinguished by at least three major creative features. First, in
addition to the biblical tale, Shahin also narrates the fantastic exploits of
Shiri, the son of Ardashir (Ahasueros) and Queen Vashti[!]. Second, the
narrative of AN is tied explicitly to Iran’s national epic, the Shab-namab of
Firdowsi, by fictitiously identifying Shah Ardashir with Ardashir, son of
Isfandiyar, one of the Iranian shahs mentioned in the Shah-namah."” Finally,
Shahin claims that Cyrus, the great Persian restorer of Jewish national
sovereignty, was the offspring of Esther and Ardashir’s union.” He thus
clearly reveals his chief literary model, the Shah-namab; he also intertwines
the fates and histories of Iran and Israel, attesting to his love of both.

The translated selections from AN that follow describe scenes not
found in the Book of Esther. They display Shahin's creative imagination at
its best, such as in Ardashir’s difficult search for a lover to replace Queen
Vashti, his courtship of Esther, Mordekai’s role in the match, the royal wed-
ding night, and the auspicious birth and childhood of Cyrus. Each of these
themes is paralleled in both the Shah-namak and in the classical Persian
romances of Nizami (d. 1209), whose influence is especially strong in AN.

Usually appended to AN and best considered a part of it—a sort of
epilogue —is Ezra-namah (EN), a short versification (about 500 distichs)
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superficially connected with the Books of Ezra and Nehemiah." The trans-
lated selections highligh* Ezra’s efforts to bring about the rebuilding of the
Temple. In the process, Shahin polemicizes against the Muslim attitude to-
ward the role of Ezra in the preservation of the correct copy of the Torah.*
The relation of this epic to AN is made clear by the narrative describing the
deaths of Mordekai and Esther, once their divine “mission” has been com-
pleted. Following the earlier description of Cyrus’ birth and youth, we here
have the moving account of his death, typical of a description of the death of
a hero in JP (and Persian) epics. The deaths of these three protagonists
close the second cycle of Shahin’s biblical epics and reveal the poet’s view
that these heroes strove to fulfill through their lives God’s higher purposes.

Shahin’s epics have not yet been studied to the extent that they deserve.
The most comprehensive study remains Wilhelm Bacher's Zwei jiidisch-
persische Dichter Schabin und Imrani, a work frequently cited in this anthology.
In addition to establishing basic information about the contents of the epics,
Bacher also drew attention to Shahin's rhetoric, the manuscripts known to
him, and the sources of literary influence, both Jewish and Muslim, on the
poet (pp. 71-117). All these areas can and need to be studied more thor-
oughly. Here I confine myself to some general observations.

Shahin’s poetic diction, his use of the Persian language and grammar,
and the rhetorical forms he employs are typically those of classical Persian
poetry. Among his most pronounced grammatical peculiarities is the fre-
quent use of the colloquial forms -iman and -idan for the first person plural.
But Shahin’s language does not reflect a dialect. Manuscripts of his epics,
and even more those of his successors, reflect many more colloquial features
connected with the popular, spoken language of Iran, whereas classical Per-
sian literature consciously avoids doing so. Shahin's use of Hebrew words
and Hebrew rhymes is much less frequent than his successors’. Like many
other Jewish writers from the Muslim world, Shahin refers to well-known
biblical characters by their Muslim names: Ibrihim (Abraham), Misa
(Moses), Qarin (Korah).” When he refers to less well-known people, he
uses the Hebrew forms. Shahin must have been among the first JP writers
to use the construct -/ (2dfa) form to link Hebrew and Persian words. The
fact that many verses in Shahin’s epics do not quite scan properly is more
likely due to the corrupt state of the manuscripts than to the poet’s inability
to write in the correct meter; hence the urgent need to establish critical texts

in order to determine correct meanings.
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As far as poetical rhetoric is concerned, Shahin's epics reflect his thor-
ough knowledge of classical Persian forms and conceits. Like his Persian
models, he uses rhetorical artifices, such as tandsub (Ar./Pers. for “harmony
of concepts”), tazadd (contrast), husn-i lalil (the beautiful explanation of a
cause), whtigaq (paranomasia), and many others, to achieve the aesthetic
peculiar to Persian poetry.”

Shahin's epics show that he was an erudite poet, acquainted with many
Jewish and Muslim religious sources. Among the former, Bacher notes the
Babylonian Talmud, the Targums, and many midrashic works, such as
Bereshit Rabbah, Shemot Rabbah, Va'yikra Rabbah, Midrash Tanhumah,
Pirke de-Rabbi Eliezer, and quite possibly Saadiah Gaon's Arabic transla-
tion of the Pentateuch.”” Preeminent among his Muslim sources are the
collections of popular tales known in the Muslim world as gisas al-anbiya®
(Arabic for “stories about prophets”), especially the Persian collection of
Ibn Khalaf al-NisabiarT compiled sometime before 1100. He also displays
some knowledge of the legends related by al-Tabart (d. 920) in his famous
14 rikhb al-rusil wa'l mulik (The history of prophets and kings). Shahin ap-
pears to have had some acquaintance with the Qur’an, which may not have
been direct and could have been obtained from gisas collections and from
al-Tabari. Many of these stories circulated in oral form, and there is no need
to assume that Shahin’s information came from books; quite the contrary,
since books were scarce in his time. Above all, Shahin was undoubtedly
well-acquainted with the great classical Persian epics—again, perhaps
orally —composed between the turn of the millennium and his time. It is
from them that he may have absorbed not only the nuts and bolts of his
poetic craft but also much of the legendary Muslim lore that is found in
his epics.

We do not know whether Shahin himself considered his biblical epics,
especially those based on the Pentateuch, to be fafsirs. This Arabic word
has multiple, often overlapping meanings —“explanation,” “commentary,”
and frequently, especially in the Judeo-Muslim context, “translation.”™" It
would appear that for Iranian Jews, Shahin was more than just an imitator
of classical Persian poetry. They apparently considered him a biblical com-
mentator. The number of the surviving manuscripts attests to the popularity
of Shahin's epics, but it does not reveal the extent to which Iranian Jews
considered him a reliable transmitter of Jewish tradition. As the translations

that follow indicate, Shahin did not hesitate to interweave in his narratives
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many details that originate from Muslim legendary sources. Unfortunately,
we cannot determine to what extent his Jewish audiences were aware of this
fact nor how it may have affected their view of Shahin’s status as biblical
commentator.* To us Shahin’s work appears to be mostly literary because
it lacks the traditional features we associate with the word “commentary,”
such as verse-by-verse clarifications, philological explanations, elucidations
of difficult passages, that are associated with a more scholarly approach,
such as is found in Rashi (Rabbi Solomon b. Isaac; d. 1105), in the Ash-
kenazic world. Unlike Rashi, whose commentaries expound on almost every
verse of the Pentateuch, Shahin was eclectic in his choice of biblical epi-
sodes. He had no qualms about skipping over substantial parts of the Penta-
teuch, for example the legal parts, which held little dramatic interest from a
poetic point of view.* As far as Iranian Jewry's regard for Shahin’s status
as a poet is concerned, we are not in doubt, for his work has been lovingly
preserved and, as this anthology attests, frequently (if not always success-
fully) imitated. Shahin’s great skill rested in fusing classical Persian prosody
and poetical rhetoric to Jewish themes, culled, primarily, from traditional
Jewish sources “leavened” with just those Muslim tales that would have
been familiar to both Jewish and Muslim audiences.

Although he wrote excellent classical Persian verse, Shahin is not men-
tioned by any literary historian of Iran, medieval or modern, because his
poetry was apparently not known beyond the confines of the Jewish com-
munities. If his poetry was originally set down in the Hebrew script, this
may explain its inability to penetrate the Iranian literary environment.” |
hope that the translations that follow will reveal fully the close kinship

Shahin’s works bear with classical Persian poetry.

Bereshit-namak (The Book of Genesis)

The Fall of ‘Aza’zel

The Description of ‘Aza’zel s Greatness
‘Aza’zel' ranked among the celestial elite
Most learned, a teacher of the angels;’
Everything they knew came from him;
He lit the very lamp of grace.

No angel was greater than he

Who seemed kneaded out of Mercy itself,

5
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Always obedient, forever bent

On increasing his service.

The heavens were his place of worship;
Perpetual service was his only task.

Faithfully he served for countless years,
Hoarding a boundless capital of obedience.’
He was unaware of the Most Merciful’s decree
Although he knew that among palace intimates
Damnation could strike one suddenly.’

He was exceedingly exalted

Among the intimates of the Royal Falcon.®

But as for bowing before Adam, he refused,
Denying him any authority.

Still, accompanied by other angels

He set out joyfully flying to earth

Like the wind, alighting before Adam’s form*
Suddenly, full of pride but curious

To know who the accursed one might be,
What he was like who was subject to no commands.”
Arriving, he stood at a distance;

Through his neglect he became himself unjust.
Angels kept flying in in troops

Surrounding Adam row upon row. Then

At the Pure Almighty’s command,

They bowed down, rubbing

Their faces in the dust;® cheerfully,

One by one, they bowed before Adam

At God's command. ‘Aza’zel alone hung back
Unmoving in his place and did not bow.

His Excellency Addresses “Aza’zel
His Excellency then called out, ““Aza’zel,
Why are you standing bewildered, indolent?
Come, bow down, for such is my command,
Or else misfortunes await you in ambush.”
Hearing God’s command, “Aza’zel replied:
“O Creator of the elephant and of the gnat,
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Who is like me, possessor of such a capital,
Carrying out orders for years, obedient?’
Why should I bow before a lump of clay?

O Pure Almighty, should this be lawful for me?
He is made of earth, I of pure light;

I should not have to bow down before earth!”
The Almighty replied: “O foolish ignoramus,
Such is My command; don't disobey it!

I did not ask you to explain its roots and origins;'"
Whatever I command you must obey.

What is your business with either earth or fire?
The latter burns, the former is foundation.
Do not imagine that fire is superior to earth:
Without a doubt Adam’s clay is pure light.
Though Adam'’s light is not everlasting,

In him the earth becomes transmuted."

Fire has no relation to the earth;

[t is poison; earth is the antidote.

O unlucky one, fire is not superior to earth;
lgnora.nce prevents you from perceiving this.
With might I created four jewels:

Nothing is better in the world than these:
First wind, then fire and water,

Fourth is the pure earth, that lirnpid }'ewel.”
These four are the world’s fortune;

The magnificence of each is well known.”
Then Iblis said again: “O Pure Almighty,
Flaming fire is not inferior to earth!

What is a lump of earth in the world

That it should be superior to fire's essence?

I do not wish to bow down to it;

Why should I humble myself on its account?
Better than Adam am [ in every respect;

Why should I grovel before him?

I will bow before none other than You;
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I do not even contemplate such thoughts!"

O Exalted One, beyond imagination, I will not
Bow before Adam even on Resurrection Day!
I will not yield this sign of servitude,

For Adam is not worthy of prostration.

You alone are the object of praise and bowing,
Not I, not Michael, and not Gabriel.”

The moment he digressed from God'’s command,
That unlucky one became an infidel;

[blis’ glory departed because of His curses

For no one should dispute with God.

With all his former acts of obedience,

Hidden and open, great and small,

The Incomparable Almighty struck his face:
“Take your obedience, O vile accursed one!
Since your back is loaded with obedience,

You escape My wrath and get off lightly.

I curse you till the Day of Resurrection:

You will be a source of calamities, a mine of evil;
You will stray throughout eternity

Full of anger, toil, suffering, and pain.

I will call you Shaytan the Damned;

I will turn all your prayers into insults.”
Beholding all his work destroyed,

Shaytan replied: “O Praise of Praises,

Chasing me away from Your presence,

This is the greatest calamity of all!

It comes to me by way of Adam. I am

Trapped forever in the bonds of grief.”

He pleaded once more: “O You

Who are One, Generous, Pure, and Judge,
Oppression and injustice are not among

Your attributes; You are the source and quarry
Of justice and mercy." I deserve no evil;

For a mortal’s sake do you humiliate me thus?
O You who are superior to imagination,

Is this how you wish to repay my countless years
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Of service, to pay off your debt to me?""*

Then the Almighty said: “Vile cheat,

What recompense do you desire for that work?
Tell me, and I shall grant it to you;

Injustice is not one of My attributes.”

Shaytan replied, “O Generous One,

Since this befell me on Adam’s account,

Hand him and his descendants over to me
That I may debase them through sin.

With trouble I will tempt them day and night;
So that they will remain forever far from mercy;
Befriending sin through me they will become
The very warp and woof of vice.

I will carry them with me to Hell;

They shall be my army and my troops.

I will never let them rest in peace;

I will turn all their gains into losses,
Ambushing them from right to left;

They will be in perpetual want.”

The Debate Between Almighty God and Shaytan
Again, the Judge responded to Iblis:
“O you repulsive, sinister, unlucky infidel,
I will grant your wish concerning them;
Distress no further your sinister mind.
But O unclean one, over saints and prophets
You shall not prevail; they will break you!'®
I watch over their every state,” for they are
The quarry of every treasure and good fortune.
Upon them I bestow abundant favors
Because they labor for My sake.”
Iblis replied: “Day and night I will
Demean devotion in their sight;"*
They will grow weary of service and devotion,
Deliver themselves from Paradise to Hell.
No longer will they rejoice in Your bounties;

I will convince them that sin is good;"
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Each one of them separately will I trick.”
The Almighty rejoined: “O tyrant,

If you demean devotion in their sight,

I will not abandon them in that hardship;
[ will deliver them from it with ease.

[ will make them repent; I'll soothe

And blandish them till they return.”

325 But Shaytan persevered, saying: “O God,
Through their sins I will make them tongue-tied;
One by one, I will keep them from repenting;

I will keep such thoughts out of their hearts.”
The Almighty replied: “O sinister one,

You do not know the extent of Our mercy,
That I am the pardoner of servants,

The guide of all the weak and helpless.

Do not imagine in your sinister heart

That you can hold Us back from mercy.”

330 "I did not know,” Shaytan replied, “that You
Have such an immense amount of grace for them . ..
My tricks then cannot work;

Your favor renders me impotent.

[ have no remedy for this;

You've trapped me in great pain.
Strange! | know they will be my enemies,
Adversaries of my soul, my foes,
Vindictive against me for Your sake
They will seek only to harm me.

335 Thus will they be: they will not turn away

From striking an alliance with me,

Yet they will emerge victorious.

[ am surprised that You will show them mercy;

I would show them nothing but sorrow and trouble.”
The Almighty then said: “Since those dear to Me
Love Me, that which is difficult becomes easy.™

I will overlook their sins one by one;

[ will rain Mercy upon all their heads.
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Through My Grace I will bring them to Paradise
And I will keep them there for all eternity.”
By the will of the Almighty, who is

Without friend or companion,

The Lord of Above and Below,

The Lord of the Green Firmament,

The Generous Master of Generosity,

The Lord of Truth, the Kind

Merciful One, the Absolute Sultan,

When He finished cursing Shaytan

He cast a glance at Adam'’s frame;

Caressing him with His bounty's light*'

And out of His mercy, He created

A shadow over that earthly creature.

When He endowed him with a living soul

The earthly Adam suddenly leapt up.

He bowed before the Universal Monarch
Rubbing his face into the dark earth,

Saying: “Praise be to God! O Lord,

I testify to Your oneness for You are

Lord of the created and uncreated,*

Lord of heaven and earth;

You have been and will exist forever;

The sun and the moon are lit by Your light.
Suddenly You brought me forth from earth;
You breathed a pure soul into my body's frame.
It is most fitting that You are the supreme God
For You are omniscient, intelligent, and my guide.
I fully acknowledge Your might;

You are the creator of day and night.”

By God’s decree, of a sudden Adam grasped
Every form of knowledge and all mysteries.”
All knowledge He made evident to him;

Thus Adam, through grace and knowledge,
Came to apprehend the whole world.

He came to know God's most exalted names;**
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God preferred him above all other creatures.

He nourished Adam with generous favors

For He created him for the sake of good deeds.

God said to Adam: “O pure servant, you

Have | chosen from among the celestial innocents;

I created the entire world for you;*

I drew your stature like that of a cypress.

Wild and tame animals, birds and fish,

Cattle and lambs —whatever you would want—

Dry and moist fruits of the world

I created for you; eat in good health!

From your progeny I will bring forth

A multitude of peoples; with them

I will fill the entire world

That they may rejoice and delight in it.

All comforts have I created for their sake;

Wet and dry are meant to please their souls.

No prayer of your progeny will be in vain

Even if it must traverse the Earth's circumference.”
O Shahin, whomsoever the Almighty Himself
Favors even a little, such a one
Becomes the favorite of both worlds;

O Lord, have mercy on my state.”

Jacob and the Wolf

Jacob Becomes Aware of Joseph s Disappearance
They carried out the fell deed suddenly,’
Flung Joseph, Jacob's son, into the well.
Quickly they slew a kid*

And kneaded its blood into Joseph's coat.
Then they came before exalted Jacob
Bareheaded, with torn coats, weeping.
Each one grieved separately,

Each one shed copious tears.

Jacob, that clever man, leapt to his feet
Bewildered, before his tent,

As he beheld his sons upon the way®
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Come nearer, nearer, sighing and lamenting.
From far away he saw at once

That they were barefoot, weeping and forlorn.
The sound of their laments rose up to heaven.
Anguish pierced Jacob's heart as he thought,
“Some accident, some great calamity,

Has befallen Joseph!”

As they came nearer they cried very loud,
Justly lamenting their own evil deed.

Jacob addressed them thus: “My dear ones, oh
Why do you strew dust upon your heads?

Your torn coats and your cries, what do they mean?
Tell me, whom do you mourn in such a manner?
Where's the light of my eyes? He is not with you.
Is he in heaven, for here is not his place?™
They answered: “[We mourn] for that shah of beauties:*
The lamp of the assembly, radiant sun,
Celebrated Joseph, crown of our heads,
Younger but better than ourselves,” who

Was suddenly slain by a wild beast’s” claws;
Abruptly has his day turned into night.

He was among us, that heart-dazzling one;

He was in charge of all our flock today.

To him we entrusted it but for a while

And went joyfully into the desert.*

A wolf ambushed him from a hidden place

Like a lion, rushed upon him suddenly,

And carried off that rose-cheeked beloved,
Monarch supreme over idols of Riim and Chin.”
He pulled him down, trampled, tore him apart,
Killed and devoured him in his affliction.”
When Jacob heard this news, his heart

At once became inhabited by grief and sighs.
Roaring, he collapsed; he fell

Unconscious, unable to move, astounded.

For a while he was completely out of this world,

Turned for him upside down."
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Jacob Laments His Separation from Josepl

25 After a time his consciousness returned;
Passionate love for Joseph seared his heart,
And he cried out, weeping in his grief:"
“What shall 1 do, what'’s left for me to do?
What have you done with my sun of beauties?
My Canaan's moon, what has become of him?
Where did you take that beautiful face?
Where did you carry off that heavenly moon?
Where did you take that sunny face?

Where did you carry off that curly head?

30 Where did you take that mine of modesty?
Where did you carry off that treasury of gifts?
Where did you take that weeping lion?
Where did you carry off that Yemenite pearl?
Where did you take that soft-spoken youth?
Where did you carry off that graceful cypress?
Where did you take that fierce lion?
Where did you carry off that sugar of the lips?
Tell me what happened to Joseph, tell me the truth;
Do not distort, my dear ones, do not embellish.

35 You mean to keep me in the dark" about him,

Intoxicate me with the cup of ignorance.””

Then Levi said to Israel, “O father,
What can be done against God’s own decree?
The Almighty inscribed this on his brow;
Fate' itself stood in wait to ambush him.
He was trapped by the wolf’s claws;
That jewelled treasure passed away.
We saw footprints of the wolf in the desert
And long ran after him,

40 Troubled all the way and full of grief,
But spied no trace of that moon-visaged one.
Then at the foot of the rocky mountain,
We saw his cast-off tunic soaked in blood.”
Before Jacob he placed it and he said:
“This is the sole token of that beloved friend.”
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Jacob recognized the shirt on sight

And seizing it at once he addressed it thus:

“O shirt, where did your friend go?'* Where is your master,
Who gave you little trouble, where did he go?
Where did your chosen intimate friend go?
Where did that moon-browed beauty disappear?
Certain it is you did not leave me singly;

Why are you single now, not paired with him?
Why are you far from your beloved friend,

And distant from the one who shared your griefs?
Why are you far from that bedroom candle,

And distant from the garden’s box tree?

Why are you far from that radiant moon,

And distant from that brilliant sun?

Why are you far from that moon incarnate,

And distant from that honored chief?

Why are you far from my hair’s musky noose,
And distant from my tall cypress?

Why are you far from that summit of the age,
And distant from that peerless moon?

Why are you far from that shepherd moon,

And distant from that sunny countenance?

Why are you far from my dear friend,

And distant from my beautiful standard?'®

Why are you far from my protector,

And distant from my sun and moon?

Why are you far from my peerless pearl,

Distant from that kind boon companion?

What did you do to Joseph? What happened to him?
In whose claws did he fall down helpless?

What wild beast dared to fight him?

How did the wolf shed Joseph’s blood?

Tell me the truth, what happened to Joseph?
How did the wolf eat him? He is not a deer!
Who dipped you in this blood?

Tell the truth, the truth; drenched with blood,
Joseph's shirt is no longer beautiful.

41
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Why did you turn blood red?

You used to be [snow] white; this red,

You make me despair of my child.

You went off looking handsome;

Why did you come back ugly?

You have soaked yourself in blood.

Of Joseph you deprived me suddenly;

Alas, a hundred times alas for that moon face!
Now you're my only memorial of him,
Truth’s intimate companion in sorrow.

Is it right that you should kindle a fire

And in this grief consume my heart and soul?
Is it right that you appear here without Joseph
And show me instead his blood?

Blood is no substitute for Joseph;

One never sells one’s child for blood."”
Whoever heard such mysteries?

Blood cannot cut me off from my sun!"

If 1 had seen this in a dream,

I would have died at once.

Confused, | know not what to do;

Grief came upon my soul so suddenly.
Joseph went out to play all unaware,

Left me behind in eternal sorrow.

The souls of the weak cannot be revived;
May no one ever suffer as I do now!

But how can [ live without my life? O Lord,
Take my life from me now."

Abruptly night and day have become one
For me, dawn turned into darkest night.”
Uttering this, he lost his strength and sense
And fell, once more, unconscious to the ground
Like one utterly weak or suddenly dead.
Then once more he began to cry and groan.
His neighbors™ came, and they encircled him

While he went on lamenting:
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"Explain,
Dear friends, acquainted with every mystery;
Why did I not perish before him?
Why am I not carried off today?
He quit this life so young,
His spring turning to autumn suddenly.
Did I not fear the Most Generous Almighty,
The Lord of the Assembly and Resurrection,
Lord of both wound and salve,
I would kindle a strong fire right now,
Leap into it, and burn from head to toe.
Better a hundred elders like unto me should die
Than that one youth should lack a strand of hair!
Now the youth perishes, and the elder survives;
Who can explain this mystery?
Would that You, O Lord, had taken me in my wretchedness
Before Joseph, beneath the ground!
I'll guard his shirt as long as I'm alive;
I'll never wash out the blood
But I will keep it, seeking my child from it.
I'll rub it on my blind eyes day and night;*'
I'll carry it, blood and all, into the grave,
I'll bring it with me on the Day of Judgment
To the Judge's palace, soiled with blood;
May He grant me justice from that wolf,
And mark him quickly, even in my day.
O God, is it right that a vile small wolf
Should shed my child’s blood upon this countryside?
Exact justice for me from him, Lord;
May he dwell in misfortune day and night!"

Jacob s Debate with His Sons
All ten of exalted Jacob's sons
Stood bareheaded and disheveled before their father,
Reuben, and Naphthali, and Asher,
Zebulun, Gad, and leonine Levi,
Judah, and bold Issachar,

¥
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Also Simeon, the brave and valiant hero.
In private they confessed: “We are the wolf;
We have all sinned; the fault is ours.”
With pained hearts they lamented
That ugly, villainous deed.
Their father, seeing the grief and agitation
Rising from the depth of their souls, and their burning hearts,
Addressed them thus: “What is the use of lamenting
Now; what should have never been has come to pass.
100 It would be better that you act like men,
Sustain each other in this suffering.
You were and ever shall remain far from him;
The wolf vanquished him suddenly.
On Judgment Day, God will inquire after him
And will require something for his blood.”
You will be brought before that council;
The Almighty will not neglect injustice.
105 Each of you is in possession of such strength
That you can break the necks of lions, yet
A wolf outfoxed you, like a Turk or Tazi.*
What a treasure you have cast into the winds!
Through carelessness you've pulled up root and branch.”
Spread out his shirt for me; show it again.
Contemplate how he was killed in grief;
Were his arms and back broken?"*
Then Levi opened up the tunic,
Before Jacob displayed it once again.
110 No part of it was torn,
Neither the collar nor its back;
No trace of the wolf’s claws could be seen,
Nor of their deceit.”” Jacob said to himself:
“There is a hidden mystery in this;
None but the Glorious One divines its meaning.
My sons were simply sporting with him,
But me they cast into a burning furnace.
The story of Joseph and the wolf is a lie,

Exceedingly brazen, a patent ]ie.
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No wolf knows anything of Joseph;

The story of my darling sons is just not true.
Can a wolf burst into the midst of a flock,
Leave lambs behind and steal my Joseph?!
They're tearing me apart with their lie's claws,
Untouched the truth of Joseph and the wolf.
My shepherd, truly a bloodthirsty wolf,
Guards my sheep on the plain day and night.
Never have I had troubles from wild beasts;
No wolf has ever eaten from my flock.

How did the wolf tear him apart

And leave the entire flock behind?!™*

Then to his sons he said aloud:

“Inform me of this mystery,

I want to examine it thoroughly;

Speak nothing but the truth:

How did this unjust disaster befall Joseph;
How was he caught in its clutches?”

They once again replied: “O clever one,

May Resurrection’s King be ever your help.
We went to play for a while,

We were simply fooling around;

We raced among the flowers and the green,
Picked roses, sweet basil, and hyacinths.”
He did not come with us to play;

We pressed him, but he would not come.®
So we left him with the flock for a short while;
We thought he would be safe.

We stripped off our clothes

And left them with that handsome one.

We neglected him for a while,

And thus he came to grief.

The wolf ambushed him from a hidden place
And like a lion pounced upon the flock.

The wolf ambushed him unexpectedly,
Carried him off by heaven's own decree.™

He took him away and ate him suddenly;
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Killed and devoured him quickly.
When we returned from our games after a while,
We ran looking in haste toward the flock.

135 Seeing no trace of Joseph, we cried
And felt we were losing our minds.
We knew at once a wolf had carried him off;*
Hard-hearted, had killed and eaten him.
We ran looking for that wolf in every direction
But found no trace of Joseph or the wolf.
At last, and to our sorrow, we found this tunic
At the mountain’s base, smeared with blood.
We have no other information;

All of us grieve and cry for him.”

Jacob's Argument with His Sons Regarding the Fact That the Wolf Did

Not Eat Joseph

140 Clever Jacob responded to them thus:
“All that you're saying is a complete lie:
If by heaven's decree Joseph fell captive
Into the clutches of a bloodthirsty wolf,
Where are the marks of the wolf’s claws,
The paw prints, and the traces of his bites?
And if the wolf ate him without his tunic,
Why is it thus drenched in blood?
And if the mad wolf ate him with his tunic on,
Where are the tears of his fangs on it?

145 All that you utter is a lie, deceitful;
Deceit shackles your feet, each one of you.
If I could see that wolf in person,
He'd tell me about Joseph face to face.
Certain it is that a wolf did not eat him,
Nor treated him unjustly.
You're not telling the truth about him;
The lie within this tale is evident.
The truth is that a wolf did not devour him;
My child did not perish by the wolf’s claw.”

150 But his child’s condition was not clear to him;
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For God'’s gift of prophecy had left him then.”
He thought, “They've killed him

And smeared his shirt in blood;

If they did kill him, the Almighty will

Cause them in time to perish in affliction.

Then their long abode will be under the ground,
And their place under the dirt forever.”

Once more he addressed the shirt and cried,
“Where did your royal master go?

Where is your friend, your heart’s beloved?
Where is your elegant radiant embracer?
Where your rose-cheeked heartbreaker?”

He spoke thus and tore his hair,

Replaced his clothes with a coarse mantle;™

His sons wept, seeing him wrapped in the mantle,

And strewed dust upon their own heads.

Jacobs Sons Capture the Helpless Wolf and Bring Him to Their Father
Again his sons addressed the prophet, saying:
“O dear, exalted father, we will run quickly
Out to the desert and try to find the wolf.”*
In agitation, they left Jacob’s side
Barefooted and bareheaded, crying loudly.
Roaming the desert for a while,
They came upon a small and solitary wolf.
Cutting off his flight on every side,
The_y quic]{ly capt‘ured that innocent beast.
Like thieves, they collared him,
And with a staff broke his back and flanks,
Bloodied his muzzle and paws; those “brave” ones™
Rendered him utterly helpless. They dragged him along;
They brought him back to Jacob, saying,
“May you come to a good end!
We bring the shameless wolf who devoured
Joseph. the oFfspring of Jamshid;*
Ask him: Why did you commit this unjust act;
Did you rejoice in killing my son?

q7
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Why did you go after him, O wicked one?

What grudge did you bear against that moon-cheeked son?”
When Jacob, crazed with grief, beheld that wolf,
Covered with blood from head to toe,

Caned almost to death, blood ﬂowing

From his throat and back, he said:

“This wretched wolf is innocent,

Although he is a vile and predatory beast.”*
Then he prayed silently to God

To grant his hope, a wish:

“Release the wolf’s tongue from its bonds

That he may tell about these awful wounds.”
Quick as a flash the Almighty God accepted

T]‘m prayer of Canaan 's sage; the wolf

Began at once to converse with Jacob;™

His tongue took to it rather nicely.

Jacob s Debate with the Wolf and His Querying of Him
Jacob addressed the wolf: “O tyrant,
Why did you set my soul on fire?
O wolf, have you no shame before God?
Why did you kill Joseph so wretchedly?
\Vhy did you eat that soul of the universe,
Why did you devour that princely youth?
Why did you act so unjustly toward him?
Why did you deprive me of his company?
Tell me, O villain, what harm did Joseph
Do to you that you attacked him?
Why did you uproot my cypress tree,
Impale my heart upon a roasting spit?
You've robbed the boy of life and father;
Has this ever been done to the shah of beauties?
Did Time® drive your heart to such vengeance,
Or insane rage possess your head?
My heart's lamp you have extinguished,
Making the world appear perverse before my eyes;
You dared deprive the world of such a prince,
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Who was the glory of the human race!

Why did you cast the die crookedly,

And burden me with pain and sorrow?

Were there too few flocks on the plain and mountains
That you had to aim at those sunny cheeks,

And eat Joseph instead of a lamb?

Did you think you were eating bread and herbs?
Was there nothing better to eat than my Joseph,

Not enough fat and lovely lambs around?

You've set fire to a world of good fortune;

The world is on fire by reason of this plunder.

How did you tear him apart with your claws?

Did you not see the beauty of his face?

Bitterly you robbed him of his sweet soul,

And me you flung into a burning fire.

Where did you eat him, tell me;

It may be I can find a strand of hair,

That would become my sweet companion and my friend;
My heart and soul I'd bind with that one strand.

One of his strands of hair is worth two hundred lives;
The eight heavens are of less value than such a hair!"
That strand would keep me company in the grave,
Even on Resurrection Day; to me it would impart
Forever the scent of my beloved Joseph.

Though you had died ravenous,

You should not have harmed him.

No mercy came to that moon face,

None to his lovely black eyes.

No mercy came to that meadow cypress;

None to that moon of Khotan.*

No mercy came to that tranquil soul;

None to that soul of the universe.

No mercy came to that sugar bundle;

None to that jewelled necklace.

No mercy came to that treasury of gifts;

None to that brilliant light.

No mercy came to that fierce lion;
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None to that living soul.

No mercy came to that sunny child;

None to that happy boy."*

Thus did he keen and rain forth tears

On his cheeks like a spring shower.

The pain that racked Jacob's grieving breast
Filled the heart also of the wretched wolf;
For the old man he cried profusely,

As if he had been struck by an arrow.

The Wolf s Debate with Jacob, by Gods Command
The wolf then, by God's decree
Launched into conversation with Jacob.
He said, “O prophet, for the Almighty's sake,
Beware, bear not a bad opinion of me.
How could I shed a prophet's blood;
How can I contend with God's own prophet?
How can a beast devour a prophet,
A great man, a prince, acquainted with the Lord?
The prophet’s blood is forbidden to us;*
1 do not even know who Joseph is.
How does a beast rate against a prophet,
To dare attack him, O wise sage?
Beware, bear not a bad opinion of me;
Seek Joseph in other quarters; of these charges
I am innocent; God knows my inmost thoughts.
Had I seen Joseph, | would have laid my head
Down at his feet; tender respect and honor,
Caresses, hundreds, would | have shown him.
In all this time no wolf has dared
To hover round your sheep;
Should one so do, he'd merely frighten them;
You know their habits all too well.
And if all of a sudden a wolf should see
One of your stray sheep upon the road,
He'd drive and chase it away,
Sending it back to your flock
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Without even smelling it for fear of you,

Even were he to expire from desire;

How then would he dare hunt down your Joseph?
Which wolf would dare to play that game?
Around your flocks, the wolves are shepherds,
Endlessly watching over them. No,

I know nothing of J oseph; and God knows
My inmost and my open thoughts.

Since one can't hover round your flock,

It would not be easy to devour Joseph.

Seek your Joseph in another place;

He was not harmed by us.”

The innocent wolf's tale made Jacob suffer;
He asked him once again: “O beast,

Of Joseph’s blood I know you're innocent
And now I do apologize to you.

But tell me, what did happen to him;

Who dared inflict on him such unjust cruelty?
Who blackened our day so suddenly?
They've killed him swiftly, in affliction;

No friend came to his rescue.”

The wolf replied: “O honest lord,

Who but the Mover of the celestial spheres
Sees the invisible? But know, exalted prince,
One should not draw the veil aside like a spy.
I did not eat him; so much is certain;

The Lord of the Throne knows the rest.”
Jacob then knew the beast spoke truly,
Pursued nothing but truth. The sons’ falsehood
Needed some looking into;

Not one of their words was truth;

Out of their lies they wove

A deep, dense night. One cannot hide

The sun with dirt; water cannot be hidden
Under fire, the moon by a fish,*

Nor can blackness be washed out of the night.
Jacob said in his heart: “If things stand thus,
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My sons have been deceitful, that’s for certain;
I must suffer the pain with red eyes, yellow cheeks.
I will not find out the truth about him from them;
God knows they brought this evil upon me.
Their own misfortune they have bought with gold;
They have disgraced themselves in haste.

245 This they made plain by bringing here the wolf,
And now, alas, they are entirely disgraced.
The thoughts and acts of each are in God’s hands;
Hidden secrets are manifest to Him.*
They have diminished their own stature,
And are bound intimately with their deed.
In the end, He will return those gone astray,
Whoever bears guilt in this matter.
This tale will come to light;
I'm confident of God’s decree.”

250 The moment he heard about his child,
Prophecy left that sage at once.”
As long as he knew not what became of him,
He endured the calamity and injustice.
But pay close attention to the games

The Judge plays with His prophets.

Jacob s Second Debate with the Wolf
Again Jacob addressed the wolf: “O beast,
Why are you now so drenched in blood?
Where have you been; what did you graze upon?
What prey did you tear apart today?
255 Was it beast or human being? On whose life
Did you wreak your oppression, your injustice?”
The wolf replied, “O lion of God,*
[ am bewildered, wounded, and fatigued,
And I have wandered far away from home;
[ am a stranger here, helpless and weak.
My habitation used to be in Syria;*
My permanent abode was in its mountains.

There in the mountains, plains, and forests,
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Ferociousness prevailed.

In my lowliness I had only one child;

The dust of his paw prints was my diadem.
He wandered off from me suddenly;

He tore apart my sore, afflicted heart.

Ten days it is that I've been cut off from him;
Not one of these days has been good.

By evening I was headed toward the desert,
From Syria into Canaan, weeping,
Bewildered, and distressed.” I questioned
Every beast, good or bad, on every bypath
About my child and suddenly arrived here

In this valley and saw what I ought not to have seen.
I chanced upon these ten youths,

Nimble and strong, rough champions.

They cut my way off right and left; it seemed
The Day of Resurrection had arrived for me.
They trapped and collared me firmly

And with a stick broke both my arms and legs.
I fell into these straits, O wise sage,
Suddenly, through the grief I bore my child.”
He said this, and from his eyes shed’
Copious tears like pomegranate seeds.

His bewildered heart was so much on fire

It could have kindled a fire on its own.
Jacob said: “He's looking for his child,

Just like me; two streams of tears of blood
Flow from his eyes; without doubt,

He is afflicted, just like me. He is mourning
His child; he is stunned and afflicted.”
Aloud, he said: “Come, let us cry together,
We have both lost our beloved children.”
Then he commanded that they remove his collar
And give him food to eat aplenty.

The wolf heaped blessings on Canaan’s sage,
Turned, and took off for the desert.
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Jacob Argues with His Sons and Laments
Jacob turned to his sons and said,
“O twisted children, you are all sinners,
One and all, and you know it;
Your destiny is from the Almighty.
He made you guilty and sinful;
He made you acquainted with villainy.
The Almighty knows the secret you are hiding
For in the invisible He knows all secrets.
O God, may you experience my misfortune!®'
God grant me patience to suffer this pain;
He must make me patient.”
The day will come when I shall see my child’s face,
I will happily sit in my Joseph's presence.
Should my time be up before then, I accept the order,
And I will die in separation’s pain.
What can one do against the Lord's decree?
I would simply go helpless into the ground.””
This he said and began crying again.
The l'leal"ts OF ali Pl‘esent were aﬂame.
Children, women, men came and surrounded
Canaan's sage, lamenting in his pain.
They mourned his grief and in their turn
They grieved: sad, weary, and afflicted.
When Jacob lost Joseph so suddenly,
He gave up all his wordly tasks.
He sat in a dark house all day long,
Dressed in sackloth, his only occupation
Wailing and sighing, lamenting,
Like a prisoner inside a well.*
The sighs he uttered could smash
Iron hearts forged upon anvils.
When pain for Joseph made him sigh,
The cheeks of young and old turned pale.
He could if he so wished set fire to the world,
And then what straw he'd scatter to the winds!
Mourning, he dwelt within his house,
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Grief’s bread and water were his only food.
He rested on no couch other than on his knees;
He did not sleep by night nor rest by day.
His slrength was lost in sleeplessness;
Much did he weep and greatly longed for death.
Blindly he cried, full of affliction,
Within his house, grieved, facing the wall,
Day and night bearing his sorrow
Which did not diminish over time.
His tongue uttered no word other than “Joseph,”
For Joseph was his strength of body and soul.
He lived with the memory of the boy's appearance;
Other than mourning, he had no occupation.
He allowed no one in his presence
Save those who like himself sighed and lamented.
And if his tongue did not call Joseph’s name,
His mouth would fall silent at once.
Day and night Jacob lived with his sorrow;
None could converse with him.
O Shahin,

The sorrow of the ages prepares

The arrival of happiness’ new shoot.

Dark night ends in a bright morning;

Day always follows a dark night.

Miisa-namah (The Book of Moses)

Moses and the Burning Bush
God Manifests Himoelf to Kalim Allab for the First Time

One night,' when Moses once again
Happened to roam the desert,

Walking round and round his sheep,

Night's face was veiled in darkness,

A sense of dread stirred discord in the heart.
Black divs® were lurking everywhere; it seemed
That turning Time itself was plotting ambush.

The world plunged into crow-black mourning,
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And morning’s neck was broken.
Fish and fowl were both asleep on this
Malevolent night full of foreboding.
The world was crying but the heavens smiled,
Displaying starry teeth upon the firmament.
Below, the prophet hovered in the desert
Around his flock of sheep.’

Suddenly,
A lamb jumped out before him, running madly
Away from the flock into the desert,
Dashing into the darkness of the night
Like an arrow shot from a bow.
The prophet, seeing this, ran quickly
After that beloved son.* And when between them
But a short distance remained, renowned Kalim,
The sun of all creation, saw of a sudden
Flames enveloping a tree, resembling a pavilion,
Leaping from there to diverse other trees.
From far away, God's interlocutor
Was unable to see that the fire was,
In truth, nothing but light:*
It kindled not a branch. Boldly
Kalim Allah walked in its direction,
Not knowing that the fire was but light,
The site of God's manifestation.
Courageously and quickly he moved forward
After the lamb® in hot pursuit.
And then he heard a voice:

“O Moses, Moses,

Remove your sandals quickly as you move;
This is a chosen spot; do not come’
So flustered, beside yourself!*
Know that the flames you saw from far away
Are nothing but pure light."”

As God’s voice

Was absorbed by his soul’s ears, Moses replied:
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“Here [ am,”® then lost all consciousness of self."
When by the command of Time’s Creator
‘Imrian’s'"” son removed his sandals,
He was addressed again:
“Moses, know well
That I am the lord of your fathers
And forefathers. Toward Egypt make haste"
For there the Israelites are in torment.
I harkened to their cries and lamentations;"
The time has come to rescue them. Long ago,
I entered into covenant with the forefathers
Of this friendless folk, with Abraham,
Wise Isaac, and prudent Jacob, pledging that Canaan
I would return to them and would defeat
All their enemies —Canaan, that land
Flowing With milk a.nd hone_y,”'
By God’s divine decree. Its excellence
Of vegetation can be matched
Only by the Garden of the Tiiba tree;'
Its air and water cannot be compared
With those of any other land;
Its breeze revives the dead; its gentle air
Relieves all grief. In all the world
No other place like this, a shady, pleasant place.
1 send you quickly now
Off to Egypt like a flying arrow.
Carry my message to Pharach;
Give it to that unlucky, accursed infidel:"
“Let Jacob’s offspring leave your realm
Such is God’s perfect command!”
That luminary of earth’s pedestal, Kalim Allah,
On hearing the command of the Pure Judge.
Replied: “O Knower of all mysteries,
Ancient, Potent, Omniscient, Veiler,
Do not, O Generous One, entrust me with this;

This mission, no, I am not the right man,

~

~
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I cannot carry it out;
A man more eloquent than [ is needed,
One who can speak strong language
Before the oppressive pagan.'
Might and miracles are needed;
What am I saying? You know it all.
What might and miracle can [ display,
And how dislodge the state crown from his brow?”
Having confided thus in God he banished
Speech into the birdcage for a while.”
Then the command came:

“Throw down your staff!”
He did so. Suddenly a snake appeared
Through God'’s power, showering sparks of fire
From its eyes. Beholding this,
The prophet lost his breath,
His soul lept to his mouth.

The call came once again:

“Grasp it by the tail; why are you so afraid?

Don't run away from the sta(f1"*

Made bold by God'’s command the prophet wheeled
Like a male lion upon that fierce creature,
Grasped its tail; and instantly it turned
Into a staff again; such was God’s pleasure.
Came another command:
“Now place your hand

Into your bosom,” and so Moses did.
The call pursued: “Now take it out.”
Obeying, the brave prophet saw
His hand had turned all white; despair
Seized on him at the sight.

Again a call:
“O bright-faced man, once more
Place your hand in your bosom!”
The prophet once again obeyed
Intoxicated by these mysteries.

And when the command came, “Now take it out,”
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He did and saw his hand quite healed.
Then God addressed him further:
“Glorious chief, the Hand of Might
Will keep you company. My Majesty will be
Your companion. When with the staff
You strike water and fish,
Myriads will die. Your staff
Will fill the waters of the Nile with blood,
Red blood will be its color.”
But Moses spoke and said:
“O Mighty, Living Omnipotent,

Send someone in my place;
Conceal my person from this evil man’s eyes;
My speech is not up to the task
As You, knower of secrets, know too well.
How can I be a messenger to Pharaoh,
And carry your message to that villain?”
But he was told, “I rule over your tongue;
I nourish you, body and soul. Why do you fear?
I Myself am your friend; grieve not,
Even if Fate should oppose you.”
You must set out quickly;
You do the going, I will display the might.
Your brother will come to meet you on the way;
He will carry out your wishes. At every turn
I'll be along with you and be your guide
On and off the path.”

(Listen
And learn from me the mystery
Of Him who bade Moses remove his sandals.
The unperceptive disciple” does not know it;
This language is not known to every bird.
He meant: “You will no longer be around women,
To win the [polo] ball on the field.”)*
When once again Moses glanced at the trees,
He saw the light no more and set out on the road.

He grabbed the sprightly lamb and quickly
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Traversed the plain. Bringing it to the flock
He kept kissing its eyes and cheeks; then

75 A portion of the night, until the smile of dawn,
The prophet spent communing with the Lord.*
That night He spoke with him tumultuously,
One to one, till dawn. Intoxicated,*
By the night he had spent, the prophet headed
Toward the sage Jethro; lambs skipped before him;
That free cypress brought to the meeting place
The flock at the appointed time.

80 Kalim the glory of the human race,
Came before the sage and told him
About his journey and shared with him
Those mysteries.” When he heard everything,
The thought of separation sparked turmoil
In famous Jethro’s heart. But instantly
That prudent sage readied provisions
Of every type on hand. He gave
Fleet handsome beasts of burden
While grief tugged at his heart.

85 Beholding him intent on leaving, swiftly
Jethro adorned the prophet’s mount.
Moses bade him farewell and he, in turn,
Assured him of the trust of times gone by.
Although he had had from the beginning countless sheep,
For each a thousand more had come to him
Through Kalim’s good fortune. The Perfect Lord
Gave him so many sheep that only He,

Their true provider, could count them now.

Maoses’ Vision of God

Kalim Allab Bebolds God's Countenance
Thus did Kalim lament,' and said: “O Immortal
One, 1 have a wish: for Your mercy's sake
Reveal Your face to me from behind the veil;
Show me just once a vision of Yourself,

For I so long to see You. The pain of this
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Great longing grieves my heart.” Thus

For this vision's sake the prophet kept lamenti_ng
Before God, rubbing his head and his white beard
Into the dust.” A voice called out: “O Kalim,
Whoever sees Us must perish that same moment;
He endures not in the world but must, that very hour,
Relinquish his sweet soul; the mortal eye cannot
Endure so much light; only from far away

Can it behold My face and My eternity.

But do you now send Joshua, son of Nun, away,
Happy and cheerful toward the a.rn'l_'y;5

Once there, tell him to seek out all the people
And warn them that tomorrow at dawn no one
Except Aaron® should dare to leave his home.
Let them guard their flocks also within folds,
And let none of the people venture forth

From their own dwellings.® Such, O Kalim,

Is My command and My decree. And as for you,
Tomorrow night you should go cheerfully
Toward that high mountain made of emerald,®
An open site; you'll see a designated mound;

Go, sit there free of worry.

O Kalim, be alert and self-possessed; know

That tomorrow I shall pass quickly by that place,
But you” will not see anything except My back
Even if you were made of iron, steel, or stone.

In order that you may endure in the world,

I make you full aware on all accounts.”

Hearing this the prophet kissed the ground

And with happy rosy cheeks that man

Of pure descent quickly departed to where
Joshua, the son of Nun, was waiting.

He told him God's entire message

And sent him off toward the army.

Joining his friends, that brave man

Revealed at once the burden of his heart.

He warned each one in turn to beware,

6/
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For such was God's command: “Tomorrow,
No living being leave his dwelling,
Nor wander suddenly upon the plain; no humans
And no animals should be around Mount Sinai.
25 Beware, and heed the Judge's own command;
If you would remain safe and tranquil,
And not dispatch your souls from your bodies,
Do not in any way rebel against it.”
As for his part the prophet,
That wise old sage, headed out in the deep
Of night toward the emerald mountain,
To where the Judge, the Ancient One
Of night and days, had foreordained. Upon the way,
Intense desire for union with the Friend
Burned within him.® Then, of a sudden,
He saw the world flooded in light:
30 Fire fell upon mountain and stone;
Heavy mountains were toppled.’
Heaven and earth, mountain and desert,
All trembled by the Judge's command;
The entire world was filled with endless light,
Which every moment increased. Then suddenly,
Kalim glanced up from the path, beheld
The Majesty and took leave of his senses."
That pure man turned entirely into spirit;
Being beside himself, he rent the garment
35 Of his soul. A cry arose from the lover
Now that he suddenly beheld his Beloved enter."
He passed in front of him: the prophet looked
And saw Him, and in beholding
His dread, he passed out at once.
The prophet fell moaning upon his face,
Rubbing his own beauty into the dust.
He said: “O Hidden and Manifest Creator,
Ancient, Almighty, Omnipotent, Glorious One,
Forgive the errors of this sinful world;

Absolve all who are seeking Your pardon.
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Forgive my people all at once; cancel

And cleanse them of their sins, their crimes.”

As he cried thus to God, to the exalted,

The Creator’s message came in glory; a voice
Declared: “O Moses, rejoice, and raise your head;
Rise, do not tear your face, nor cry!

I do forgive them all wholly; all those

Who are worthy, I fully pardon;

Know this, drive this care out of your heart,
Your mind. For with their ancestors I made

A covenant, gave them My word, upon My soul,
That I will entrust Canaan to them and rain

The fear of them upon their enemies.

I will drive out the Amorites and Jebusites;
Leave no Perizite in place; the Hivites"

And the Girgishites' of the realm, enemies all,
Will topple, and fulfilling the vow

Of My generous soul, I will give them a place
As lovely and as fresh as Eden’s Garden.

But O Kalim, as regards yourself,

Grasp well the inward meaning of this mystery,
For since eternity I have decreed it so:

You will yourself not set foot in Canaan;

From this, O son of ‘Imrén, you are withheld.”
On hearing this the color left Kalim’s cheeks,
Tears abundant like the Oxus flooded his bosom.
Yet even as they flowed, Kalim Allah

Thought in his heart: “Though I am not to see it,
This is no cause for grief; these my two eyes
Ought not to grieve, for when my people behold
That land and settle in it happily,

As You, O Knower of secrets, know full well,

It will be as if I saw it two hundred times!”

And when the prophet told himself this secret,
Good cheer returned to him once more,

A small, unfolding rosebud.™
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The Killing of the Blasphemer

The Sons of Jacob Kill the Blaspheming Man
One day,' by fate's decree, two riders
In the glorious royal encampment
Fell into discord with one another;*
The hand of one turned out to be the stronger
And this he proved upon the other well.
He struck him down with a high blow
And gave no thought to helping him.
5 Upon receiving such a heavy blow,
This one then cursed his mother and his sister.
Then, full of enmity, he turned to God
And blasphemed with his tongue.
His mother was one of the tribe of Dan,
But his father was an Egyptian;
He had a father who was an infidel;
The jackal was now turned into a tiger.
His father's name was Hiri of Sam;’
10 Shelomit was his mother’s name.
When that accursed man vilified the Judge,
On hearing the curse, the army came running
From all directions toward that infidel.
They pressed around him firmly
And t]‘ll"ew a I‘QPE over his net:'l( and thigl‘ls
Humiliating him thus, they dragged him
Before Moses; then those chieftains
Told Moses and Aaron what the vile man had said.
15 Informed of the man's blasphemy
Moses, that soaring royal falcon,
Angrily admonished the company thus:
“Do not associate with him;
Confine him to the prison until
I learn what the Almighty commands;
His way will come to pass.”
According to the prophet’s word
They threw him into prison, bound tightly,
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Like an anvil. As if for a thief

They cleared a space for him in jail

And bound his feet in iron chains.

Kalim Allah, having thus jailed him,

Received at once God’s message: “O Moses,
Release now from your prison

That blasphemer, that cursed bad-tempered man;
Give orders to the army to bring him out,
Dragging him on the plain, and then

Let everybody stone him to death.

Let him embrace the consequence of his act
That others may take warning and shall know,
All who blaspheme shall in this manner die.”
When Kalim Allah heard from the Almighty
This mystery, he bowed and kissed the ground;
Apprised of God’s command the prophet
Spoke at once to the assembled company:
“Depart from here quick as fire,

Relay this message to that infidel in jail;
Remove him from it, for such is the command
Of the Incomparable: let the army

Fetch him by dragging him out.

Let him be stoned to death so that

The world will heed this lesson

And hold its tongue in check.”

When the army heard that mystery;,

They hastened gleefully to the sinner’s side.
They dragged him terrified out of jail,

Out of his mind, an iron collar

Fastened around his neck. The Sons of Jacob
Surrounded him and said, “O perverse sinner,
Did you not know not to contend with God?
You'll never rise from this calamity.

In this world such are your desserts;

Hell has been joined to your soul.”

Thus spoke they to him and hauled him out
In humiliation, dragging that vile man.
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And having brought him out, the army
Dug a circle on the surface of the plain
And then those famous men, all of one mind,
Seized him and stood him up within the circle.
They buried him up to his waist in dirt,
While from the ditch he roared like a lion.
And then from every side and direction
Those famous men rained stones on him.
At the first blow his fortune came to an end;
Quickly his trunk fell over, quickly.
One whose race lacks stock and lineage
How can he rejoice at belonging to the human race?
This man was of ill-fated, topsy-turvy descent,
Egyptian, not of Jacob'’s progeny,
He made his stock and lineage
Known to all, high and low, so that
All were aware, and through his curse
Were not themselves destroyed.
Black never turns to white though you
Wash it in a hundred waters;
Of certainty a crow does not become
A parrot; nor will bad stock turn good;
A bead of clay does not a jewel make,

Gilt cannot become a pure turquoise.

Qariin’s Rebellion

Qérdn’s Argument with Kalim Allah
They hastened and went quickly to the prophet;’
Raising a mighty clamor they addressed him thus:.
“Why should you count for more than we,
Have precedence in every matter over us?”
We're greater than you in wealth and treasure;”
There's nothing in which you're better than us;
You're indigent, a dervish,” whereas we possess
Money and treasures beyond count. Tell us,
In what do you surpass us? Think and then
Tell us, just who do you think you are?
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We're equal in nobility, we and you,

As we are one and all of Hebrew stock.

Won't you then tell us, O Kalim,

Wherein lies your greatness?

How long will you look so severe?

How long will you keep on saying

The Almighty has commanded thus,

Causing such anguish to this multitude?’

Calamity has come to us from you each moment;*
You showed no mercy to our white beards.

From the time you carried us away from Pharaoh
On this “pilgrimage,” we have not seen in the world
Anything good, nothing but trouble hourly.

You've turned our daylight into darkness;

You aimed to kill us with your wisdom,”

This was your intention from the start,

To annihilate the Hebrew folk. As for us,

Our rank and station surpass yours

As does our combined nobility.

And you, what have you done for us?

Have you not thought of what you've done?

You gave the priesthood to Hariin® instead of Qariin
And thereby plunged us into mourning:

Who more than Qariin was worthy of the priesthood
In the world, O son of ‘Imran?’

As for the Levites, they possess such “courage”
That out of fear of you they breathe as one.

You've seized the entire world in your own hands;
You have disgraced whatever it brought forth.
Through treachery you have thrust yourself forward;
You've rent the very innards of the world.

A beggar claims now his share in meddling!

Your ignorance is written on your heart:

You're a mere dervish; off with you to a retreat!

We don't need a beggar for our leader. We take
Precedence over you, whatever you say;

Our combined nobility surpasses yours.”
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When God’s lion heard this from oppressive Qariin
And his tribe, he was dumbfounded. The prophet
Addressed himself to Qarin thus:

“Talk alone
Leads to no real results.
My rank and station come from God. Pay heed,
Oblivious man, to my mystery.
Why do you strive with me in vain? I fear
Through this you'll shed your blood.
Since you've let loose your tongue in foolish talk
And set your foot shamelessly on this path,
At dawn tomorrow, come before me and display
Your own rank and station.'’
Each one of you bring along his censer,
And we will show you up in your own business.
Let each of you put incense in his censer and,
O mad, oppressive tyrants, undertake to sprinkle.
If you would wear the priests’ garments
Then relinquish all your worldly goods.
Harian will also take hold of his censer;
You, he, and Qariin will be left alone.
Then go to the opening of the Tent of Meeting;"
I will not heed your cries and lamentations.
There will it be manifest who is truly noble,
And who strikes whom by right.”
Hearing these words from him who was Time's glory,
They walked toward their tents well satisfied.
Kalim Allah went into his own tent, where he sat
Angry and brooding over Qariin’s tyranny.
He dispatched someone to fetch Datan and Abiram;
That noble cypress ordered both be found.
When those two elders learned where matters stood
They went like night that covers
The Almighty's sun."

Said the prophet to them:

“Tomorrow at dawn, do not follow, do not be misled

By Qariin. Take not your own censers,
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For you will burn, in truth, or die.
Qariin's star is now obscured in darkness,
His horoscope’s account is in a ruined state.
Tomorrow he will die among his chieftains;
Violence will overcome his soul.
What lot these are, the progeny of Jacob,
Stricken from moment to moment upside down!
Who else has such a people in the world?
Their iniquity has worn me down.
I've traveled the twisted path in the valley
And now arrive near the goal,
That place wherein, by divine decree,
The milk and honey flow. Of those
Whom I brought out of Egypt,
From before Pharaoh, from the blame
They heaped on me, none has survived;
The rest who have remained will stumble,
Every one of them, for lack of righteousness.””
The elders' who heard this from the prophet
Said nothing, good or bad; fell silent,
And left the prophet’s presence;
Quick as the night they hastened to their homes.
All that the prophet told them
Flickered round them, as in a dome.
But they did not believe the words
Of God's lion, did not befriend good fortune.
They did not heed one little word of it,
And they forgot the prophet’s speech.
They did not turn away from their pledge to Qiriin
Nor did they withhold their hearts from him'
One grain of barley’s worth, so when
Misfortune rose all round them,
It scattered all their learning.
Fate veiled their learning,
And strove to bring about their death.

When night passed into morrow

Tumult and clamor arose among those chiefs.
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Qirin, that tyrant, rose up and came forth
Once more among his friends. All went
Toward the Tent of Meeting,'® with music
And with their censers, cheerfully.

They filled their censers with a special incense
And gathered round Qariin. In that hour
Qariin built a well-proportioned altar,
Exceeding the required measurements."”
Upon it he prepared to offer

Several sacrifices. Just as the animals

Were placed on the altar, Kalim Allah

And Haran arrived. Harin held in his hands,
Greatly delighted, a censer full of aloes;

The chosen chieftain, Harin,

Entered at once with Moses,

Into the sanctuary;" they stood

In worship with open hearts and souls.

Moses Petitions God to Split Open the Ground
A divine message came: “O Moses and Hariin,
Depart at once from out of the midst of these
That I may rain fire over their heads;
I shall cast dire affliction on them all.
[ will leave not one of them alive and well,

For they are all oppressors steeped in error.”"”

When Kalim Allah heard this he was full of fear;
The awesome dread sent shivers down his spine.
He sat down on the ground and rubbed his face in dust;**
From heart and soul he cried out to God:

“O You Who uphold the nine*' vaulted firmaments,
Patient and generous, incomparable,

You know full well it is Qariin who has sinned.
Do not, O Gracious One, oppress the rest.

You are that One and Only Peerless God

Who does not link the crime of one to another,”*
Thus for a time he lamented before God

Aﬂd ]aunched a boal on lllal vast OCERH-Z‘
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A voice came once again: “O ‘Imréan's son,
Drive out the people from before the Dwelling;*
Separate them from Qariin's folk
So that they will not be buried with them.”
On hearing this Kalim Allah hastened
And ran toward his gathered friends;
He bade them flee,*
Then took his stand within the Dwelling.
But none of Qariin’s folk heard this,
None feared the Almighty’s wrath.
Suddenly Qariin uttered a savage roar:
“Who are Moses and Hariin in the world?
Two begging dervishes needing between them
But one loaf of bread, who speak
Contrary to God’s command.”
Now will it be shown who is God's chosen;
Now will we soon weep over them.”

Kalim Allah
Then turned in wrath upon Qarin,
Walked swiftly, furiously up to him,
And as he did so he prayed: “O Pure
Almighty God, Lord of the Firmaments,
Open this very moment the earth’s mouth,
Let it drag down this misguided man, first
His home and all his property,
His goods and chattels, treasure,
Money, whatever he owns, from end to end,
Worth but a grain of barley.
Let it all be destroyed before his eyes;
And may his wishes turn to poison.”
Preserve neither his cash or goods nor his treasures;
Let not one barley grain survive,
That none may say that Moses coveted
His gold especially or set his eyes
On Qariin’s money and because of that
Suddenly destroyed Qariin.”
When thus Kalim, the moon-faced, sun of the East,

7t
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Entreated the Judge, a voice proclaimed:
“O Kalim, treasury

Of mysteries, seek another wish from Us.
For this I did not.plan at My creation
And in My council took no account thereof.
You who approach the sun in countenance,
Know that I made the earth without a mouth."*
The prophet cried out once again and spoke:
“O Creator, Displayer of Omnipotence,

100 I ask that through Your might You may
At once endow the earth with a mouth, wide open,
And that it swallow this malicious,
Seditious, rich, and utterly corrupt man
At once, and let the army heed this warning,
Assenting on the spot with all their hearts.”

The Earth Swallows Qarin, His Wealth, and His Companions
As Kalim Allah thus entreated God
And sought this habitation for Qarun,
The World Founder, Judge of the Universe,
Monarch of Being at once granted his wish.
105 The goods, chattels, and beasts,
All that was Qariin’s on the desert plain,
All that surrounded Qariin there
Filling the desert and the plain,
All that he owned of scattered herds
Hidden on mountains and on plains,
Through a miracle of the Lord of miracles
Came walking toward him; of Qariin’s wealth
Nothing, not a grain of barley, remained behind.”
110 It was all there, surrounding Qarin,
The earth not visible beneath this wealth.
Those who beheld it were confounded;
How would they ever sort it out again?™
God only knows the meaning of all this;
Whom can you turn to when the stars portend ill?

That's what they were saying to one another;
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Taking refuge in friendship out of dread.

The earth then suddenly split apart

And swallowed all the longed-for treasure.™

When Qariin saw this, dread filled him with fear;
Deeply distraught, he trembled like a willow.

That was his state when, in a moment,

The earth swallowed him also, by God'’s decree.™
Along with him it swallowed Datan and Abiram®
Like trapped game. Then of the others who died
Among all those who had followed vengeful Qariin,
Seven hundred were swallowed all at once.

Thus did the earth seize them, spreading

General dread by the Creator’s decree, while nearby
Stood a close-knit group joining Kalim,

Full of suffering and care.™

When the two hundred and fifty bewildered chieftains,
With censers full of incense in their hands,

Saw Qariin thus destroyed,

Beheld him perish suddenly,

They were much distraught for Qariin’s sake

And were in awe of what they had seen.

A fire came suddenly from above,

From the seve nth heaven,ﬂ that higl‘l sphere.

Yet awhile it burned on the sphere itself

Then struck Hariin's censer and lept forth.

A flame rose from it suddenly, like an arrow

Set loose by the archer’s thumb-stall.

It moved and struck fire above them

And set the army blazing all at once.™

Not one of Qariin's faithful was left alive

Full of awe for Moses and Hariin;

Smoke rose from them to the emerald sphere;

They turned to ashes, one and all.

That night fourteen thousand Israelite™ heroes,
Male lions one and all, allied themselves

With Qariin’s group seven hundred strong;

With all their hearts and souls they turned to Qariin

73
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Fll“ DF avers‘lon fOI‘ tilelr Dath to the prophet
Once joined in a pact they broke away
From their allegiance of old to Moses,
Plotting, they said: “In the morning
We'll attack, exalt heroism and death;

135 We'll wash off all the water of shame,
And seek revenge for Qariin’s blood.
Why should we be oppressed on his account?”
Thus did they speak of Qaran’s fate.
When they had thus decided to rebel
Against Moses, the lion of God,
The sole Creator struck them down in anger.
That very night they all died on the spot
Relinquishing this way their souls to God.

140 Next day, when news spread of the fate
Of these denying, treacherous Israelites,
News that a group from their own midst
Had acted this way," such fear and dread
Entered into the hearts of the Israelites that
The memory of joy fled from them at once.
They ceased their talking and, like the sea,
Each churned within from grief.
The prophet’s wish having been granted
Qariin's fortune came to an end.

145 Kalim then stood and worshiped God;
He loosened his tongue in grateful praise
Launching a boat on the sea of grace;"
His sailor soul skippered it for a while.
Through grace the wind pulled him upward,
And in a moment he cut a path through that sea.
When Kalim came out from that mighty sea
He walked gracefully, free from grief.*

God's Great Name

Kalim Allah Writes the Great Name of God for the People
By the command of Him Who is Most Generous,'
At once Kalim Allah set down that hymn of praise;
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He lined up all Jacob's sons before him

To teach them from the beginning to the end

The praises of the Generous Lord. The prophet
Addressed King® Joshua: “Now all our goals

Have been attained; reflect and fear no man.

Be strong; your friend is now the Knower

Of [all] mysteries. When in the company of friends
You head to Canaan, that land the Judge

Himself, Lord of the Universe, has pledged,

He will protect you and destroy your enemies.”
When Moses completed writing it he arranged
The Torah into sections, and then the prophet,

The chosen messenger and royal falcon of creation,
Addressed the Levites thus: “O you

Possessors of the Great Name, guardians

Of the glorious Torah, as you now receive

God'’s praise, accept it among God's commandments.
The Torah’s fruits are beautiful,

And all its parts refresh the soul;

As long as it remains a sign for you,

It will bear witness to the state within your midst,
Providing you with many rites and reasons,
Though you are stiff-necked, inclined to treachery
And pretense. | comprehend your deeds;

I know and am aware of all your thoughts, that you
Will fall suddenly into crooked ways,

Yourselves will open wide the door to calamities.
Because I am aware of all your secrets,

Your plots, tricks, arts, and artifices,

And because you are today in this covenant,

Do not tomorrow cease to heed me.

For if you oppose the Lord’s command,

You will fall into decrease and disarray.

If you busy yourselves with evil deeds,

God will reject you. And now, O wise

And learned elders, gather all the people

For whom these precepts are intended, that I
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Myself may clarify these mysteries to them.

I will reveal to them God's mystery,

Make manifest to them His message.’

I will invoke as witness to you concerning them
The earth and firmament, heaven itself:*

So that you not bring evil upon yourselves

Nor suddenly don the garments of idolatry.

I know for certain that when [ am no more

And remain no longer in your midst,

You will become wicked, stray far from the road,
Grow famous for your evil deeds. The mysteries
I've heard from God I will once more confirm
Their first fruits to you.

I know that you do not remember,

And transgress all those commandments.”

But if you walk in crooked ways, calamities
Will buffet you from every side;

However you twist, fore and aft, your sweet water
Will turn to poison. I will relate to you

The evil your bad deeds will engender;

Let not your hearts pursue Ahriman's® vision!”
On hearing all those mysteries from the lord

Of generosity,” all those wise men went

And brought the judges and elders before

That handsome man. Then once again,

Kalim Allah began praising the Lord.

Kalim Allab Explains the Great Name to the People
Thus did the prophet speak: “O pure celestials,
And you, illustrious earthly men,
Open wide your ears to knowledge,
Climb high upon the roof of justice:
Turn not away from His Law,*
So that you find life through justice.
Hear from me all these mysteries,
Follow the precepts of the Law.

Like rain I will shower my words; my precepts
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Will fall like drops of dew or like the shower
That falls on verdure,’ restoring its life and beauty,
Like a nourishing rain which revives

The wilted green. When 1 utter

The Name of the Incomparable Creator,

I will make you hear and remember His Name.
The earth, mountain, and sea will tremble,
Awestruck and full of dread.

Acknowledge His might, for He is

Omnipotent, Bestower, and Veiler.

His will and deed are revealed every moment;
He is the God of old, the long-suffering one.

He has shown us the way of truth,'’ the laws,
The wisdom, and the treasures of the path."

He is gentle and just and knows no crookedness,
He is unique, and He remains with none.

Do you pursue justice as well that you

Die not heedless, like your ancestors."

They did not follow justice and of the precepts
They did not heed one in a hundred.

Although I counseled them all the time,

It was to no effect, they paid no attention;

Of God's precepts they were heedless.

They were exceedingly stiff-necked;

They turned my heart into a storehouse of grief.
When they would hear of the Avenger's wrath
They would rebel at once;

This people was devoid of wisdom, learning,
Knowledge, and gratitude for blessings.

In forty years those champions™ died on the road,
Everywhere, complaining and ill-tempered.
They did not act justly toward one another;
Their actions were all twisted. They tried

Their Lord; calamity’s road they opened for themselves.
Beware, and be not like those errant folk.
Acknowledge the pure and peerless Lord;
Guard night and day against His wrath.



78 Biblical Epics

Acknowledge His might; ascribe to Him no partners;"
Do not deny Him in your hearts and minds.

He is merciful and compassionate, sustainer,
Munificent pardoner of sins. The world

He did create, a good and lovely place,

Laid out well and perfectly arranged.

65 You He created for obedience,

Whence you should build your capital;'*
Were you to travel day and night,

Sull your provision is eternal.

The generous Almighty has thus adorned you
And turned you into a mighty and prolific
People; you should be satisfied.

To you I have shown the edifice of faith;

All is for you, O faithful folk.

70 The customs of the law, the road to salvation
I have shown you so that you can attain salvation,
And when you appear before God
On Resurrection Day, they will be your stock,
Earning the prnﬁt. Your time passes in years;
What will happen through aeons of Time?
Question the learned and wise men so that
Happiness will befriend you.

75 They will reveal the secrets of the world,
Show you the bright path.”” And when those
Honorable sages turn you to
The manifest God, discern the One
From all realities, do not abide
In the sleep of neglect and tyranny.

For He is One, without like, unique,
Munificent, alive, with no abode."”
Ease leads to nothing but corpulence;"
Turn from it and find a better state

80 Lest it should prompt you to forget your God
And come to disregard His precepts.

Stray not from the road, nor let

The darkness OF idO!ﬂtl‘y CDﬂfOU I'ld you.
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If you sacrifice to idols,

To Lat," to demons,” you will be accursed,

You will become strangers to God, a byword
Among the nations. But now once more you have
The chance to stand up tall and straight;

You are more learned on the path of truth

Than were your forefathers.

None of them were learned; they were contentious
About everything, completely ignorant,

Lacking discernment in matters of faith.

Neither king nor lowly doorman has ever heard
From them the likes of the commandments,

The Lord’s precepts and His blessings.

Because they did not heed God's will and covenant
Did not believe His deeds and might,

The Avenger’s vengeance broke over their heads;
They have rebelled and therefore have perished.
You should head like lions to that region,

That homeland, that so famous place, and beware,
O great men, do not grow suddenly arrogant in it.
When you behold the royal crown and throne,
Choose not the futile road, for if you do so,

Like the pagans, plagues will come,

You will die suddenly; you will be driven out
From that land, from one end of it to the other,
Your enemies will drag you out in affliction;
Captive you will fall into idolaters’ claws,

And you will go astray consumed by grief.

Your homeland He will hand over to the enemy;
One by one He will destroy you.

When you've been rendered helpless through
Your schemes, you will be completely scattered
Over the world. Your enemies will encompass you
On every border, they will oppress you utterly
And continually; men and women alike will tremble
In fear and dread of the leonine enemy.

Youths, children, old men, even the newborn,
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Will follow idols whoever they may be.
Affliction will prevail in that whirlpool
Impelled by calamity, toil, and grief.
God told me too, revealed this mystery
To me repeatedly, that the rash enemies will be
Victorious, impudent, and rude, claiming:

105 “It is we who have caused all this evil;
Pleasant and lovely are our ways and customs;
We are exceedingly mighty

We ourselves ruined the sons of Jacob.™

They will think those bad things

Came from them and not from Me;

The hands of enemies will press them hard.
But I will destroy them in a moment;

[ will diminish their excesses all at once.
All of your evil deeds, O faithful people,
Are clear, each and every one,

110 Before the Judge. All that is hidden
Is manifest before Him; He is eternal,
Almighty, sustainer of all.

So you ought not to persevere in wickedness;
Don, all of you, the garments of obedience.
Take wisdom and learning as your models
That you not die of grief and heedlessness.
Take to your hearts the words of God so that
Good fortune will appear to you and be

Your main provision on Resurrection Day;
Your deeds will stand upright,

115 Your good and bad will stand before the Judge,
And what a Judge —He judges the sun of the East!
He is as bright as the light of the flashing sun,
Omniscient, Creator, and Sustainer.

He placed the sea™ into His treasury,
Like a helpless ant buried under the ground.
Seek refuge in none but the World Protector,

For He is the creator of all that is created
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And He is glorious. He alone grants and
Withdraws life. He wounds and sends the salve.
He has no blemish; no one should suppose so.”
He is generous, omnipotent, assisting,
Perennial guide of young and old.”

Thus did the prophet sing God’s praises,

Such were the pearls he scattered

Among his friends. And when that chief
Imparted the praise to all his friends,

He addressed them once again:

“O faithful friends, these are God’s words;
Heed all these precepts; transgress not

Even a jot or tittle of it; bequeath them

Also to your children; the promise™ must be
Constantly fulfilled. Show them the customs
And the laws, reveal their mysteries to them
So that they will preserve these stipulations
Until the Day of Resurrection. Do not
Despise the Law, do not rebel

Against God's command, for from it you
Derive eternal life, both strength and station,
The wishes of your hearts, the length

Of all your days—so long as you,

Like the queen in chess, do not deviate from it.
So long as you cultivate this way,

Faithful to custom, all will be well with you,
You will live untried, without hatred,

In that land the Judge grants to you,

A gift full of healing, which He bestows on you
In good faith. You will dwell in it for many years,
You will drive out of it all your enemies.

Your wishes will be fulfilled there

As they had been at the Reed Sea.”

When the prophet revealed to them

Those hidden mysteries, he lit the lamps

Of their eyes through his teachings.

81
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And when the sons of Jacob heard this from him,
One and all they chose the way of this path.”

The Tale of Job

Beginning the Tale of Job
A wise sage once related' that
Eight children were born to brave Nahor.”
‘Uz was his oldest and firstborn,?
Greatest among his brethren;
The other name he bore was Job.
He was much loved by God,
An honored, God-fearing man,
His woof and warp.

5 The Almighty bestowed on him great wealth,
Livestock, estates, and money without count.
When that mishap occurred to Dinah
Through low-born Shekem, they killed him;*
Of all his folk no child was spared.

Then some years after that, Jacob
Married his daughter to Job.®
And in due time that moon-cheeked one
Presented Job with many children.

10 Daily his wealth increased, while he
Held God dear in every way and was
Perpetually bound to praise Him,
Never diverging from this path.
Satan was jealous of him” for he
Deemed obedience® to God his chief occupation.
The Almighty said to him: “O malicious one,
You've set yourself on fire through ignorance,
And cast your acts of worship to the wind.’
Why do you pursue patient Job?

15 You can't deflect him from the path
Nor trap him in the claws of sin.
I gave him guidance worthy of him;
Beware, you will not turn him off the path.
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He's my most devoted servant, a veritable

Storehouse of worship, gratitude, and prayer.”

Satan replied to the Incomparable:

“O You who provide sustenance to

Sultan and dervish alike, you gave

To Job all that he needs and crowned him

With the turban of good fortune;

Why should he not excel in worshiping You?

He's merely peddling flattery and fraud

To Your Excellency. You'll know

His real devotion if You take back

His wealth and riches. Then You'll not see

From him half an hour's worth of worship

Daily, or even in a year. It was all due

To wealth; he loves the material gifts of Time."

Then the Creator said to Iblis: “O you

Most wretched creature in the universe,

Whether he owns property or not, it is

His worship that strews dust into your eyes!”

Satan replied: “If You will make him poor,

And withdraw all You have given him,

He'll cease remembering to praise You;

He'll cast Your worship to the winds.

Entrust him to my claws and let me

Suddenly fling him into the enemy’s mouth."

He'll stop his praise and glorifying,

And will soon wash his face in sin’s waters.”
Then God,

The Almighty ruler of the universe,

The peerless deity, answered accursed Satan:

“I'll hand Job over to you now;

I'll place him in your clutches. Destroy,

At one fell swoop all of his wealth;

Leave not a trace of all his blessings.”"

At once Satan girded himself for the task,

Plotting against the faithful Job.

&5
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35 First he turned his aim against the livestock
By casting pestilence into their midst
Until they all perished; from his
Accursed snare none did escape.

The shepherds went to Job and told him
About the massacre this way: “Your flocks
Have perished all at once
Through the Avenger’s vengeance.”"

But Job replied: “It is no cause for grief;
What comes from the Almighty is not unjust.
God gave it and it is His once more;*

This does not trouble me.” And then

40 He bowed and kissed the ground
Offering thanks to God once more,
Increasing his devotion yet again.
Satan was overwhelmed by pain,
As if an arrow had pierced his heart.
In other ways he carried out his design,
Attacking Job with all the means he had;
Within a few days Job was poor,
But still his heart grieved not. His worship
Did not decrease by so much as a hairsbreadth,
And day and night he prayed to God.

45 His deeds astonished Satan;
He turned his face aside for shame,

And stood in wonder.

God’s Discourse with Satan Concerning Job
The Almighty said to Satan: “O ill-starred
Villain, Job'’s worship has not diminished.
He is as he was before, with all his heart
He offers Us each moment hundreds of blessings.”
Satan replied again: “O You who provide daily
For mankind, birds, and beasts,
Job's happiness comes from his children;
On their account his heart is bent on worship;

50 For their sake does he worship;
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It is for them that he exerts himself.
If You take back his offspring,
Leaving not one behind, he will no longer
Exert himself in worship, he’ll drink no more
From the goblet of yearning' for You.”
The Almighty replied: “O black day, you are
Impure, malevolent tyrant of creatures,
I will destroy them on your account,
Inebriate them from the cup of death.
Yet Job will not remain without thanks
To me and will continue strewing the dust
Of tawhid" in your eyes.”

Job had from Dinah
Three daughters and seven sons, each™
With a friendly face, clever and bright.
By God’s command they all died within an hour
Entrusting their souls to Him.
On seeing this, Job cried and lamented, saying:
“What shall I do? What course shall I pursue?”
Again he increased his thanks and devotion;
Not one moment did he do without them.
Then God addressed Satan once more:
“You devious, accursed traitor,
My benefactor's thanks have not decreased;

He is worthy of Our mercy.”

Satans Debate with God Regarding Jobs Health
Satan replied: “He is in good health,
That's why he perseveres with praise and thanks.
Once he fell ill his tongue
Would cease to utter further praise.”
The Veiler'” replied to Satan yet again:
“O you source of calamities,
Misfortune, and affliction, I grant you
Power over his body;™ I open wide
The door of misery before him.

Go, try him

&5
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With illness and turn his body into

A storehouse of pain and tribulation,

But injure not, malicious, ignorant dog,

His life.”"” That very moment vicious Satan,
By God's command came before Job and

Of a sudden rubbed his hands on him.

Job cried out from underneath his hands,
Barbs then assailed his body; the rose

Of his pleasant life turned to thorns.

Fever racked his entire body

Making him cry aloud,

Blood flowed from his scratching nails,

From every part of his whole being.

His body was an open wound from head to toe
And full of sores. Then worms

Began to crawl over him;* blood and pus
Flowed from his every vein.

That pain and torment went on day and night
And yet time in, time out, he remembered God.
And when a worm would fall off its place,
He'd pick it up and put it back,” saying:
“God has made me your daily sustenance;
One should never let go of one’s sustenance.”
Thus he endured the worms and the pain humbly,
Warm-hearted and in cold blood.

Dinah s Dispute with Job
His wife kept saying to him all the time,*
“My dear, it isn't appropriate
To offer thanks and praise; how
Can you be thankful now for wealth when
Not a barley grain of it do you own?
You have nor gold, nor children, nor your health;
Illness has turned your full moon into a crescent.
Seek all you may, your body does not hold
Good health the size of a fingertip.
Your body is a sieve full of holes,
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Front and back; weak and exhausted by the worms
Your world has now become as small as an ant’s eye.
For which of its boons can you be thankful?

The words of a strange, undignified old man!
Wherever Yyour thanks to God happen to fa.ll,

On that same spot they cannot endure.

You have no business thanking God;

In vain do you live on. Do you think

You can deceive God if you patiently endure

The grief and pain He has dealt you?

Many, and more devoted than you,

Has He killed. Desist now

From worship a few days;

Devise a remedy for your own pain,

Mind your own business for a while.

Praising God is of no use to you;

A sick man may be free from all such duties.

Do you not know that God pardons

The sick and afflicted from fast and prayer?”

Job Answers Dinah, His Wife
Job answered his wife thus: “My dear,
Why are you so arrogant and thoughtless?
I was God’s friend while in good health
For many long years. What if today
I have become poor and my heart is racked
By pain and suffering?
I despair not but that the Almighty will
Once more bestow His Grace on us.
He will once more raise my head up to the spheres,
He will set me free from grief and pain and sorrow.
Through His Grace I will regain my health
And find respite from illness and weakness.
He will rekindle the lamp of my good fortune,
Consume together all my griefs and cares.
I shall find a light out of this darkness;
I shall find release from grief and injury.
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I despair not of the Almighty's mercy,

For suddenly He will light the sun for me,
Turn my dark night into a bright day,
And all my days to a New Year's festival.
For the Almighty fetters no one without
Opening for him a hundred better paths.
Whatever He does is just, and 1

Have greatly benefited from it.

His acts are joined to Wisdom;

He the merciful, generous, and forgiving.”*

Dinah s Second Dispute with Job
Dinah replied, “Gratitude has brought you
Nothing but sickness and bad luck.
Do you wish to regain good health
From this illness, weakness, and grief?
You're old and have one foot in the grave;
This time I know you'll die for sure.
In your old age are you wishing to regain
The strength and benefits of youth?
You once owned heaps of gold and silver,
Handsome servants, and swift horses,
And you gave thanks for them; foolishness
Makes you ignorant of what you're saying.
If you wish something from the world,
Stop singing God's praises. You'll see
Your goods and wealth back in dreams.
Don't be in such a hurry with your thanks;
Do you think you'll see anything again
Of all your fortune? Dream on!
Youth is gone, you are old and sick;
Your time has come, and you will die.
Desist from idle thoughts; you're sick,
How can your strength return?
Calamity and grief have turned you upside down;
How can you after this dream on

Of wealth and goods? Because you're patient
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In grief and affliction, do you think
You can deceive God?"*

Job Answers Dinab a Second Time
Then Job answered his wife:
“O harridan, leave me to my pain and grief!
What do you know of my body's pain?
It's best for me to endure it.
You know I'm captive to this misery;
My captor 1s the Incomparable Himself.
That hour when I relinquish my breath
The time of death will have arrived.
My heart seeks nought but God’s pleasure;
My tongue utters only His praise.
[ hope that through His grace my pain
Will find a remedy. Beware, speak not
With me of things that you should not.
Stop trying to free me from gratitude.
I do not wish to utter one hairsbreadth less;
I praise the Almighty with all my heart and soul.”
Thus Job endured all his misfortunes
And bravely bore the sorrow of his heart;
Never did he cry aloud from that pain,
And bore his pain with both strength and ease.
They called him Patient Job;”
Through patience he became world famous;
By God Himself he was called The Patient.
They say that for seven long years®
That brave man endured the agony of worms,
But in Scripture® it is said
He suffered only one year of grief,
Affliction, pallor, and broken health.
Humbly he put up with the worms
And tended each one with great care.
He nourished them like a nursemaid, sitting
Sometimes in the sun and sometimes in shade.™

He had no other friends but the worms,

89
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No other companions with whom to share his grief.”
The heavenly elite were deeply grieved

By his continuous pain and fever.

They cried to Almighty God for his sake

And then the Almighty went into action.

Ardashir-namah (The Book of Ardashir)

The Courtship and Marriage of Esther and Ardashir
Shak Babman Summond the Maidens

One day,' the prince and monarch of [ran,
f{a_],ré'mid2 heir, refuge of lions,

The most noble Ardashir Bahman,’

Sultan of ‘Iraq, Rim,* and Arman,’

Reposed among his fortunate lords

And sat like a lion upon his throne,

All smiles from good fortune and joy,

Flashing his teeth into his cup of wine.

Full of good cheer he quaffed date wine;

The rebec’s sounds brightened his mood.

But when the wine rose to his head,

He removed the veil of modesty;

Patience, rest, and repose left him;

He squirmed; the air around him heated up;
When wine and warm air cheered one another,
Well gone in lust and ardor’s fire,

The shah began to long for the confined idols,*
But he resumed decorum for reputation’s sake,
He calmed himself, continued drinking,

And sat feasting until supper time.’

As soon as it arrived, he summoned Hegai®
And said to him: “Run, bring to my harem

In all haste one of those seven’ graceful idols;
Let me investigate her good and bad,

From her attain my heart’s desire.”

When Hegai heard the shah’s command,

He took a sweet-lipped, moon-cheeked girl,
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Adorned her like Venus and brought her to the harem,
To the sun." The dazzling charmer spent the night
There with the shah until daylight came round;
Time’s lips broke into a smile; the bright sun
Laughed, its teeth displaying,' the shah was drunk
By his companion’s side, roused by the scent
Of the grape's juice.

Lords usually entrust one special servant
To set the bait for them into the snare, thus
The shah ordered Hegai to bring to his harem
Nightly a different ravishing, slender beauty,
Of the six remaining graceful moon-faced idols,
Each one of them bright-faced, with curly tresses.
In a week, one by one, Hegai brought them all
To the shah'’s palace, as he had wished,
For seven nights entrusting to him
Sedition-stirring beauties with sweet lips.
But however much each night the shah clasped
The idols, Jupiter could not take wing."
For among all these he did not find
His love, his houri, his heart’s companion.
His horoscope confounded him; each morning
The shah drove away another from his presence;
And though compelled to drive each one away,
He brought in yet another to his chamber.
Although he greatly honored them,
With feasting, pleasure, and indulgence,
Each time the shah reached out
To a lovely idol with moon cheeks,
Cruel fate would thwart his heart's desire.

Like a green shoot, grief sprouted in his heart.

The Shab Calls Hegai and Asks Him About Esther
There is nothing better than a loving friend;
How can one live without a bosom friend?
Life in the loved one’s company

Is better than eternal life.
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With such a friend, a companion, life is good;
Without, time is not worth a barley grain.
When Hegai saw the shah so inflamed,

With such deep sorrow in his heart,

He understood how the shah felt, that he
Was looking for his friend, his true beloved.
He sought the hour to approach him and
Came one night unawares into the harem;
Like a lion, he made haste to serve the shah,
And thus disclosed® to him the secret of Esther:"
“There is a tender idol, exalted in beauty
And learning; the likes of her has never been seen
In the world, no, not even among the houris
Of Paradise. Should you but see her cheeks
One night, and only in a dream,

You would never again look at moonlight.
Compared to her full moon, the moon

Is but a crescent; next to her stature

The cypress appears bent."

Rest tranquil, only take her into your arms,
And see what a fountain you will drink from!
In her embrace a thousand Vashtis become
As boats gliding on water.

In learning, beauty, and grace,

In wisdom, goodness, and eloquence,

She is peerless in this world; so,

Don't throw a pitcher on a hard stone.'

You do possess such a delicate houri,

You have the lovely one within your reach;
Say then, what worriesyou?

Why do you distress yourself so much?

I've been her teacher these ten long months,"”
I've seen all her good deeds;

Nothing bad will ever come from her,
Nothing but learning and good deeds;

Not even as much as a cup of water did she

Ever request from me;' she’s never troubled
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Anyone; now that ['ve shared with you the secret
['ve been guarding,'” don'’t just sit there
Helpless. Get busy! Be at ease about her,

Lift up your head to the fourth heaven;”

Marry that lovely idol and imbibe

Comfort without grief, until

You repossess your peace of mind

And happily sit again in your wonted station.”
Hearing this from the devoted servant,

So truthful and sincere, Bahman replied:
“You're right in everything you say;

You seek nothing but our peace of mind.
Rightly you speak; tomorrow

[ will lay the foundation of my happiness.

[ will take the graceful Esther into my arms,
And stop my delusions. I'll send her

Many assloads of gifts and jewelry,

Musk, and I myself will provide her dowry;

I'll drink the sweet draft of union with her.”
Light from this talk rose to the spheres

And hurled uproar upon the world’s inhabitants.
The mirror of grace made its appearance;

A flame flashed from the crystal goblet.

At sunset the shah sat upon his throne

Glorious; Venus and Mercury fled out of shame.
The world turned amber yellow; dust rose

From the world’s rubbish heap.

Shalk Bahman Sends Wedding Gifts to Esther
He Who knows the mystery of this tale,
He ordained guidance through Wisdom.
Since Bahman was intent on union with Esther
He made arrangements to attain his joy.”
He ordered the old treasurer to open,
Without regret, the doors of the royal treasury
That he might attain his goal,

And ralich 11nian in tha rrea vandan
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Thus he commanded Firtz* right away:
“Today, out of my treasury and stable take

A hundred rare, beautiful gifts of fabric,

A hundred bolts of satin, silk, and brocade,

A hundred manns® of gold* as red as fire,

A hundred elegant, lovely Turkish slave girls,
A hundred elegant Turkish and Chinese slave boys,
A hundred swift mules with decorated saddles,
A hundred hidden royal jewels, a hundred
Rose-cheeked, well-proportioned eunuchs,

A hundred great horses, swift as the wind,
Royally harnessed, saddled, caparisoned,

A hundred strings of embellished camels,
Covered with ornaments, furnishings, and carpets,
Wearing anklets of gold and carrying

Loads of gold, sugar candy, and sweets;

Ten beautifully decorated litters

From the sweet-lipped ones of Qandahar.”
Prepare all this as quickly as a lion;

Pay heed, delay not in this matter.”

Firiiz, the faithful vizier, saw to it

That all was properly carried out.

Then he came to the shah, blessed him,

And said: “I have prepared everything

And hasten into the shah’s presence;

Tell me what plans are you issuing from

Your throne, your signet ring, your sovereignty?”
On hearing this from Firiiz, Bahman said:
“Wisdom and knowledge are learned from you.
Since you have prepared the gifts according

To the manner and custom of Kay Qobad,*
Take them and drive them swiftly on;

Go with them all to Esther, accompanied by
Banners, royal parasols, golden kettledrums,
Tambourines, trumpets, and brass flutes.”
Firtiz took leave of the shah

And set out with a retinue of warriors,
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Heading toward that offspring of the moon.

The sound of trumpets and kettledrums rose upward,
The surface of the earth grew dark as night

From the dust of hooves and mounts;

The heroes all held mace and sword in hand

And rode their horses like wild lions;

Cheerful, and in high spirits.

They set out toward Esther; you'd say

The firmament itself might tumble from

The kettledrums’ roar, the wailing of the flutes.
When these and all the trumpets blared,

They stirred up the inhabitants of Shush,”

Who ran to see the grand procession,

Lining up row upon row; the white chain

Passed with kettledrums, waving proud banners.
Boldly then Hegai* entered the palace”

And straight away went to the moon-faced sapling;
The presents, all the gifts brought, were given

To Mordekai on the dazzling beauty’s behalf;
When Firaz had handed over the bridal gifts item by item,
He returned to Ardashir, the exalted Khosrow.™
He drank with the king as his friend,

A boon companion of the prince.

Mordekai Advises Esther
When wealth and fortune act virtuously,
Wealth sews a cloak out of good fortune
For one who is auspicious, and for a while
He holds on to it; but when the time comes,
He must return it. When Mordekai saw all
The shah’s gifts, their vast quantity
Meant nothing in his eyes.
“How far did Qariin® go with his wealth?
How did he topple from greatness?
To me God's mercy surpasses gold and silver,
It is greater by far than treasures,

Signet rings, and thrones.



96 Biblical Epics

He who gave life to a weakling like me,
And gave me reason, eloquence, and wisdom,
He provides my daily sustenance,
And never diminishes our portion.
What have we to do with gold and silver?
This is now a great burden on my soul.”
110 Thus musing he debated with himself a while
About those gifts and presents, then
He summoned Esther, the concealed;” he sat down
And seated her before him, saying:
“O lovely idol, how sweet you are,™
How seemly is your manner and deportment;
The World Keeper endowed you even as He
Endowed the nine revolving spheres.
Listen, and pay attention: | will offer
A few words of advice; pray, attend to them,
115 And if you heed them, surely you will remain
Immortal in both worlds.
God's light is manifest in your face;
Your sunny nature is visible from afar.
This, then, O child, is my advice to you,
A sweet, good, pleasant counsel;*
When you become intimate with the shah,
Take care not to forget it!
Guard carefully the spirit of wisdom
And the fear of God daily in your heart.
120 Beware, engage not in evil deeds;
Veil yourself from sin and crime;
Do not foolishly trouble anyone;™
Each day the world elevates a person,
Entrusting to him a new station, but
How can one’s heart grow attached to it?*
None can reside secure in glory.
Behold the treasure that the oyster shell conceals
From the rain drops falling from the clouds;
125 When it plucks its chosen drop out of the air,

In the end, the melting drop becomes a pearl;
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Then when the diver leaps into the sea,
Bringing out of its depths an oyster shell,
Much like a lion contending for his prey,
He scatters it upon the ground like sand.
The pearl is then pierced through its navel;
No shell remains on it; though it has nourished
Every pearl, it must relinquish each of them,
Teach them the joy of flight. Only for two
Or three days the shell enjoyed the pearl;
Another came and took it away from him.”
Since in the end the pearl could not rest
In the shell’s mouth, in the depths of the sea,
Helpless, it donned the garment of patience,™®
Enduring the while Time's violent sting.
Since throne and station abide with no one,
What can a person lacking experience understand?
Therefore do not consider the throne’s station today;
Think of tomorrow. Soothe those who are fallen,
Do what should be done. Do not seek to oppress
The wretched; have little or nothing
To do with anyone; if you do nothing bad,
You will have nothing to fear from evil;
Be passive;” don't struggle with yourself.
I have one more piece of advice for you,
Which I've kept well hidden in my heart:
Beware, reveal to none your origins and faith!*
Conceal your lineage. Comprehend this matter well,
Take it to heart, heed all my counsel:
The royal ruby lies in the stone’s heart.
Be ever prudent in dealings with the shah,
Be gentle and obliging: his affairs
Are set apart from those of beggars, princes,
And gatekeepers.”

Having thus counseled Esther
Fully, Mordekai kissed the moon-face
On both her eyes, her face, her pure countenance.

When morning came he made arrangements,
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Busied himself on the veiled one’s behalf,
Though while in repose a moment,
Poisonous thoughts filled his heart.
Early in the morning Hegai arrived
Swiftly, sent by the king.
He adorned graceful Esther according to Kayanid custom,
As the shah wished, and thus displayed
150 That hidden treasure while hiding her in jewels.
As morning donned its garment,

Fortune placed a crown upon her head.

How Shab Babman Married Esther
When the shah assumed his throne
The sun rose from the well’s depths;
Trumpets resounded, left and right,
The clamor of fierce thunder from the clouds.
Shush was in uproar, its people
Full of gossip and chatter.
155  Firiiz, the son of Bishiitan," and the warriors,
Milad,*” and the heroes of Iran’s kingdom,
Left the shah’s presence bearing gifts,
Scattering coins. Arrived at Esther’s palace,
The princes formed two facing lines.
Esther, behind a veil, like Venus
Presented the visage of the bright moon.
Upon her face she wore a beautiful veil;
Down to her feet tumbled her lasso tresses.
160  Softly, with graceful delicacy, she walked
With measured pace, like a beautiful partridge.
When the nobles saw that concealed face approach,
At once they brought forward a litter;
The lady within sat accoutered in fortune
And happiness while moon-faced slaves,
Girls and boys, waited upon that heavenly image.
Accompanied by minstrels and mirth,
They neared the shah's gate,
165 Where ladies attendant on the shah,
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Together with the wise mobed Hegai,” came out

To fetch that moon, that jewel of the crown,
Ornament, and magnificence; sprinkling musk,
Rose water, gold, and adornments, chattering,
Carrying jewel caskets, scattering,

Gold coins, jewels, over the shah’s lady,

Asking her countless questions.

The lady emerged from the litter

Like the moon from behind dark clouds;
Accompanied by beauties with pomegranate breasts
She entered the royal bedchamber.

Once more the houris scattered coins on her

To express their veneration and devotion;

She was worthy of a hundred thousand times more!
Her good fortune and happiness were young.

Then the mobed gladly contracted the marriage
With the hero Bahman, the just shah.

Afterward the monarch sat upon his throne and drank,
Agitated, as he recalled that moon.

All evening long he did not put the goblet down,
Offering wine to nobles and commoners alike;
Then when the wine had settled in him,

Helpless, for he was drunk, he rose.

How Shab Babman Went to Esthers Harem
Like a partridge strutting toward a peahen,*
The shah entered the harem and came to his wife.
Impatient to be united with her, this fortunate prince
Came toward that moon upon the throne.
Ladies-in-waiting all departed quickly
From the moon’s presence, all except her nurse.
Smiling and full of cheer, the shah
Drew back the veil from the moon’s face.
When he glimpsed her cheek like the night,
He lost his reason, fell down senseless
Into the well, a foreign traveler exhausted

By the road. The lady, seeing him all undone,
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Placed his head upon her knee. Awakening,
Bahman perceived his head was on the beauty’s thigh.
She rose then and sat down by his side;

He reached for the beloved's curls.

Then that dark night beheld the sun,

The beauty of Venus in evening's court.

He was astonished by her radiance

And called down blessings on her lovely face.
Through the entire night until daybreak;

He exulted on sleep’s couch, with heart on fire.
Through marriage, love, and kinship, he attained
His heart’s desire from that beloved idol.

When the sun's countenance broke into a smile
Upon seeing the world, flashing its teethlike rays,
The earth became a glorious garden,

Smiling and radiant, pure and bright.

The shah rose happy from Esther's embrace,
Not the least sated by his beloved’s face;

Love for her had so distracted him,

He plucked the rose and never [elt the thorns,
Thinking of her only as the moon,

Loving her cheeks more than his own soul.

A heavy, jewel-encrusted crown the shah

Placed on the moon’s head, bestowing on her
Vashti's station and all her former titles.

He sought every moment to please her;

He made her empress of the world.

Since the beginning of his auspicious rule

Seven years had passed. Having married the moon,
In union with her the shah was satisfied.

If Vashti ever entered into his thoughts,

Esther would overtop her like a crown.

In sunlight who needs the moon? If crowned,
Who needs a hat? So night and day the shah
Burned with impatience to see that lovely image.
Six days he remained within the palace

With the rose-cheeked, dazzling beauty,
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And on the seventh dawn, when he arose,

He pulled himself together and sat upon the throne.
Gold coins and pearls were showered on him;
The palace was filled with game.*

The victorious shah then threw a feast;

From the first day he laid the foundations

Of the edifice.” He invited all famous men,
Heroes and warriors, and all excellent horsemen;
Wine sparkled in their goblets like

The rubies and the jewels of Badakhshan.*

Date wine intoxicated all the guests,

They grew frenzied, conceited, laughing;

Wine went round the shah and the heroes

Twice, three times, scouring grief

From proud hearts, increasing mirth,

Good cheer, and pleasure. The sages say,
Drinking pure wine to the sound of rid* and song
Is better than another life.

What a pity youth is cast to the winds!

The sound of the riid players rose

In the presence of the shah and the nobles;

The lute and the drum, the oud and the flute
Wailed while Bahman quaffed the pure wine.
With sa@z* in hand, having so happily plucked the rose,
He burst into song, a drunken nightingale;

All melancholy sounds were lifted away

From the exalted name of Ardashir; each moment
The drum, the fute, the lute, and the dulcimer
Struck a different mode. When the shah saw
Good cheer drown out sorrowful tunes,

With the saz, and happiness, he then commanded
The treasurer to bring forth at once

Assloads of treasures and coins,

And was promptly obeyed; the pen cannot record
So many belts, headpieces, and tunics.

Then the shah gave to each according to his merit

Gold, treasures, garments, and much money.
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Then he addressed those inclined to pride:
“Desist from tyranny; strive to be fair and just;
Do not put on the garments of injustice.

Refrain from cruelty and oppression; beware
Indulgence in fancies. Let Iran and its frontiers
Be tranquil, known for their lion champions;

[t is my command that anyone beware

Who takes unjustly even a barley grain’s worth
From another; render injustice weak in cities,
On the roads and the byways.

I swear by the pure Almighty, Lord

Of heaven and earth's expanse, whoever
Pursues injustice toward a living being,

Will not be able to conceal his misdeed;

If he tries, upon my soul, he will not live an instant.
I'll bruit his name about in every region;

Before the princes he'll become a warning

Both to the common men and the elite;

His morning will completely turn to night.”

The clever shah held forth on justice

The while the heroes all bowed down

And kissed the ground before him to approve
His words. Then they replied: “We all

Seek but to carry out the shah’s will,

Pledging our armies and our allegiance;

If any should act unjustly, let none

Survive in the world.” Thus they conversed

Till dinnertime with cups of wine and date wine
In their hands. The sun revolved within the dome,
Turned amber in the desert, and departed,

Along with the stars, hiding from man’s sight.
Then all the nobles turned into night worshipers;
Intoxicated by pure wine, each one

Took leave of Bahman and went to his own palace.
When the shah saw that night was all around

He entered the harem and went to Esther.
Affectionate and tender, he loved her
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By day and night; although he had a multitude
Of lovely, moonlike beauties, he was sated

With all of them and chose to unite only with Esther. . ..

The Birth of Cyrus

FEosther Gives Birth to Cyrus
The Wise, Incomparable Creator, Lord
Of the Heavens, of commoners and the nobility,
He who creates offspring from royal seed,
Who creates roses and greenery,
None knows His hidden mystery,
And none remains forever happy or afflicted;
Sultans and beggars alike are His prisoners
None steps away from His door.
He aids His slaves’ affairs, He strives against none
Unjustly.
When Esther became the consort of the king

Of kings, she found dignity and an exalted station.
That houri delighted the shah’s heart;
He saw nothing but light from her two cheeks.
He spent his time with her in jo_y and pleasure;
He enjoyed her company and making passionate love.
Thr‘ough the will of the Greatest Father, Esther
Became pregnant,” and when her time of birth came,
God opened up for her the gates of purity,
[And she gave birth] to a beautiful, sun-cheeked bay,
[Worthy] of the crown and throne of Jamshid.”
The shah rejoiced at the child’s birth;
He uprooted oppression from the world.
He rolled back the tax on caravans,
Distributed much gold and money to the poor.
Because of his generosity and gifts
No indigent remained in Shush.
The shah empowered the dervish, who
In place of grief,”” now gambled with gold.

Esther rejoiced at her newborn,
And she offered thanks to God; she chose two
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Lovely, loving nursemaids for the child,
To nurture and educate him,
Help him to grow into a tall cypress.
On the midwives she bestowed gold, silver,
And colorful garments.

When Cyrus turned
Four years old, his face was like the spring
And like a tulip; that exalted princely jewel
Indeed grew tall, a cypress. Without him,
At dawn and sunset, the shah found no repose.

Shabh Babman Gathers the A;rtmfo_gerd to Inostruct Cyrus
One day clever Bishutan said to brave Ardashir:
“The time has come for the prince’s eyes to be opened
To knowledge, to know good and bad, more and less;
His days should not be wasted.” When the shah heard
His grand vizier’s advice, he deemed it just;
He summoned many wise men appropriate for the task.
He gave each one of the learned men gold, gifts,
And his child, that they should each and every one
Teach him what every prince, what every brave hero
And famous man should know, brighten his face
With bravery and knowledge. When he was
Fourteen years old, fortune spread its wings
Over his head: in all the cities of Iran,
At the courts of intrepid heroes, no one
Waged war like him; steel was like copper in his hand.
Lions avoided confronting him;
His arrows could pierce rocks.
Were he to attack an elephant,
It would be rendered abject in his grasp.
If he would topple a tower from a mountaintop,
Mount Alburz® itself would be crushed.
If he unsheathed his sword, no one
Could stand against him in battle.
If he ungloved his champion’s claw,

Men were carried away by fright.
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He became great and famous; in horsemanship

He was like Rustam, the son of Zal.*

Ezra-namah (The Book of Ezra)

Cyrus Grants Permission to Return and Rebudd the Temple
A man engaged in ugly acts'
What are the acts that follow him?
God sets misfortune over his head,
Lets him endure injustice, violence,
And oppression; humbles him with affliction,
Abases him, drags him in blood.
A wise man long ago declared
That none can fathom the Deity's acts.
When the Temple, that Special Quarry,’
Was destroyed, the edifice lived on
In heroes’ hearts. Kalim'’s® people were
Laid low, afflicted in the end
Through their own deeds, for which
That Special House, site of divine rendezvous,
In ruins lay for seventy long years.*
Time came, and at long last
That Site of Mercy was set free
Of troubles and calamities.
Two prophets of God lived in those days,
As bright as the sun and the moon:
Ezra was one, the other Haggai,’
Who was the elder® of the two.
(No prince but Mattatiah” survived
Of the tribe and progeny of Judah.)
The prophet Ezra in appearance was
Exceptionally endowed and was most generous.
Often he proffered his advice to Kalim's people
And greatly did he help them, warning:
“Heed God’s own counsel; take to heart
My command. Strive to obey
His judgment lest you find yourselves
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Drowning in raging, boiling poison.
Know that God is All Forgiving and All Pure;
Banish all evil from your hearts,
And turn yourselves mnto proud cypresses,
Become, each one of you, a hidden treasure.
Then you will attain your heart’s desire;
Shining like Venus, the sun, and the moon,
You will radiate light.”
Since Ezra often did advise them thus
They set themselves to work.
20 They turned away from ugly deeds,
Became steadfast in faith.
On seeing them, Ezra's grieved heart
Regained its peace. He took his place joyfully
In the people’s assembly and hoisted
The banners of guidance. He said,
Turning to Haggai and to the leaders,
“Bad times have passed and are now gone;
Merciful times have arrived; those evil, ugly,
Difficult, and troublesome days are truly gone.
25 Be my supporters and my friends;
Be faithful to your own covenant so that
Like heroes we may present ourselves bravely
Before Iran's sovereign. We will reveal to him
Our wretchedness, unveil our secrets,
Until he understands our state
And sets us free from our torment.
He will restore to Canaan the Quarry,
That Special Site of divine rendezvous.™
30 The leaders listened to the prophet’s words;
They took to heart his good advice.
That day passed and on the next

Ezra,’ the great prophet, accompanied

By Haggai, Zekariah,'’ and Mattatiah, the great king,

Went before exalted Cyrus, the phoenix"
In the company of three royal falcons.

(There were still other learned, pious,
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God-fearing men with Ezra.)

When God’s lion'” came from the road

Unto the palace gates,

Within the righteous portals there stood
Many a cypress-statured courtier, but

When the gatekeeper'® saw Ezra and his men,
At once he inquired of their needs. Then,
Full of agitation, he went before the shah
And said: “O brave young hero,

There are two or three persons at the gate,
Brave and exalted heroes, requesting

An audience with you. Light radiates

From their faces; none matches the glow

Of beauty on their countenance.”

Upon hearing this, Cyrus gave the command:
“Bring them to me at once!”

The gatekeeper ran to admit them; he opened
The gates to the three or four of them.

The shah rejoiced on seeing Ezra

In the company of Haggai and the freeborn chieftains.
But looking at their faces, his heart
Contracted with dread and distress.

Then Mordekai'* addressed the shah:

“O brave, handsome, and exalted shah,
Know that these chieftains are esteemed;
They are good people, full of discernment:
Prophets, kings, and famous men,

They reign over the people of Kalim.”

He introduced each one by name;

Informed the shah of each one’s worth.
Cyrus seated them all with flattery

And cleared the court of all but his intimates.
Then he addressed Mattatiah, '

That jewel of the House of Judah:

“Tell us, what do you wish from us

Out of the royal jewels and the treasury?

I will fulfill your wishes;
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I know full well what your business is.”

On hearing this Mattatiah, that prince of
Judah's House, answered the shah:

“O may your wisdom last forever!

Through you the world is joyful and in bloom;
There has never been a greater shah than you;
In you the state has found its crown and throne!
May neither throne nor crown

Ever be deprived of you;

May your fortune endure forever!

You have succeeded in your father’s place;
May you live as long as clouds cross the skies!
Know, O shah, that Canaan’s kingdom,

Has been our hearth and home

Since the time of Kalim, son of ‘Imran."

A divine gift, by the grace of God.

For as long as we were fair and just

In worshiping our God, we prospered:

We possessed treasury, crown, and throne,
As well as victory, might, and fortune;

But when we lost our way, became idolaters,
We sowed the seeds of tyranny and evil;

We were thrown out of our abode in pain;

We became a byword for every evil.

A base and evil man arose; he toppled

Our sovereignty. Seventy years have passed
Since the kingdom's destruction through injustice.
[ wish that through your generosity, O exalted one,
We might reinhabit this land. You will thus
Preserve your good name in the world;

You will be remembered in all the prayers

Of Jacob’s progeny.” Then Cyrus said

To him and to all the chieftains,

Among them to Haggai: “You wish

That I should fulfill your desire; I too

Have a desire that I wish you to fulfill:

That from my own hands, willing or not,
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You should accept a cup of wine."”
Then I'll fulfill your wish and turn your land
Into the garden of the Tiba tree."
I will restore it everywhere: its land,
Its dwellings, and the rendezvous site.”"”
On hearing this, Mattatiah said: “O you,
Whose generosity is like the waters of the sea,
Today I cannot do so. Neither choose nor strive
75 To break me. I will now go to my friends,
The leaders and our famous men, to see
What the divine Law rules in such a case.
I shall return tomorrow morning and reveal
All hidden secrets.” Having said this,
He and the heroes cheerfully departed
From the shah’s presence. Mattatiah then met
With Zekariah, Haggai, and valiant Ezra,
80 Seeking a ruling on that matter
From the gathering of wise chieftains.
Ezra addressed him thus: “O servant
Of the Living, Unknowable One, the King
Who ever commands the forbidden
And the permitted”' to Moses’ people,
What the exalted shah demands You must perform;
You must drink the cup of refreshing wine;
Accept and drink a cup, lest you
Forfeit your life at the hands of evil men*
85 And so that the Special House, O wise man,
Should be rebuilt once more."”
When the sun, out of the lapis lazuli firmament
Showed forth its yellow cheeks, it plunged
Into moclesty's ocean, like lightning
Drowning in the boundless sea;
The world lamented, mourned over the sun's loss,
Dressed itself in black from head to toe,
Wailing and sighing, full of pain,
Regret and sorrow, at this malevolent design.
90 When clear morning beheld the world this way
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It struck modesty prostrate and rent patience;
It dressed itself in silver, abandoning all
Distinctions of good and bad, of this and that.*
Mattatiah arose from a sound sleep
And went before the shah with Zekariah,
Haggai, and two or three others,
Freeborn men, well-known leaders.
When Cyrus saw him, with flattery
He made room for him on his throne,
95 Seated him according to rule and custom,
As if he were the Khosrow® of Riim, Hind, or Chin.?
Then Cyrus handed him a goblet of pure wine,
Saying “Drink up!”—and found his wish fulfilled.
Mattatiah took from him and drank the cup of wine;
Finding no remedy for it, he sought none.
At once Cyrus gave the command
To rebuild the kingdom of Canaan;
And to rebuild that Special House,
They would donate measures of gold and silver.”
100 Kalim’s people rejoiced at this; they have
Survived the times of tribulation.
Bad deeds engender only bad; spinning,

The world returns to its beginnings.”

How Ezra, Peace Be upon Him, Wrote the Ineffable Name and Went to the
City of Moses’ People
Now Ezra the prophet saw that Canaan once more
Would flourish by God’s firm command,
And Jacob’s descendants would return
Full of joy, laughter, and good cheer.
But ever since evil Bukhtansar had burned it,”
There was no longer Torah in the land.
106 Ezra, however, had memorized it all;
Thus skilled through miracle and might.
He wrote it all down as it was at first;
Not a jot or tittle of it was changed; then
He gave this precious gift and offering
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To Jacob’s progeny. But Kalim's people said:
“O moon-faced prophet, you made the Torah
Manifest to us through God'’s will and grace;
Might not an error, more or less,

Have crept in unawares? Seventy years have,
After all, passed by since that unjust king
Burned the Word. Since then the world

Has been bereft of Torah; none has recited it.
Yet all of it, the entire Torah, the words

Of the Living Judge, survived preserved

In your heart. But it may be

That you remember a little more or less,

O excellent man. Like a star or quicksand
You must journey to Rekab'’s land,™

To the progeny of God’s lion,™

The descendants of Moses, son of “Amram.
They have preserved the correct Torah

And they will show it to you. Search closely
That it match your own copy, and then
Return it to us so that once more

We may become intimate with it.”

When Ezra heard this from them,

He was distraught and grieved. But then
That great leader thought of a recourse:

He sat down and wrote out the Great Name.”
At once he flew off like the wind,

Toward the quicksands and the promised place.
When those chosen people beheld him,

They ran to surround him. Right away Ezra
Recited the Torah aloud to their wise leaders;
Verse by verse, he recited it all, leaving
Kalim's progeny smiling: not even a dot’s worth
Of difference existed between Kalim's

And Ezra's versions. The leaders spoke to him;
That illustrious gathering addressed him thus:

“It is as if you were an angel,*

11
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Kneaded out of purity and light;
How else by heart could you have written down
The entire Torah, omitting nothing from its proper place?*
130 In truth, this can't be done by flesh and blood,
O mighty cypress, moon-faced one.” Ezra,
With cheerful heart, snapped up the words
And took off like the wind, flew off to Canaan
As swift as the phoenix, back to the people of ‘Imran;*
Kalim’s folk, like tall cypresses, met him gladly.
He came cheerfully to them but they all feared him;
135 They turned to invocation® and prayer,
Thankful to have survived destruction.
The celestial spheres heeded their wishes,
One firmament after another, all eight.”
Their revolutions brought nothing but gifts;
Even Time® seemed to grant them eternity.
As long as you possess knowledge of God,
And engage in worship and praise, your work
Will be successful; you'll be endowed with soul
140 From head to toe. In upright deeds,
Nothing excels walking the path prepared.
But is there an antidote without a sting?
Beware, don't ever be led by the nose!™
FEsther and Mordekai Have a Dream and Go to the City of Hamadan
When Canaan became reinhabited,
Adorned by God’s will, once there,
Kalim's tribe, the people of God,
Consulted with one another often.
Their work proceeded in order;
145 Fortune obeyed them all. Because their hearts
Were true to one another, happiness
Adorned God’s chosen people.
Wherever they'd been scattered from their land
They now returned to their own place,*
To grow intimate once more

With prayer and invocation.
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It happened that one day, in a dream,

Mordekai* saw heaven and earth shaking.®

An angel from the emerald spheres appeared
Before him, saying: “Know, O wise man,

The time has come for you® to return;

Time to return capital as well as profit.*

Your resting place will be on Mount Alvand,*®

In Hamadan, O virtuous man. When morning comes,
Both you and Esther will joyfully depart

For Hamadan, as it has been arranged;

At nightfall you will go to Paradise.”

Upon awaking, Mordekai’s anguished grief

And sorrow increased. By God's decree, that night
Esther, the concealed,” had the same dream;

She did not hide it from the sage

But shared with him the contents of her dream.
Her ladyship prepared herself along with him;
She launched her boat onto the self-same sea.
Their thoughts sailed toward the moon’s casket;
Both of them glowed like fire and water.

The lady gave up her rank and position;

The exalted sage gave up both throne and signet ring;*
Swift as the autumn wind that sun and moon
Came to the appointed place, joyful and glad.
When they arrived in Hamadan they did not meet
With any companions or friends. The sun

Had already crossed the heavenly sea

And sank downward from the azure dome;

The world was enveloped in deep darkness,

In crow- and snakelike blackness. Off the path,
The two headed straight to a synagogue,*

As eagerly as a seed seeking its soil.

On seeing Mordekai, so learned and illustrious,
The parnas* asked: “Where are you from?

You seem an old acquaintance.”

Mordekai answered: “May your spirit remain

Forever joined to wisdom!

115
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I am a stranger, passing through,
Come to these parts by chance;
I am far from my city and my realm,

170 Here with my daughter, strangers in distress.
Tonight we'd like to spend in the synagogue;
Tomorrow, at dawn, we will be on our way.”
The parnas showed him much kindness
And made room for them in the synagogue.
When the night’s first watch had passed,

He went to sleep in peace. Then Mordekai,
Awake, perceiving no one nearby,

Except the loving Almighty One,

Crying, addressed himself to Esther:

“Of us, of you and me, the world has had

176 Its surfeit. Take care, for I'm departing;
You stay, ['m passing on.

The time for decamping™ is here; doubtless
The time for sleep and slumber has arrived.
This illusory world is no one’s home,"

And none can know the secrets of Heaven.
Time's sweet is all poison and alloyed joy,
Devoid of righteousness, faith, and religion.
Power and wealth are of no account with it;
It weighs neither spells nor stratagems.

180  Time nourishes itself with affliction,

Raises its head when the body is distressed;
What is a shah or dervish in its sight?

Forever it remains a stranger to its kin.

My days have passed and so have all my nights.
Mourn and lament over my soul.

Of all my family and kin now

There remains but you; I am weak,

Without brother or sister. Alas!

The hour of death is here. Much have I

185 Struggled in Time with its revolving spheres
And quaffs of poison; but now,

Neither poison nor injustice remains,
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Nor their antidote; neither bodily strength
Nor intelligence endures. Now I depart
Toward oblivion; helpless, my soul
Hangs on my lips. The illusory world
Hands me the cup with which I pass on
To face the divine Cupbearer.””

Having said this, his soul quickly took off.

He sighed, and bid it a last farewell,

Sprinkling his sweet soul upon the Friend;*

And in this way the age’s perfection departed.
Greatly did Esther lament him, shedding tears

Like the clouds in Adar.”* Her own soul

She relinquished amid tears;

The silvery cypress fell beside him.

Esther and Mordekai perished;

The world was left without sun and moon.

As long as the firmament arches over the exalted vault,
It is a tent, a palace, the wide horizons;

Except for oppression, mourning, and grief
Nothing else comes from it. Its temptations

Set souls on fire; it crushes bones

Into fine dust and collyrium. Alas!

Man has not turned out well; his watery flesh
Brings forth fire. Water is never extinguished in fire:*
Man cannot restore what is destroyed.

This uncaring inn of a world

Separates many a father and son;

None dwells in it happily;

Grief is every soul'’s portion.

Each moment it shows forth a new trick,

Its unlucky omens. Wise men have no need

For Time's* vicissitudes; they recognize

Its false, deceptive blandishments.

Whoever is attached to Time

Becomes its laughingstock.

Where are Adam, Seth, Noah, and Job?

Moses, Abraham, Isaac, and Jacob?

115



116 Biblical Epico

205 Where are ‘Iraj, Kay Qobad, and Nozar
Or Jamshid, Giv, Qobad, and Qaysar,
Where are Zal’s Rustam and Niram and Sam?
Where Bizhan, Faridin, Tas, and Bahram?®
Each was a leader in his time;
A royal falcon each, a peerless hero.
On desire’s wind they entered the earth;
Now all are sleeping in the dust.
Death turns everyone’s morning into night;
210 It spares no one. But for their names
Nothing survives of these warriors;
Their realms and kingdoms have been laid waste.
Helpless flesh is made of water and dust;
The fire of grief ever sears the heart,
The bloom of each rose and tulip
That cheerfully opens is in the end
Washed in the heart’s blood.
Each cypress that grows in the meadows
Is felled in the end; Mordekai prevailed
Over this implacable power
Through prayer and invocation.
215 They built an edifice over their heads

Where people came in earnest pilgrimage.*™

The Death of Cyruds, the Son of Ardashir
Each rose, unwelcome for its prickly thorns,
Loses its blossom, scattered in the end.

It lives one day, two, three, at the most;
But in the end, death settles its affairs.
Such also is the way of flesh; Time ever
Takes vengeance on it. That year,
Cyrus sat full of happiness
Upon the exalted throne of fortune;
220 He sat upon the highest of all thrones,
Never deprived of a sense of justice.
He guarded his patrimony while God Himself
Kept guard over him. The shah'’s glory
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Was exalted; his prayers were fulfilled

Through the Almighty’s mercy.*

When his cypress stature became bent,

He grew weary of his own company.

Anguish assailed the depths of his heart;

He melted away in grief’s crucible.

One day he cried out in pain a few times;
Calamity kneaded him back and forth;

When its work reached his soul, he gave it up
And toppled like a tall cypress.

At once his soul fled from his body

Abandoning all gnod and bad, all this and that.
His affairs fell from his throne

Onto the burial plank;

He died, leaving behind his royal affairs;

They cleansed him and clothed him in silk and brocade.
They sprinkled musk on his head for a crown
And camphor on his ivory bosom.”

They passed his accoutrements from hand to hand,
And then they opened the crypt for him.

He died, as all those born are bound to die;
None can endure in this world.

We're made of earth; to it we shall return

Even were we to fathom the greatest mystery.
Beware of Time, for it must feed on man,

Just as it feeds on snakes and scorpions.

When will it be sated with blood? Cry out
Against the oppression of the revolving spheres!
Adam and Eve ate easily of the grain,”
Relinquishing their souls.

We cannot escape either and must die;

We cannot save ourselves.

Should you endure even a hundred years and twenty,”
Except for death and dying,

There is no other end. Even if you endure

A thousand years, still, in the end,
You will befriend the dust.
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Neither king nor gatekeeper
Escapes deat}l; neither fairy nor demon,
Neither bird nor beast.
The road to nonexistence is hard;
All are compelled to travel it.
Happy is he who has provisions;
He finds a sheltering corner everywhere;
He rests tranquil from the journey's travails,
Reigning over his own riches. Without food
And provisions, what is his worth in the eyes
Of the noble toll gatherers?*
245 The world is an illusion from end to end,
Impossible for the intellect to grasp.”
Its wealth consists only of snakes and scorpions;
[t is a sea full of men’s blood. Abstain
From the scorpion’s bite and sting;
Withdraw from its common chatter.
All clever men flee from what is bad;
They quarrel with their own destiny.
Shun not the rose because it has thorns;
It still has companions and friends.
250 All kingdoms possess tulip gardens;
The tulip's color comes from imperial blood.
Consider a heavy jug, O noble man;
Look at the jug, at its hand, tongue, eye, and nose.
Do not look down upon this jug,
For it is worth no less than you and I.
Alas! Like this old pitcher we shall also break.
955 Man is the reason for the pitcher’s breaking,
It is he who opens the door of this base abode.
If the soul’s pitcher is struck by death’s stone
Shouldn't the pitcher be upset? It cannot stand
The stone; it breaks and spills the water.”
O noble man, you will be full of dust,
Whether you are like Hatim* or like Zahhak.*
This world of ill-repute made Hatim of Tayy's work

Virtuous, full of generosity and kindness,
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While sinister, accursed, treacherous Zahhak

Was counted among the rebellious evildoers;

He was the friend of Ahriman,®

Never pursuing equity and justice.

Fortune favored him for a short time,

But in the end it shed his blood.

The world is not partial to either good or bad;

It plays tricks equally on both.

Go, watch out for tricks and gifts;

Do not injure yourself through carelessness.

Ever since God created the world

For our sake he set things up

Through the eternal covenant.

We became prisoners of annihilating Time,

Heedless of His eternal excellence.”

Being is the realm of annihilating Time;

Better transcend the worship of self1”
Shahin, worship God and prosper; behold
With both your eyes the Artist and the art.”
If you know yourself all your life long,™

You will be saved; go, you are still alive!

‘Imrani

Like Shahin, the second-most-famous poet of JP literature is known to
posterity only by his nom de plume, “Imrani.”” He was born in 1454 in
Isfahan, where he lived until his mid- or late twenties, when against his will,
and for reasons that remain unclear, he was compelled to move to Kashan, a
flourishing town. He died in Kashan at an advanced age, sometime after
1536, outliving many of his relatives, friends, and contemporaries. Accord-
ing to David Yeroushalmi, “a profound sense of exile and alienation prevails
in the majority of ‘Imrani’s works and this sentiment may, in part, explain
the poet’s essentially disillusioned and pessimistic view of man and society.
To his larger awareness of the Jewish exile ‘Imrani adds his personal feeling
of forced and unjust banishment.”

The span of ‘Imrani’s life covers two turbulent periods in Iranian his-
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tory: the end of the Timurid era {1453—1501) and the advent of the Safavid
dynasty (1501-1722).° As in most periods of political upheaval in Islamic
history, this time was full of religious and economic uncertainty, which af-
fected most Iranians; however, ‘Imrant’s works do not convey specific infor-
mation about the living conditions and hardships endured by the Jewish
communities of Iran. Although ‘Imrani witnessed a momentous change in
the religion of the kingdom (from the Sunni to the Shi‘ form of Islam),
which was accompanied by an especially intense period of forced conver-
sion during the reign of Isma‘il 1 (1501-1524), the first Safavid shah, the
repercussions of this event are not reflected directly in his verses. His appar-
ent lack of interest in contemporary history may be a result of the fact that,
as far as we know, the change in Iran’s religious outlook affected non-
Muslim minorities only about a hundred years later.”

‘Imrani’s surviving work bears testimony to his literary versatility.
Among his compositions we count epics on biblical, historical, and legend-
ary themes; works in prose and poetry based on Jewish historical and mid-
rashic sources; and several strictly didactic pieces.*

‘Imrant’s longest, and probably his most important, work is Fath-namah
(henceforth FN; The book of conquest), based on the Books of Joshua,
Judges, Ruth, I Samuel, and part of II Samuel, in which he versifies major
biblical events from the time of Samson until Solomon’s ascension to the
throne. Fath-namak is modeled on Shahin's versification of the Pentateuch.
‘Imrini’s epic was apparently undertaken at the bidding and encourage-
ment of a patron holding an official (communal?) rank bearing the inflated
honorific title Amin al-Dawlah (trustee of the state).® The poet began work-
ing on FN in 1474, but he appears to have been interrupted shortly after-
ward, when his patron died. The encouragement of a new patron, a certain
Rabbi Yehudah, was not sufficient to keep him on course. ‘Imrani’s life
seems to have been in upheaval during the writing of this epic, as he became
embroiled in a conflict with the Jewish community of Isfahan and chose to
go into “exile” to nearby Kashan. He seems to have harbored such bitter-
ness, hostility, and sorrow over this experience that its imprint is visible not
only in FN but in most of his later works as well. Although his working
conditions in Kashan were far from ideal, the new environment was more
congenial to ‘Imran’s creativity, as his prolific writings from that period

suggest.
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At the beginning of the twentieth century, FN and Ganj-ndmak (hence-
forth GN; The book of treasure; see below, chap. 5) were the only poetic
works clearly attributed to ‘Imrani.” Yet recent research has shown him to
be more prolific and versatile than Shahin, his erstwhile model.* These two
works epitomize, rather, ‘Imrani’s successful melding of Jewish and Muslim
themes.

Fath-namabk is a masnavi of approximately 10,000 couplets composed in
the popular Persian meter bazaj musaddas mabzaf. Like Shahin, ‘Imrani fol-
lows closely the prosodic, rhetorical, and stylistic requirements of classical
Persian verse, although at times he is less skillful than his predecessor.’
Apparently ‘Imrant’s original plan also called for the versification of the
biblical books of the Prophets and Writings but no trace of these efforts, if
ever undertaken, has come to light. ‘Imrani is faithful to the biblical outline
of the tales he narrates in FN, but in their development he appears to be
more restrained in the use of details culled from midrashic and Muslim
legendary sources than Shahin. Similarly, like Shahin's biblical epics, FN
is heavily indebted to Persian epic poetry, especially to Firdowst's Shah-
namah, in language, imagery, descriptions of feasts and battles, and charac-
terization of heroes. There are many specific references in FN to the heroes
of the Shab-namak, as well as to Iranian and Islamic concepts, which are
placed anachronistically into the biblical settings of ‘Imranf’s tales.

All of “Imrant’s work illustrates his penchant for didacticism —a princi-
pal characteristic of classical (especially Sufi) Persian poetry in general.
Nowhere is this more apparent than in GN, probably ‘Imrani’s last work,
completed in 1536. It is a versification of the first four chapters of the mish-
naic tractate Abot ([The wisdom of the] fathers), which was popular every-
where in the Jewish world. Since it does not discuss halakic (legal) matters
but deals with general and fundamental ethical precepts, it is accessible to
all, not only to learned men. “Consisting of sayings and epigrammatic teach-
ings of the [rabbinic] authorities of the Jewish tradition, Abot has been
defined as the nearest approach made by rabbinic Judaism to a philosophi-
cal formulation of its ideas.” ™ A large number of JP manuscripts on Abot,
especially in prose, attest to the popularity of the tractate in the Iranian
world. The fact that its exhortations resemble the wisdom poetry of Iran,
known as pand-namak (book[s] of counsel), probably enhanced the popu-
larity of Abot. Ganj-namak is also suffused with a mystical Sufi outlook and
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is indebted to such writers and works as ‘Attar (d. 1220), Sa‘di’s (d. 1292)
Pand-namah," and especially the various didactic works of Sa‘di, such as
Bustan (The garden) and Gulistan (The rose garden). Its poetic imagery also
calls to mind the imagery of Hafiz (d. 1389), the greatest lyrical poet of
Iran."

In addition to these two major works, several other compositions by
‘Imrani have survived. Among these is a short epic (almost 2,000 couplets)
called Hanukkab-namah (The book of Hanukkah), also known as Zafar-
namah (The book of victory; see below, chap. 3). It is based on the Book of
Maccabees and describes the struggle of the Maccabees against the Greeks.

‘Imrani wrote at least three compositions based on midrashic narra-
tives. The frst, ‘Asara baruge ha-malkut (The ten martyrs of the kingdom),
written in prose interspersed with poetry, describes the well-known story of
the martyrdom of the ten Jewish sages at the order of the Roman Emperor
Hadrian (117-138 cE). The second, known both as Qisse-ve baft baradaran
(The story of the seven brothers) and as Mustbat-namak (The book of calam-
ity), again intersperses prose and poetry. It is the tale of the martyrdom of
Hannah's seven sons, who were killed for refusing to become idolaters dur-
ing the Hasmonean revolt (168162 BCE). ‘Imrani’s third midrashic work,
‘Agedat Yishag, although based on the biblical account of the sacrifice of
Isaac, concentrates primarily on Abraham; it is composed entirely in prose.

Among ‘Imrani’s didactic works are Vajdbat va arkan-i sizdahgani-yi iman-
i Isra'el (The thirteen precepts and pillars of the faith of Israel), a masnavi
based on Maimonides” “The Thirteen Principles (of Faith),” and Zntibab-(
nakhblistan (The best of the palm grove), a masnavi that consists of “reli-
gious, moral, and practical advice to members and leaders of the Jewish
community.”"

Among ‘Imrants poetic compositions that do not have a perceptible
Jewish dimension, the lovely Sagi-namak (The book of the cupbearer) and a
short poem known as Dar setayesh-i tabammul (In praise of forbearance)
have survived. Sagi-namah appears to have been modeled on a similar work
by Hafiz (d. 1389). Dar setayesh-i tahammul consists only of sixteen couplets
extolling the virtues of patience."

The large number of ‘Imrani’s surviving compositions, the wide range of
his themes, and his poetic skills merit closer study. They assure their author

of a place at the top of the list of outstanding Iranian Jewish poets.
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Fath-namabh (The Book of Conquest)

Joshua’s Conquest of Jericho

Gods Angel Appears to Joshua in Jericho by Gods Command
When,' through God'’s guiding grace,
The prophet Joshua and the Hebrews
Encamped before the town of Jericho,
Besieging it from every side,
They worshiped God, full of devotion,
All night long, from dusk to dawn.
Not for a moment did the prophet grow
Neglectful, idle in God's service;
Only of His traditions did he speak
And throughout the night slept not a wink.
One night as that exalted cypress
Began to pray in prayer's tent,
Lamenting until dawn as was his wont,
He beheld at dawn a pure being,
Rooted in place like a steel mountain,
His stature shaming the tall box tree.
Light from his face filled the retreat;
His beauty, a model for the Universal Intellect.’
A drawn bejewelled sword was in his hand,
It scattered sparks instead of luster.
When Joshua beheld that vision,
He was afraid and asked him:
“O excellent, exalted man,
Did you come here to shed my blood?
Why do you grasp this sword?
With it you grasp our very peace.
Tell me, are you, exalted one,
One of us or a stranger?”
The angel answered thus:
“O wise man,
Fear me not, and rejoice, for [ am

A friend of yours; no enemy am I
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But the Almighty's faithful trustee.
God sent me to you this very moment
And gave this mighty sword to me
To guard you from the war and sedition
Of these infidels. Therefore will I guard
The Sons of Jacob and keep these infidels
Far from you. I'll be your chief commander,
Your tender, loving friend everywhere;
Wherever this brave host and army
Wanders, there shall I also be
Scattering dust in the eyes of their enemy:.
Insofar as they are the friends of God
By His command they will triumph. On them
I will bestow favor and victory;
I'll drive away in warning fashion
The infidels before them.
With this sword's mighty blows in battle
I'll spare no enemy of this folk.
If they be God-discerning, truthful,
And turn their backs sincerely on hypocrisy,
They will not experience despair in Time;*
Their faces I will light up everywhere.
But if they should suddenly stray, assume
The tunic of rebellion and unbelief,
I will defeat them always, mar their work.
I'll spread the fame of these brave men
Among the peoples of the world;
This is the task for which God sent me,
The reason He gave me this sword,
That I should guard you always,
Day and night, openly and in secret.
Relate all this to your commanders
So that through constancy they will excel,’
Through righteousness, sincerity, and worship,
Become distinguished.

And as for you,

Choice in sincerity,
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You must excel the most, but first
Remove the shoes from off your feet:
The land on which you stand, O wise man,

Is holy.™
Hearing mystery from the incomparable angel,
Joshua's cheeks turned red; at once
He bowed to the Creator, and when he lifted his head
The angel disappeared. Amazed, Joshua
Summoned the Sons of Jacob, one by one,
And told them what had happened.
The Hebrews rejoiced on hearing
The import of the message,
And they obeyed the will of God
At once, as if they were His prisoners.
Each one of them purified his abode,
And cleansed his heart sincerely.
Whatever Moses, God's messenger,’ bade,
Joshua quickly carried out.
A few days after these events,
On Joshua God bestowed His favor;
Joshua's fame spread everywhere;
His name became as well known as the sun.
The hearts of infidels turned to wax
Because of him; the vile enemies were
Gripped by fear, but they held fast
To Jericho and its surroundings.
No one could leave or enter the town
Of those cursed men. Jericho’s sultan
To his vile, infidel subjects proclaimed:
“Whoever leaves the town to tend his affairs,
His blood will be shed on the spot, whether on plain
Or in the desert.” For this they were angry with him.”

The Message of God, the Mighty and Exalted, to Joshua Regarding the
Conguest of Jericho
A message came from the God of the Universe

To Joshua the prophet: “O mystery and treasure,
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I chose you from among the creatures of the world
To be prophet, shah, and leader; know
55 That I bestow on you Moses' rank and station.
I made you cross the Jordan joyfully
And freed your heart from grief; behold,
I now bestow upon you the realm of Jericho;
Its walls and towers I will level with My might.
You'll conquer that province from end to end,
Its sultan, heroes, army. Tell Jacob’s Sons
That tomorrow, at the break of dawn,
60 They should put on the accoutrements of war
And shout resolute war cries.
Let whosoever is a hero, skillful and brave,
Possessing sword and dagger, issue forth
To wage war resolutely, color the earth
With infidel blood. Tell them, O glory of creation,
To take this besieged town quickly;
Those brave warriors should march all
Around the towers for six days,
65 Once every day. Choose seven leaders
From among the pricsts® who are skilled
At blowing the ram 4 horn.”
Let them pursue these infidels and blow
The Almighty’s hern for their own sakes;
Let them this way walk around the town
Six days. To El‘azar give the Torah quickly,
So he, that glory of creation, may obey and walk
70 Along with Phinehas' and the other priests
Behind this tribe and host."!
Tell them to remain silent for six days,
Reciting litanies and chanting prayers;
But on the seventh, at daybreak,
When day'’s armies triumph over night’s,
Tell these people to come out once more
And go around the city a seventh time;
Then let the priests blow their rams” horna

75 Together; as they do, tell all the people
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To roar like lions; let them cry out

To God with all their hearts and souls;

Let them, full of devotion, rub their faces

In the dust; let them, O exalted conqueror,
Clamor and pray and magnify Me."”

Then I will command the earth to split;

At once the towers will fall into it;"

The walls, the towers, all will topple

By the Almighty's decree. Such might

The Sons of Jacob will not behold again
Until the Day of Resurrection.

This will be a memorial

They will recall through Time.

When all the walls and towers fall,

A path will appear on every side.

Tell them to enter and refrain not

From capturing infidels. Let none survive;
Let them place bridles on every head:
Infants, children, youths, old men.

Let them kill all with dagger and arrow;

Let them wipe out the fields and homes of the infidels.”
Hearing this happy news, the prophet Joshua,
Who received this token,

Sought out among the great priests

Blowers of the noble ram i horn, seven
Renowned, and told them of God's mystery:
“O skillful, glorious men,

You must now walk behind this brave people,
And when I tell you, blow together

The ram i horn of the Judge.”

When God'’s elite received this order,

They rejoiced at His command. At once
They took up their hornd ready to obey
God'’s word. Then Joshua, that wise sage,
Summoned the Sons of Jacob and told them
The command; they too rejoiced.

That day, until nightfall, the army kept busy
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Fashioning swords, maces, and daggers.

Next morning, by God's command

Those faithful folk took up their weapons

And marched once round the city with Joshua
And with God'’s priests, as He commanded.
Warriors and braves marched in the vanguard,
Chief priests followed behind heroes,

Holding in their hands rams’ borns divine,
Each one beside himself, absorbed in union, "
Uttering His praise and exaltation,"

The leaders' all in a state of ecstasy.”

Joshua followed those illustrious men

Gladly with the Ark; behind him walked

The Hebrews, rich and the poor alike.

That day they went round the city once,

As God commanded. Joshua said to the people:
“This, O chieftains, is God's command:

That you make no sound

Until the day I tell you to clamor

Before the Almighty with all your hearts,

So that you may attain the goals

And wishes of your hearts.”

On hearing this, the Sons of Jacob held

Their tongues at once. Thus did they walk

Till nightfall; it was as if

The world received benevolence from the night.
At eventide they all returned and

All night long communed with God.

When from the East the sun rose brightly,
The world bestowed a mandate on the sun.
Once more those brave people

Went all together round the town;

For six days, every day, that victorious folk
Went round the town; behind them came

The priests blowing their horns together.
When the eastern sun brightened the world
With its beauty, on the seventh day,
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By God’s command, at dawn they came forth
Once again together, the army

With Joshua, the priests, and the Torah,
Guardians of the Ark of Witness."

Around the city they marched seven times,
As God commanded. The seventh time,

The priests quickly blew their horns

Six times, and at the seventh,

By God’s command, Joshua said:

“Now, you famed people, cry out all of you,
With all your hearts and souls,

And rub your faces in the dust in worship;
Pray, O chieftains, magnify'® God,

With the youths, children, infants, and old men,
That God may give you this beautiful realm;
And know clearly that this entire town

Is forbidden to you; whatever money, goods,
Property, silver, gold, and all such

Found in it are consecrated to the Lord.
Whoever takes a grain's worth will be banned;
By my sword will he die. | warn you of this mystery
Lest you dare take a grain of barley’s worth.
Beware, beware, abstain from it

Lest you be trapped by the ban.

Do not, through greed, lift up your hands
And bring calamity upon this host.

If you entrap the people in the ban®

God's wrath will flare against them:
Jericho's entire wealth

Is proscribed for the Judge's sanctuary.”
Whoever dares to misappropriate,

I'll shed his blood without hesitation.

As for all those who are alive,

Wild beasts, birds, and humans,

Male, female, shed the blood of each;

Carry this out, O glorious, faithful men!

Let none survive; rid the world
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Of these villains, allow no mercy
To enter into your hearts;
Spare none of these strayed men,
Except Rahab and all her household,
For she has shown us benevolence and favor:*
She saved the messengers from death
And sent them safely back to us.
Therefore a messenger should be sent to her
To help her come forth from the midst
Of these strayed folk. Whoever
Is in the house of that fair face,
Her relatives and friends,
Guard them, O chieftains, for such
Is the command of the Almighty.
Harm none of them, neither youths,
Old men, nor children.”

When the Sons of Jacob
Heard this from God's sage,
They rejoiced greatly.
With pure sincerity that princely folk
Cried out before the Judge's court;
With prayers, the clamor of supplication,
They recalled the Sovereign of this world.
Those faithful men cried out at once
Together before the Judge's court.
Their laments reached to the Pleiades;
It seemed as if the earth itself rose upward.
In that same hour, by the command of the
Immortal beyond compare, the Lord of the earth
And heavenly vaults, the Eternal,”
The One True God, the Sultan Absolute,
A sudden gust of wind arose,
And for a while darkness covered the world.
Then the earth split and swallowed
All the towers; by God'’s might and decree,
The towers disappeared both one and all.
When the towers and the fort toppled,
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The infidels” hearts leapt in surprise;

That might terrified them; the color

Of their faces turned to straw;

Out of dread they expired on the spot

And from there hastened toward the Lord’s palace.
For their part, the Sons of Jacob,

When they beheld the impact of that deed,
Loosened their tongues in prayer once again;
Their bowed heads touched their feet.

Then they drew out their swords

And ran at once toward the town.

In place of walls and towers,

Columns of lions circled it now.

They blocked all Jericho's exits

And went on killing those vile folk.

Joshua, that honored chieftain, found

Caleb* and Phinehas and said to them:

“O warriors brave, remember the oath

Which you have sworn to Rahab;*

You swore in God'’s name to extricate

Her and her family from battle.

Honor your promise; don't sin against her!

Free her from war’s tumult

Lest you break our oath and thus break

Our hearts. Whoever is in her house,

Strangers™ or relatives, guard all of them

With their property lest they be harmed,

As you have promised; such was the oath you swore
In the name of God.

In addition to what is hers, relinquish everything
To her lest anyone misappropriate

A barley grain’s worth and thereby bring upon us
Trouble and grief. If suddenly you break

Your oath, God’s wrath will flare against us.”
When the glorious leader of the age said this,

At his command, the two set out at once

And quickly came to that distraught moon.
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On seeing the sign of the scarlet thread
They ran joyfully into the house.”

(That sun-cheeked beauty had placed

A red sign on her roof, and from the day
The brave heroes had left her

That red sign was there for their return.)
When that moon was informed of the arrival
Of the faithful heroes, that houri-face

And all her kindred came forth in welcome.
They fell down before the heroes’ feet,

And kissed the ground before them, saying:
“O glorious heroes, may you always be princes
In the world, through your good fortune
We re set [ree, severed at last from these
Accursed infidels.” The heroes answered Rahab:
“O you the light of whose face
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